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§ Whole Bible Thematic Preview:
The Message of Scripture
     God gave Scripture to accomplish his will (Isa 55:11), which is an expression of his mercy and his justice – the two key attributes he revealed to Moses face to face (Ex 34:5-8).

     Scripture, therefore, in its purpose, is theocentric (designed to glorify God, to bring his people into a correct relationship with him, and to fully and finally judge sin). And in its focus, Scripture is, from Genesis to Revelation, eschatological (concerned with the final state of affairs), in the broadest sense of the word. That is, it depicts God moving throughout history to bring about the full realization of his holy glory in us and in creation.

     Scripture’s Theocentric Nature. First and foremost, Scripture is given to help us relate correctly to God. In the words of 2 Timothy 3:16-17, “16 All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: 17 That the man of God may be perfect, throughly furnished unto all good works.” It takes the whole Scripture to make a whole Christian. Geerhardus Vos puts it this way, “All revelation from a scriptural point of view ultimately has God for its object.” (Vos, Biblical Theology, 1985, 363 – quoted in A Geerhardus Vos Anthology, Danny E. Olinger, Editor, 283). Scripture also reveals that creation, particularly man, has this same God-centered purpose. Revelation 4:11 says, “Thou art worthy, O Lord, to receive glory and honour and power: for thou hast created all things, and for thy pleasure they are and were created.” In Colossians we read, “16 For by him were all things created, that are in heaven, and that are in earth, visible and invisible, whether they be thrones, or dominions, or principalities, or powers: all things were created by him, and for him: 17 And he is before all things, and by him all things consist. 18 And he is the head of the body, the church: who is the beginning, the firstborn from the dead; that in all things he might have the preeminence.” (Colossians 1:16-18). In Proverbs 16:4 we read, “The LORD hath made all things for himself: yea, even the wicked for the day of evil.” In Romans 11:36 Scripture says, “For of him, and through him, and to him, are all things: to whom be glory for ever. Amen.” And 1 Corinthians 15:28 says,  And when all things shall be subdued unto him, then shall the Son also himself be subject unto him that put all things under him, that God may be all in all.
     Scripture’s Eschatological Nature. Even before man fell, it was always God’s purpose to bring us to a higher state – a state in which we could live forever and do so naturally – not mere life, but “superabundant life” (as John 10:10 says in the Greek). Vos puts it this way: “… man was to be raised to a state of religion and goodness, higher, by reason of its unchangeableness, than what he already possessed.” (Vos, Biblical Theology, 1985, 27 – quoted in A Geerhardus Vos Anthology, Danny E. Olinger, Editor, 246).

     Scripture, because it has a supernatural quality, is a key instrument which God uses to bring us into that unchangeable state of “religion and goodness” mentioned by Vos. The Bible mentions two key things about the supernatural nature of Scripture. First, it is eternal; and second, it is “alive” in a metaphorical, but profoundly mysterious, sense. This life metaphor is mentioned in Hebrews 4 and in 1 Peter 1. “12 For the word of God is quick [alive], and powerful, and sharper than any twoedged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart. 13 Neither is there any creature that is not manifest in his sight: but all things are naked and opened unto the eyes of him with whom we have to do.” (Hebrews 4:12-13). “Being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever.” (1 Peter 1:23). In the Hebrews passage the discerning ability of the Word and of Christ are equivalent. In the Peter passage the Word Gives life. In other words, God (in a sense) invests his Word with some of his own qualities. Likewise, the Word has another of God’s attributes – it is eternal. Supremely, the Word is preserved in the mind and purposes of God; earthly preservation is secondary. This principle is clearly stated in Psalm 119:89 “For ever, O LORD, thy word is settled in heaven.” As the Geneva Bible says, “Because no one should esteem God's word according to the changes of things in this world, he shows that it abides in heaven, and therefore is immutable.” (Geneva Bible Translation Notes).

     But God also attends the earthly, written Scriptures. Some variations have crept into the manuscripts of the Old and New Testaments, but no major teachings of Scripture have been affected, and so far as we can tell, no words have been lost. Here is what the scholars who have intensely studied the Scriptural texts have to say.

     Of the Old Testament text, Jewish scholars say this: “Amazingly, manuscript differences are truly minor. More than 99.9 percent of the time, the Masoretic Bible’s witnesses give identical accounts. Rarely does the variation impact the meaning of a given verse.” (JPS Hebrew-English Tanakh: The Traditional Hebrew Text and the New JPS Translation – Second Edition. Philadelphia: The Jewish Publication Society, 1999 / 5759. Preface to the 1999 Hebrew-English Edition, Rabbi David E. Sulomm Stein, Managing Editor, page x.)
     Of the New Testament texts, scholars say this: “Once again the reader should be reminded of a point made earlier. Though textual criticism cannot yet produce certainty about the exact wording of the original, this uncertainty affects only about two percent of the text. And in that two percent support always exists for what the original said--never is one left with mere conjecture. In other words it is not that only 90 percent of the original text exists in the extant Greek manuscripts--rather, 110 percent exists. Textual criticism is not involved in reinventing the original; it is involved in discarding the spurious, in burning the dross to get to the gold.” (Wallace, Daniel B. The Majority Text and the Original Text: Are They Identical? “Page” = The paragraph before the conclusion, http://www.bible.org/page.php?page_id=677)
     So even in the earthly realm it is reasonable to say that, in effect, not one jot or one tittle has perished from the law; and most certainly, since God is its author and guardian, it will all be fulfilled (Matthew 5:17-18 17 and Matthew 24:35).

     In addition to these supernatural qualities, all of the Bible books have significant literary and artistic qualities which help convey their message and meaning. This is not mere decoration. The artistry is beautiful and substantial, but it is also packed with meaning. The Bible writers use dozens of techniques, but some of the most frequent are Pearling (in which elements are linked by repeated words or phrases), Framing (in which the same element appears at the beginning and at the end of a section), and Parallelism (in which the various elements match, or contrast, or supplement one another). These and other significant techniques will be explained as needed in the study.
  Section 1:
History – Genesis to Esther:

§ Sub-Section 1-A – The Law (The Pentateuch):
(Genesis, Exodus, Leviticus, Numbers, and Deuteronomy):

Establishment of the Theocracy
     The Pentateuch has a 14 part literary structure indicated by the formula “these are the generations of” or an equivalent phrase, except for the first section, the creation account, which has the title “In the Beginning.” The Pentateuch also has an overlying structure similar to the Treaty-Covenants of the ancient Near-Eastern kings. Those Covenants had 6 parts. Also, the Pentateuch has a 2 part Chronological Structure – the Primeval History and the Patriarchal History. Briefly stated, the Pentateuch describes the acts of God in calling, preserving, and instructing his covenant people from the Beginning to the time of Moses.

§ Genesis
     Genesis has the first 12 of the 14 literary divisions of the Pentateuch. Six of these cover the Primeval History and the next 6 are devoted to the Patriarchal History. (The last two of the 14 Divisions begin in Exodus 6:14 and Numbers 3:1, respectively). Also, in Genesis, we find the first 2 of the Treaty-Covenant Divisions – Preamble [which identifies the author of the covenant and sometimes the other parties] (Genesis 1:1) and Prologue [which gives the historical reasons for the covenant] (Genesis 1:2 – Exodus 18:27).
     In Section 1 (the Creation Account, titled “In the Beginning” – 1:1 - 2:3) Moses emphasizes the Sabbath. In the first 3 days everything is formed; in the next 3 the things formed are filled, delivering them from their “unformed and unfilled” state in 1:2. But the 7th day stands alone as a day of rest. It crowns creation and is therefore emphatic. This divides creation into two parts. The First Part emphasizes God’s Work, which is Good. The Second Part emphasizes God’s Rest, which He Enjoys.

     In Section 2 (The Generations of the Heavens & the Earth & of Plants and Herbs – 2:4 - 4:26) Moses presents a contrast to Section 1: Man’s Work becomes defiled by his sin, and Man’s Rest is Lost when God curses him for his sin and expels him from the Garden. This defilement and expulsion happens twice in this section, first with Adam and Eve, who are expelled from the Garden, and second with Cain, who is expelled from the presence of God. Cain’s line produces many notable people but reaches its low point in Lamech who murders someone and brags about it instead of trying to hide it like Cain. Nevertheless, a godly line arises through Adam’s third son, Seth. The next 4 sections present a series of contrasts between the godly and the wicked.

     In Section 3 (The Generations of Adam – 5:1 - 6:8) Moses begins with the godly descendants of Adam, (Seth through Noah), highlighted by Enoch who was taken to heaven and never saw death (Genesis 5:24; Hebrews 11:5). The second part of the section covers the same time period and shows how most of Adam’s descendants declined into wickedness.
     In Section 4 (The Generations of Noah – 6:9 - 9:29) God destroys Adam’s wicked descendants by the Flood, but He saves godly Noah and his family. After the Flood, Canaan, the son of Ham, is condemned to be a servant to Shem and Japheth.
     Section 5 (The Generations of the Sons of Noah – 10:1 - 11:9) has one main emphasis, the dispersal of Noah’s descendants, but this is done in 2 parts which contrast the godly and the wicked. The first part traces 70 nations which descended from godly Noah’s 3 sons. The second part is the famous story of the Tower of Babel. This is a historical retrospective (or flash-back) that tells how the dispersal began as a judgment from God because they desired to settle in Shinar and to wickedly do as they pleased.
     Section 6 (The Generations of Shem – 11:10-26) is the last part of the Primeval History. It traces 10 generations from Shem to Abraham. This section begins with a godly progenitor (Seth) and ends with several of Seth’s descendants (Terah, and his sons Abram, Nahor, and Haran) who are living among the wicked in Ur of the Chaldees. The next 6 sections deal with the Patriarchal History. It presents contrasts between God’s work and man’s work and between the godly and the wicked, as in the Primeval History. However, the main focus is on the godly and God’s covenant with them.
     Section 7 (The Generations of Terah – 11:27 - 25:11) quickly focuses on Abraham, then Lot, then Ishmael, and at the end focuses on Isaac.

     Ishmael’s lineage is described in Section 8 (The Generations of Ishmael – 25:12-18). Twelve princes descended from him, and they dwelt from Havilah to Shur, which may have been along the trade routes in Southern Arabia between the Persian Gulf and the Red Sea.
     Section 9 (The Generations of Isaac – 25:19 - 35:29) has two parts. In the first part God intervenes to end Rebecca’s barrenness by giving her twin sons, Esau and Jacob. In the second part (Chapters 27-35) God intervenes again by establishing his covenant with the younger of the two boys, Jacob.
     Section 10 (The Generations of Esau who is Edom – 36:1-8) tells about Esau and his early descendants just before and just after they came into Edom (Mount Seir).
     Section 11 (The Generations of Esau the Father of the Edomites in Mount Seir – 36:9 - 37:1) expands on Section 10 and tells more about their interactions with the people in Mount Seir and extends Esau’s genealogy for several generations, possibly till the time of Moses. It ends with a mention of Jacob in his dwelling place and serves as a bridge to the next section.

     The last section of Genesis is Section 12 (The Generations of Jacob – 37:2 - 50:26). It expands the 9th Section, The Generations of Isaac. It focuses on Joseph and Judah. It has two settings, Canaan and Egypt. Its turning point is the double trip Jacob’s sons make to Egypt for food. Prior to this come the trials and triumphs of Joseph and Judah, and afterward the triumph and eminence of the whole family in Egypt. Genesis closes with Jacob’s death. Exodus opens 4 generations later; Israel is enslaved in Egypt.
§ Exodus
     Exodus is set in the time of Jacob’s 4th Generation, 430 years after they entered Egypt (Exodus 12:40-41; Galatians 3:17). As Exodus opens, the Israelites are in slavery and have been for perhaps 205 years since the Hyksos invasion and the rise of the infamous Pharaoh “which knew not Joseph” (Exodus 1:8). Their deliverance began with the conception and birth of Moses, but the deliverance lingered for another 80 years while God prepared Moses for his task.

     The book has two main divisions: The Exodus from Egypt to Sinai (1-18) and the Journey from Sinai toward Canaan (19-40). To take a slightly different focus, the divisions can be called Covenant Deliverance and Covenant Instruction because God promised both Deliverance and Instruction – especially instruction in how to serve Him (Genesis 15:12-14; Genesis 17:7-8; Exodus 3:8,12; Deuteronomy 4:36; Exodus 4:23; Exodus 7:16; Exodus 8:1,20; Exodus 9:1,13; Exodus 10:3,7,8,11,24-26; Exodus 10:26; Exodus 12:17,24-27, 30-32; Nehemiah 9:20).

     Israel’s need for deliverance becomes apparent very early in the Exodus narrative. God responds in two ways: he announces that Israel is his son (Exodus 4:22-23), and he gives his son a deliverer – Moses (Exodus 2:10; 3:10). Forty years pass, and Moses tries unsuccessfully to deliver Israel. Another forty years pass before God calls Moses back to the task of deliverance. This time Moses has supernatural power for his task plus direct involvement from God. God gives him 3 signs to perform before the Elders of Israel – turning his rod to a snake, turning his hand leprous and back again, and turning water to blood. These signs give a hint of the disease and destruction which God is about to send upon Egypt. Initially, Moses and the Elders feel encouraged, and they ask Pharaoh to let Israel go, but Moses does not perform any signs (5:1-3). Pharaoh responds by increasing Israel’s work load, and they lapse into deep depression. Even Moses doubts that Pharaoh will listen to him; but God repeats his charge to Moses and Aaron to bring Israel out of Egypt.

     At this point (6:14) the narrative takes a major turn. Section 13 (The Generations of Levi – Ex 6:14 – Nu 2:34) begins here. Levi’s Generation is introduced by a literary technique called “caesura,” in which the normal flow of the material is interrupted by something which the writer wants to strongly emphasize. Moses uses this technique several times in the Pentateuch, but this is possibly the most important use. At this point a new family, Levi, comes to prominence and stays central in the life and worship of Israel throughout their history. Also, at this point, God begins to decisively turn things around and give Israel a deliverance which was “the most remarkable of all [redemptions] in the Old Testament,  the greatest pledge and forerunner of the future redemption by Christ, and much more insisted on in Scripture than any other of those redemptions. And indeed it was the greatest type of Christ’s redemption of any providential event whatsoever.” (Jonathan Edwards. The Works of President Edwards: In Ten Volumes. Volume III. New York: G. & C. & H. Carvill. 1830. History of Redemption. Part IV. From Moses to David. p. 207).

     So this caesura is not a mere parenthetical comment in the narrative, and it certainly is not a misplaced fragment, as some may think. Rather, it is a transition to a new beginning, as God made clear later (Exodus 12:2). After this caesura the narrative returns to the point where it left off, summarizes that material, and expands God’s reassurance and commission to Moses.

     God then sends Moses to Pharaoh with a warning sign – one of the three signs which Moses performed before the Elders of Israel – turning his rod to a serpent (Exodus 4:1-9, 28-31; 7:8-13). The plagues then come in sets of three, with the 10th set-off by itself as the worst.

     God begins each set of plagues by telling Moses to go to Pharaoh in the morning and warn him of what is coming. God omits the morning time reference in the second plague in each set and simply tells Moses to go to Pharaoh and warn him. In the 3rd plague in each set, God sends no warning to Pharaoh. He simply commands Moses and Aaron to initiate the plague.

     It is in reference to the 10th plague that God said, “against all the gods of Egypt I will execute judgment” (Exodus 12:12). In this plague all the firstborn males among men and animals died. In this way God overcame Pharaoh, who claimed to be a god; and He overcame all the animal gods of Egypt. The other nine plagues also broke the power of the gods of Egypt, but God did not specifically call them judgments against those gods. It was the tenth plague which was the decisive blow. Jonathan Edwards puts it this way: “In that redemption, Christ did not only redeem the people from the Egyptians, but he redeemed them from the devils, the gods of Egypt; for before they had been in a state of servitude to the gods of Egypt, as well as to the men.” (Jonathan Edwards. The Works of President Edwards: In Ten Volumes. Volume III. New York: G. & C. & H. Carvill. 1830. History of Redemption. Part IV. From Moses to David. p. 208).

     The importance of the 10th Plague is shown not only by the decisive blow it rendered to the Egyptians but also by the events that surrounded it. In preparation for their Exodus from Egypt the Children of Israel received gifts from the Egyptians (Chapter 11), and they instituted the Passover (Chapters 12 and 13). The Passover became the chief holy day in Israel from that day forward.

     As the Israelites began their escape from Egypt they began a series of journeys which lasted for forty years. The details of the journeys are covered in Exodus through Deuteronomy. These journeys fall into 4 main groups, and groups 2, 3, and 4 are detailed in the book of Numbers. Israel stops in 11 places during the first group of journeys (Exodus 12:37 – Exodus 18:27). The first 3 stops are on the west side of the Red [or “Reed”] Sea, and the next 8 are on the east side. While they were on the west side Moses parted the Sea. Israel escaped on dry ground, but the Egyptian army which pursued them was drowned. Israel then made the next 8 stops, ending this first group of journeys at Mount Sinai. Along the way they complained, rebelled, and frequently refused to believe in spite of all the miracles they saw and in spite of the Lord’s patience in some instances and chastisements in others. Their reactions seem incredible until we examine ourselves and find the same tendencies in ourselves, even when we are believers. Later, Moses explained their unusual rebellion to them in Deuteronomy 29:2-4 – 2 And Moses called unto all Israel, and said unto them, Ye have seen all that the LORD did before your eyes in the land of Egypt unto Pharaoh, and unto all his servants, and unto all his land; 3 The great temptations which thine eyes have seen, the signs, and those great miracles: 4 Yet the LORD hath not given you an heart to perceive, and eyes to see, and ears to hear, unto this day. However, in the next chapter, Moses also promised them a remedy: “And the LORD thy God will circumcise thine heart, and the heart of thy seed, to love the LORD thy God with all thine heart, and with all thy soul, that thou mayest live” (Deuteronomy 30:6).

     At Mount Sinai God gave them the standards by which they (and we) can measure our thoughts and acts. The part of the law which we call the “Ceremonial Law” has been abrogated because it has been fulfilled in Christ. But the Law centers on heart morality, and that never changes.

     God prepared Israel to receive the law and to become a properly functioning nation. Just before they arrived at Sinai, while they were in Rephidim, two things happened which helped in that preparation – their first battle and a reorganization of their power structure. First, they had to face a surprise attack (Deuteronomy 25:18) from Amalek, descendants of Edom (Genesis 36:15-16), but Israel defeated them after a difficult battle. This was Israel’s first battle. Although it was a surprise, they were not entirely unprepared for it. They came out of Egypt organized, seemingly into military bands (Exodus 6:26; 7:4; 12:17, 51 with Exodus 12:37; 13:18 and Numbers 1:1-3). Their “footmen” (or “strongmen” – frequently used as a term for soldiers) numbered about 600,000 (Exodus 12:37). This implies that the total number of Israelites may have been around 2 million to 2, 400,000. The numbers have been disputed, but there is no evidence for a textual variant on the 600,000 number. Also, two years later, the number is given as 603,550 – minus the Levites – (Numbers 1:1, 46), and this time the breakdown is given tribe-by-tribe, so a textual error is virtually impossible. Adding the Levites mentioned in Numbers 3:39 the number is 625,850. Forty years later, just before entering the Holy Land, the number was given as 601,730 (Numbers 26:51), with an additional 23,000 from Levi, giving a total of 624,730. (Levites were counted separately because they did not have a portion of land allotted to them like the other tribes).

     After the Attack by Amalek, Jethro, the father in law of Moses, visited Moses and suggested that he appoint rulers of thousands, hundreds, fifties, and tens to help judge the people. That became the standard power structure in Israel from that time on. 

     Israel then left Rephidim and arrived at Mount Sinai in the Wilderness of Sinai three months after they left Egypt. At that point The LORD and the people (especially Moses) exchange visits in preparation for the LORD coming to dwell permanently with Israel. On the first of these visits God called Moses up to Mount Sinai and commanded him to invite Israel to make a covenant with Him, and they agreed (19:1-8a). Moses, accompanied by Aaron, returned on a second visit (19:8b-25) bringing the people’s favorable answer to the LORD, and the LORD told him to prepare the people for a visit by cleansing them and setting a boundary around the mountain. Then, with the people assembled at the bottom of the mountain, and the LORD at the top, (19:20; 20:1-21a) the LORD visited the people from the top of Mount Sinai by speaking the Ten Commandments to them in an audible, thunderous voice (Deuteronomy 5:22 – “gadol kole” – great call – Strong’s Numbers H 1419 & H 6963). His great voice was accompanied by thunder, lightning, smoke, fire, a thick cloud, thick darkness (or gloom), a trumpet which got louder and louder, and a sustained earthquake. When the people experienced all of this they moved far off and asked Moses to speak God’s word to them instead of God because they were afraid they would die (Exodus 20:18-19; Deuteronomy 5:23-29). The darkness which the Israelites saw on this occasion may be the same darkness which the Egyptians experienced in the 9th Plague and at the Red Sea (Exodus 10 & 14). In Exodus Moses uses different words for “darkness:” (“choshek” [H 2822] in Exodus 10 & 14 and “araphel” [H 6205] in Exodus 20); but, (later), in Deuteronomy, Moses uses the same term (choshek, H 2822) to describe all these incidents. So the Egyptians (especially in the 10th plague) may have experienced the dark, foreboding presence of the LORD. If so, the darkness they “felt” would not have been a feeling of mist or of dust, but possibly, a sense of a presence [the Lord’s presence] in the darkness. Or they may have experienced synaesthesia, a cross-sensory condition in which sensory data becomes confused so that one may “taste sound,” or “feel darkness,” or the like.

     This darkness phenomenon, of course, is not the key factor in this event; the Ten Commandments themselves are central in this narrative – indeed, in all of Scripture. And love is the central aspect of the Ten Commandments. The commandments are framed, in a literary sense, by love. They begin with the words, “Thou shalt have no other gods before me” (Exodus 20:3; Deuteronomy 5:7). They end with the words “Thou shalt not covet (or desire) … any thing that is thy neighbour's” (Exodus 20:17; Deuteronomy 5:21). Elsewhere, Scripture states these commandments even more clearly in terms of love: “And thou shalt love the LORD thy God with all thine heart, and with all thy soul, and with all thy might” (Deuteronomy 6:5; Luke 10:27a); “Thou shalt love thy neighbour as thyself” (Leviticus 19:18; Matthew 22:39). [Also see: Deuteronomy 4:29; Deuteronomy 10:12; Deuteronomy 11:13; Deuteronomy 30:6; 2 Kings 23:25; Matthew 10:37; Matthew 19:19a; Matthew 22:37; Mark 12:30, 33; Luke 10:27; John 14:20-21; 2 Corinthians 5:14, 15; Luke 10:27a; 1 John 4:7-11; Romans 3:19-21; Matthew 7:12; 1 John 5:2-5; AND Leviticus 19:18; Matthew 19:19b; Mark 12:31; Luke 10:27b, Romans 13:9, 10; Galatians 5:14; James 2:8].

     Moreover, this is covenant love. God’s Covenant, in its most basic sense is the Ten Commandments: “And he was there with the LORD forty days and forty nights; he did neither eat bread, nor drink water. And he wrote upon the tables the words of the covenant [‘berith’– ‘cutting’ in Hebrew – H 1285], the ten commandments [‘debar’ – ‘Words’ in Hebrew – H 1697]” (Exodus 34:28; compare Deuteronomy 4:13; Deuteronomy 9:9, 11, 15). The Ten Commandments [Exodus 20; Deuteronomy 5] are given in a somewhat truncated Covenantal form in which the essential aspects of a covenant are emphasized – the Preamble, Prologue, Stipulations, and Sanctions. The Preamble introduces the maker of the Covenant (“I am the LORD thy God”). The Prologue gives the historical circumstances of the Covenant (“which have brought thee out of the land of Egypt, out of the house of bondage”). The Stipulations (Obligations, or Commandments) give the rules of the agreement. Several of the commandments come with “Sanctions” (consequences of obedience or disobedience). The consequence for idolatry is judgment; the consequence for blasphemy [shav – H 7723 – to make empty] is guilt [literally, a verdict of “not empty” or cleansed of impurity – i.e., “not … ‘naqah’ [H 5352] – empty, innocent, pure, clean”]; the consequence of honoring your father and mother is long life. The other two aspects of a typical Covenant (Witnesses and Documentation or Deposit of Copies of the Covenant with the main parties of the covenant) is loosely reflected in Exodus 20 by the fact that God, Moses, and the people themselves were witnesses and by the fact that the people asked Moses to receive the law on their behalf from that point onward (Exodus 20:18-19). But the 6 parts of the covenant are more clearly laid out in other parts of the Pentateuch, particularly in Deuteronomy. The Ten Commandments were written by God on 2 tables of stone and put into the Ark of the Covenant (a box made especially for them). This provided a place for Depositing the Copies, as was common in covenants. Probably, all of the Ten Commandments were written on each of the Tablets, rather than half on one table and half on the other. That would provide a full copy for both the LORD and the servant.

     It should be noted, at this point, that God made Israel more than a servant in this covenant. Israel was God’s son – his firstborn, his heir, and He was their father (Exodus 4:22-23). So this covenant was not a mere Lord and Servant arrangement; it was an arrangement between a Father and a son. In modern terms, it was somewhat similar to an arrangement whereby a father makes his son the president of the family corporation. This Father-Son relationship is reinforced at key points in the Bible and is so ingrained into Israel’s consciousness that it is quite natural for the people of God in the New Testament to be called Sons of God, just as they were in the Old Testament. It has clearly Messianic implications. David, the ancestor of Christ the Messiah, was called God’s son (Psalm 2:7; Psalm 89:20-37), as was Solomon who was also an ancestor of Christ (2 Samuel 7:13-14; 1 Chronicles 22:9-10; 2 Chronicles 28:6-7). The Messiah was God’s Son (Matthew 3:17; Hebrews 1:5), and so are those who belong to God (John 1:12; 1 John 3:1-2; Romans 8:14).

     Another feature of the Ten Commandments is their comprehensive nature. They cover our chief duties both to God and to man (sometimes called the first and second “tables” of the law). They also cover all that we think, say, and do. The first 2 Commandments regulate our thoughts, demanding love for God and proper conceptions of him, along with exclusive devotion to him. The Third Commandment regulates our speech, demanding not only respectful speech toward God but especially forbidding us to repudiate Him (Leviticus 24:10-16). The Fourth Commandment regulates our deeds commanding us to cease from our labor on a regular basis and set aside a day to honor God by participating in the blessedness and holiness of the day. This is particularly fulfilled by finding our rest in Christ, “our Passover,” who was sacrificed for us (1 Corinthians 5:7). Commandments 5-8 also regulate our deeds. The Fifth Commandment tells us to honor our parents, which relates particularly to how we treat them, rather than merely having good feelings toward them (Exodus 21:15, 17; Leviticus 19:3; Leviticus 19:32; Proverbs 1:8, 9; Proverbs 15:5; Proverbs 20:20; Proverbs 23:22-25; Proverbs 28:24; Proverbs 30:11; Proverbs 30:17; Matthew 15:4-6; Ephesians 6:1-3; Colossians 3:20). The Sixth Commandment forbids us to kill. The power of life and death is for properly constituted authorities, not for individuals; and hatred is a form of murder (Numbers 35:16-34; Romans 13:1-5; Matthew 5:22). The Seventh Commandment forbids adultery, which is any improper use of sexuality, including lust (Leviticus 18:20; Leviticus 20:10; Matthew 5:28; Romans 2:24-32; Hebrews 13:4). The Eighth Commandment tells us not to steal. This can be broken in a variety of ways including theft of goods or persons, fraud, and oppression of the poor (Exodus 21:16; Leviticus 6:1-7; Amos 8:4-10). At this point, the focus of the commandments begins to turn in reverse (“chiastic”) order toward their starting point. The Ninth Commandment focuses on our words and forbids us to bear false witness against our neighbor. This commandment forbids a range of behaviors which include perjury in court, lying to one another, talebearing, backbiting, slander, feigned love, betrayal of secrets, and speaking evil of one another (Exodus 23:6, 7; Leviticus 19:11, 16; Deuteronomy 19:15-21; Psalm 15:3, Psalm 101:5-7; Proverbs 10:18, Proverbs 11:13; James 4:11). The Tenth Commandment returns to matters of the heart, this time in reference to men, just as the first two dealt with matters of the heart in reference to God. Like all the commandments, it covers a variety of matters. It forbids self-centered desires of all kinds such as improper ambition, a lust for wealth, and malcontentment (Genesis 3:6; Ecclesiastes 5:10; Micah 2:2; Habakkuk 2:9; Luke 12:15; 1 Timothy 6:6-10; Hebrews 13:5). In Colossians 3:5, Paul says that covetousness is idolatry. This makes the Tenth Commandment a violation of both “tables” of the law and shows the fundamental, underlying unity of the law. As James puts it, “For whosoever shall keep the whole law, and yet offend in one point, he is guilty of all” (James 2:10).

     After God gave the Ten Commandments, Moses sent the people back to their tents (Deuteronomy 5:30), and he visited the LORD on the mountain (Exodus 20:21b-23:33) where he received laws concerning worship, sacrifice, and community.

     A bit later Moses and the elders went to the Mountain where they saw God and sealed the covenant with a meal in God’s presence (Exodus 24:1-11). Then, Moses went further up the Mountain, closer to the LORD, where he stayed for forty days and forty nights. There he received instructions concerning the tabernacle (Exodus 24:12 – 31:18). At the end of this instruction he received the two tables of stone written with the finger of God (31:18). But while Moses was away the people began to worship a golden calf, and both Moses and God came down and punished them (32:1 – 33:11). Moses broke the tables of stone on this occasion. Afterward Moses returned to Sinai where he received a special, face-to-face revelation of God who proclaimed his mercy and his justice to Moses (33:12 – 34:35).

     Finally, in chapters 35-40, the LORD came into the camp and dwelt permanently in the tabernacle after the Levites finished preparing it for him.

§ Leviticus
     Leviticus, like Exodus, begins with the word “and” in the Hebrew, connecting it to the previous book. It continues where Exodus left off, giving further details about the Tabernacle service, (especially the laws of sacrifice), and the community laws. Stated in a more formal way, it has 2 main divisions: 1. Laws for the Tabernacle Service and 2. Laws for the Covenant Community. It has been called the Priest’s Manual because it gives detailed instruction to the priests on how to administer and enforce all of these laws. The book also gives instruction to the people concerning these laws, but it makes the priests responsible to see that they and the people properly obey them. For example, section one (chapters 1-10) begins by telling the people how to present their offerings and then tells the priests how to handle those same offerings. The section closes by showing how those offerings were handled when Israel dedicated the Tabernacle and began using it. God appeared in glory and expressed his approval of Israel’s worship by consuming the offering on the altar by fire. Shortly after this, Aaron’s sons, Nadab and Abihu, offered “strange fire” before the LORD and died for their sin. The LORD gave three lessons based on this incident. He said that Holiness was essential in approaching the LORD (10:3); priests must not leave their duties and defile themselves to bury dead family members (10:6-7); and priests who drink on duty (which may have been the case with Nadab and Abihu) may die (10:8-11). The second main section of Leviticus gives laws for the whole covenant community of Israel, priests and people alike. These laws give greater details of how the Israelites were supposed to relate to God and to each other in a more formal, “ceremonial” sense. These cluster around cleanliness, holiness, and various forms of consecration such as feasts and so on. In some cases the priests had extra duties in regard to these laws such as declaring a person unclean when he contracted leprosy and declaring him clean when he was cured. (As a point of comparison, Deuteronomy concentrates on those laws which regulate less formal, more personal relationships, among the Israelites – matters such as how to treat the poor, how to settle disputes, how to love one another and the like). Although Leviticus deals less with these interpersonal matters than Deuteronomy, it makes the key point that resident aliens should be treated the same as native Israelites (24:10-23). This law was given after a resident alien blasphemed the LORD and was executed for his crime.

     Leviticus makes it plain that holiness or purity was the central requirement for Israel. It touched every aspect of their life. A modern commentator says this: “Douglas [i.e., Anthropologist Mary Douglas] has cogently argued that the purity of Leviticus is broadly based. Rather than being solely centered on the sanctuary, the whole of Israel's life is organized in terms of purity rules. This means that the tabernacle's purity is matched by that of the priesthood, but also by that of the field, household, and physical body. All of these fit together into a system of purity identified with Yahweh's holiness/purity: ‘And you shall be holy to me, because I, Yahweh, am holy; and I have separated you from the peoples to belong to me’ (Lev 20:26).” (Hanson, K. C. Blood and Purity in Leviticus and Revelation. Eugene, Oregon: Wipf and Stock Publishers. Published in Listening: Journal of Religion and Culture 28 (1993) 215-30. http://www.kchanson.com/ ). Geerhardus Vos puts it this way: “in reality the Israelite exists for nothing else but the continual service of God.” (Geerhardus Vos, Biblical Theology: Old and New Testaments. Grand Rapids: Eerdmans, 1948. p. 191).

     The key component of the holiness/purity requirement was the sacrificial system. Leviticus 1-7 discusses the voluntary sacrifices first (burnt, grain, peace), then the required sacrifices (sin and guilt); but, for purposes of atonement (lit., “covering”), the sin offering (and guilt offering if needed) came first, followed by the burnt offering, grain offering, and peace offering. “The classification of animal sacrifices represents an ascending scale, beginning, as it were, with the worst point, religiously considered, in the state of the offerer, and ending with the acme of his religious blessedness.” (Geerhardus Vos, Biblical Theology: Old and New Testaments. Grand Rapids: Eerdmans, 1948. p. 188).

     1. God, 2. His people, 3. His priests, 4. The offerings, 5. And the Tabernacle with the Altar of Burnt Offerings and the other furnishings, were all holy. In addition, the tabernacle, the Altar of Burnt Offerings, and the parts of the offerings given to God or to the priests were also called “most holy,” literally “a holy of holies.” Thus, the altar was a holy of holies for the laity.

     1. God (Lv 11:44-45; Ps 145:17); 2. People (Ex 19:6; Lv 11:45; 19:2; 20:7,26; 22:32; Dt 14:2; 26:19; 28:9; 1 Co 3:7;

     1 Pe 1:16); 3. Priests (Lv 21:6); 4. Offerings (Nu 18:9; Lv 2:3,10; 6:17,29; 7:1,6; 10:12,17; 14:13; 21:22; 24:9;

     27:23, 28; Nu 18:9; incense – Ex 30:36); 5. Tabernacle, furnishings, Altar & utensils (Ex 29:37; Ex 40:10).

 § Numbers
     Numbers is connected to Leviticus by the word “and” in the Hebrew. It begins about a month after Leviticus ends and covers the next 39 years of Israel’s history. Numbers opens with a census which became the basis for the Tabernacle taxes and for other civil and military matters. After the census Moses and Aaron began the Tabernacle service. Moses began by explaining the duties of the Tribe of Levi. Aaron, Moses, and the Sons of Aaron were to have oversight of everything. The rest of the Levites were to take care of the various aspects of the Tabernacle service. Moses then set aside the Levites for Temple service instead of all the firstborn among the children of Israel. For those in the 11 other tribes who exceeded the number of Levites, he collected a 5 shekel redemption price. Moses then gave some Laws of Separation and Alienation. Lepers and the unclean were to be Separated from the Assembly. Someone who was Alienated from his neighbor by treachery (or “trespass”) had to offer a Trespass Offering with its 20% penalty. If a man was Alienated from his wife by her adultery or by his suspicion he gave her a simplified type of grain offering which she offered after she either confessed or denied her sin and drank “the bitter water that causes the curse.” This was a mixture of water, dust from the tabernacle floor, and the ink washed off a document upon which the priest wrote the curses that would come upon a guilty woman. If she was not guilty the Lord would not send a wasting disease upon her, and she would be free to have a normal conception. In contrast to lepers and other unclean persons who were separated from the assembly, Nazarites were Separated unto the LORD within the assembly. He or she had to avoid all grape products, all defilement, and could not cut their hair till the vow was over.

     After the LORD gave the Laws of Separation and Alienation he commanded Aaron and his sons to pronounce a blessing upon the nation of Israel. Then Moses and the elders dedicated the altar with various gifts and all the main types of offerings. Afterward, Aaron lit the lamps in the Tabernacle, Moses cleansed the Levites, and the Israelites celebrated the second Passover. Then the LORD appeared upon the Tabernacle in his Shekinah Glory and stayed there until he was ready to lead Israel to other locations, when he went before them to guide them. As an aid to these and other movements the LORD told Moses to make two Silver Trumpets to be used to call general assemblies, to assemble the leaders, and to sound alarms. They were an eternal statute, and a reminder of the LORD as a savior from their enemies and as a rejoicing in the LORD.

     When the preparations for the journeys were finished the Shekinah Glory Cloud lifted off the Tabernacle and Israel began their march toward Canaan by moving from the Wilderness of Sinai to Kadesh Barnea. This was their second group of journeys since the Exodus, the first being their march from Egypt to Mount Sinai in the Wilderness of Sinai. At this time, Hobab, the Brother-in-law of Moses apparently joined them since his descendant were later in Canaan. Along the way to Kadesh Barnea, Israel murmured in Taberah and was punished by fire. In Kibroth-hataavah their lustful appetite brought a plague upon them. In Hazeroth Miriam and Aaron were punished for jealousy. In Paran (Rithmah) God punished their unbelief by keeping them in the wilderness for 40 years (39 years from this point). This happened when 10 of 12 spies gave an evil report about the land and caused Israel to rebel about trying to conquer Canaan. When they heard God’s sentence they tried to return to his favor by going to battle with some nearby Amalekites and Canaanites, but they were defeated because God was not with them.

     After their defeat they began a third group of journeys. This was from Kadesh Barnea to Ezion-Geber and back to Kadesh Barnea. Numbers does not explicitly mention the start of this journey but it can be inferred from Numbers 15:32, 16:13, 20:21, Deuteronomy 2:1, and the fuller list in Numbers 33. (A fuller account of the journeys with a helpful chart can be found in the Davis Dictionary of the Bible, 4th Edition, “Wilderness of the Wandering,” pp. 812-817).

     In Rithmah (the first stop after leaving Kadesh Barnea) Moses gave laws for the land of Canaan, emphasizing that presumptuous sins (like the one that led Israel to go to battle without the LORD’s permission and blessing) would be punished and could not be atoned for by sacrifice.

     Later, perhaps in Mount Shepher, the LORD commanded a Sabbath breaker to be stoned. The Israelites knew that the Sabbath was supposed to be a covenant between them and the LORD and that violating it carried the death penalty (Ex 31:13-16; 35:2-3), so this person deliberately disobeyed the command. Then, probably in response to this incident, the LORD commanded the Israelites to put fringes or tassels (sisit, sisith, tzitzit, or phylacteries in the NT) on their garments to remind them to keep the law (compare Deuteronomy 22:12). These were “twisted threads” worn at the 4 corners of the upper garment and incorporating a blue, violet, or purple thread or ribbon. Various commentators describe these as wings (JFB), blooms (Keil & Delitzsch), or flowers (Keil & Delitzsch; Treasury of Scripture Knowledge). In Ezekiel 8:3 the word is used for a lock of hair.
(An online depiction of these in various styles can be seen at
http://www.zionjudaica.com/search.asp?Keyword=tzitzit&x=14&y=8.
For a more extensive discussion see Hakham Meir Yosef Rekhavi,
“They Shall Make for Themselves Sisith [Fringe/Tassel]”.

Copyright © 1998-2005 by World Karaite Movement.
http://www.karaites.org.uk/sisit.shtml)

     Afterward, Korah (a Levite), with the Reubenites Dathan and Abiram, rebelled against the authority of Moses and apparently set up a false tabernacle in their midst which Scripture called the tabernacle of Korah, Dathan, and Abiram (Numbers 16:24, 27). In response, the Lord killed them and their supporters by causing the earth to open up beneath their tents and swallowed Dathan, Abiram, their wives, sons, and young children. Korah’s sons were spared (Nu 26:11, 58; 1 Chronicles 6:18-22, 37; 1 Chronicles 9:19; Psalms 42:1). The LORD also sent fire down and consumed 250 “princes of the assembly, famous in the congregation, men of renown” of the company of Korah who were offering incense at the true Tabernacle. The next day, the Israelites murmured against Moses and Aaron and accused them of killing God’s people. The LORD sent a plague among them and killed an additional fourteen thousand. The motive for this rebellion apparently was to usurp Moses’ authority and lead the nation out of the wilderness and into Canaan (Nu 16:3, 12-14).

     As an additional confirmation that God accepted only Aaron’s authority and rejected the authority of Korah, Dathan, and Abiram, God caused Aaron’s rod to bud, blossom, and bear almonds after leaving it overnight in the Tabernacle together with the (un-budded) rods of the other heads of the other tribes.

     God followed this by clarifying the roles of the priests and Levites so that all would know who could approach God and how (chapter 18). The LORD then gave the Law of Cleansing by the Red Heifer. Its ashes, mingled with water, were to be used to cleanse anyone who had been defiled by contact with a dead body. This was established as a perpetual statute in Israel, but it would also have been necessary to cleanse those who were defiled by the large number of dead who perished in the rebellion of Korah, Dathan, and Abiram.

     Chapter 20 of Numbers opens about 38 years after the rebellion of Korah, Dathan, and Abiram. It records the death of Moses’ older sister, Miriam, who was about 10 years older than Moses. Four months later Aaron died, and Moses died within the same year as Miriam and Aaron (Nu 33:38; 34:5-8). After Miriam died Israel complained about the lack of water. The LORD told Moses that He would give Israel water when Moses assembled the people and spoke to the rock at Meribah. Instead, Moses hit the rock with his staff. Water came out, but Moses lost his chance to enter the Holy Land because he dishonored God by his act. The Israelites apparently remained at this site for 3 or 4 months (Numbers 20:1 with Numbers 33:38). Afterward they asked permission to go to Canaan through Edom, but Edom denied them passage. The King of Moab also denied them passage (Judges 11:17), so they stayed in Kadesh and began their fourth and final group of journeys from there. Their first stop was in Mount Hor where Aaron died. In Hormah near Atharim they destroyed the King of Arad, the Canaanite. In Zalmonah God sent fiery serpents which killed many of them for their rebellious complaints about being stuck in the wilderness even though they were on the march toward Canaan. They passed several places between Zalmonah and Moab and arrived in Jahaz of Moab where they defeated Sihon King of the Amorites. In Edrei they defeated Og, King of Bashan. In the Plains of Moab the King of Moab made a last-ditch effort to stop them by hiring Balaam to curse them. When that failed he used Moabite women to seduce them. God judged them and the seducers. Moses re-numbered the people, allowed Zelophehad’s daughters to become his heirs, appointed Joshua to replace him, gave laws of offerings, feasts, and vows, took vengeance on Midian, gave Reuben, Gad, and half-Manasseh land on the east side of Jordan, recited the journeys of Israel, commanded them to destroy the Canaanites, described their boundaries in Canaan, set aside towns for Levites and for Cities of Refuge, and commanded Zelophehad’s daughters to marry and inherit within their tribe in order to keep property from moving from tribe to tribe.

§ Deuteronomy
     Deuteronomy opens on the east side of the Jordan River where the book of Numbers closes. Israel’s 40 years of wandering in the desert are over, and they are now ready to begin the conquest of Canaan. Before they cross the Jordan Moses gives his farewell address and renews God’s covenant with Israel.

     Deuteronomy bears a striking resemblance to treaties found in Hittite, Syrian, and Mesopotamian cultures. These date from the 17th to the 13th centuries B. C. and are generally unilateral treaties given by a great king to a vassal state. With some variations, they have a basic 6 part structure: Preamble, Prologue, Stipulations, Preservation and Proclamation of the Covenant, Witnesses, and Sanctions.

     The first 4 books of the Pentateuch could be considered its Historical Prologue. Material from those books is referred to by quotation or allusion frequently in Deuteronomy. These 4 are a sweeping, extended Prologue; and the shorter Prologue in Deuteronomy concentrates on Israel’s more immediate history, especially their victories; and it draws out the implications of these, especially assurance. The Preamble, if any, in these 1st 4 books is in Genesis 1:1, since it stands at the beginning of the covenant and clearly implies that God, as creator of everything, has the right to establish and maintain the relationships of blessing and judgment found throughout the Pentateuch, and indeed in the whole of Scripture. The reason, purpose, and meaning of the Pentateuch are, therefore, implicit in the words “In the beginning God created the heaven and the earth.”)

     In Deuteronomy the Preamble is in Deuteronomy 1:1-5. Like the Preamble in Genesis 1:1, it introduces the maker of the covenant – the LORD. It also introduces his intermediary – Moses. And it names the recipient – the children of Israel. It also states the reason, purpose, and meaning of the covenant – to “declare” the law, which means to “dig, engrave, or explain it – in other words, to make it distinct or plain. (See H 874 in Strong’s Dictionary or page 91 in the Brown, Driver, and Briggs [BDB] Lexicon).

     After the Preamble, Moses delivered a Prologue, (covering most of the first 4 chapters), which recounts the incidents after the children of Israel left Mount Sinai, especially their battles, and encourages Israel to obey the law in order to avoid God’s wrath and to inherit his blessing. As part of this exhortation Moses mentions the ironic fact that the border of Canaan was only 11 days away from Horeb (Sinai) where they received the law (1:2). This small fact, inserted at this point, reminded them that although they were so close to gaining their inheritance, their disobedience and unbelief caused them to wander 40 years. So when Moses commanded them to go and possess the land of Canaan they would probably have been afraid to disobey (in addition to whatever positive motivations they had). In preparation for life in Canaan, Moses reminded Israel of the judges which he had previously appointed to share his burden and then gave them an extended discourse about how they lost Canaan by their unbelief.

     As Israel moved toward Canaan they bypassed 2 nations (Edom and Moab) which were being blessed by God at that time, and they conquered two cursed nations (Heshbon and Bashan). After those conquests Moses exhorted Israel to fight in Canaan until the LORD gave them rest. And he exhorted Joshua to fear no one because God’s blessing was on him and because God had appointed him to replace Moses. Moses also reminded Israel that their success depended on serving God in accord with his law. And then he appointed 3 cities on the east side of Jordan in the territory they just conquered to serve as Cities of Refuge for anyone who committed accidental manslaughter. This was to prevent a family member of the victim from taking vengeance on him and put him under legal protection.

     In Part 2 of his address, Moses lays down the covenant Stipulations (Laws). Moses begins this section by exhorting Israel to “hear,” “learn,” and “obey.” These and similar exhortations are repeated throughout Deuteronomy, but they are especially prominent in chapters 5-27. The people respond positively, saying “we will” hear and do - 5:27; it “shall be” our righteousness to do all - 6:25; and they “avouched” or “vowed” to keep the LORD’s ways - 26:17. In response, the LORD ratified the covenant by accepting them as his people - 26:18-19.

     The Stipulations begin with the Ten Commandments. These are The Covenant (berith – Strong’s # H 1285) in it’s most basic form (Exodus 34:28; Deuteronomy 4:13; 5:2-22; 4:44; 9:9-11,15; 13:18; 29:1). This section and the next, “The Civil Laws,” emphasize the mutual “ownership” between YHWH and Israel. Here the LORD is called Israel’s God - “Your God,” - a phrase used repeatedly throughout the section to indicate that the LORD “belongs” to them in a special sense. In the next section the emphasis shifts, and Israel is repeatedly called not just the “people” of the LORD, but the “children of the LORD,” emphasizing that Israel belongs to the LORD in a special sense. Both of these designations are used throughout the respective sections to motivate Israel to obedience.

     Beginning at Deuteronomy 4:44 and ending at Deuteronomy 13:18, the 10 Commandments are introduced (4:44 - 5:5), declared (5:6-21), and exposited (5:22 - 13:18). All the typical parts of a Near Eastern Covenant are here. A Covenant Preamble occurs in 4:44 – 5:5 (and 5:6a). This preamble designates the maker of the covenant – Moses (the secondary maker) and the LORD (the primary maker). Next comes the Covenant Prologue, which gives the historical reason for the covenant. Here the reason centers on one supremely important fact: “I am the LORD your God, who brought you out of the land of Egypt, out of the house of slavery” (5:6 - ESV). Covenant Stipulations (Laws) follow in 5:7-21 (the Ten Commandments). Sanctions (Rewards and Penalties) are included within the Ten Commandments (2nd, 3rd, & 5th) and also in several places in the Exposition Section (5:22-13:18). Provisions are made for Preservation and Proclamation of the covenant (5:27, 31; 6:1, 20-25; 10:1-5) and Witnesses are designated (5:3-5; 11:1-7; & 4:26).

     Having given this brief introduction, declaration, and exposition of the Covenant as a whole, Moses then turns to the Civil or Community laws and spends most of the rest of the book on this aspect of the law.

     In this section Moses gives rules for holiness, convocations (festivals and feasts), rulers, heritage, and protection of the community, individuals, and the land. These laws would mark them both physically and spiritually as servants of the LORD. The Holiness Laws forbid disfigurement of the body and eating unclean food. The things forbidden here were typical of heathen customs. Moses then discusses 2 types of convocations – feasts with multi-year intervals and feasts with annual intervals. Multi-year feasts are 2, Triennial (three-year) and Septennial (seven-year), and these are informal in nature in the sense that they are observed as certain individual cases apply rather than in national assemblies. The Triennial Feast was to be funded by what some commentators call the “poor tithe.” This was set aside for those who had few or no possessions – widows, orphans, Levites, and strangers. Some commentators think it was a tithe which was given in addition to the yearly tithes, others think it was simply a different use of one of the yearly tithes. (See also Deuteronomy 26:12-15; Amos 4:4). One commentary says the following concerning the Levites and their part in this provision: “As the Levites had no inheritance, the Israelites were not to forget them, but truly tithe their increase. For their support, the Levites had: 1. The tenth of all the productions of the land. 2. Forty-eight cities, each forming a square of 4,000 cubits. 3. Two thousand cubits of ground round each city; total of land, 53,000 acres. 4. The first-fruits, and certain parts of all the animals killed in the land. But though this was a very small proportion for a whole tribe that had consented to annihilate its political existence, that it might wait upon the service of God, yet, let it be considered, that what they possessed was the best of the land, and while it was slender remuneration for their services, yet their portion was such as rendered them independent, and kept them comfortable; so that they could wait on God, and labour in his work, without distraction.” (Treasury of Scriptural Knowledge by Canne, Browne, Blayney, Scott, and others about 1880, with introduction by R. A. Torrey). The Septennial Feast would be enjoyed during the Seventh Year Sabbath for the land spoken of in Exodus 23:10-11, and Leviticus 25:2-7. A key feature of this Sabbatical Year was to let the land lie fallow so that the land could rest and the poor could feed themselves, making it a sort of informal, year-long “feast.” Here, in Deuteronomy, two groups are singled out as additional beneficiaries – debtors and slaves. Every 7 years these two groups of Israelites were to be completely released from their burdens, the one from debt, the other from slavery. The debtors would be able to partake of the informal, year-long feast just mentioned, and the slaves were also to be given additional provisions out of the flock, threshingfloor, and winepress (15:14). The slave could, however, make his slavery permanent if he or she loved the master and felt they would be better off by staying with him. Some commentators believe that the debtors were released only for the Sabbath Year, but this seems improbable since God said he would repay the creditor and no provisions were made for any further obligations from the debtor (15:4-6). 

     Next are three Feasts with Annual Intervals which require attendance at the central sanctuary (Passover, Weeks, & Tabernacles). Apparently the emphasis here was on communion with God.

     The first of these is the Feast of Passover (Unleavened Bread). Here (15:19 – 16:8) Moses discusses two aspects of the Feast – an occasional aspect and its regular aspect. The Occasional Aspect was a provision for delaying the sacrifice associated with the Feast when the person was too far away to make the journey to the Tabernacle (or Temple, later). Of this aspect of the Passover, Davis says, “Later, in view of the new circumstances in which it was foreseen that the people would be placed in Palestine, and the inconvenience and expense of the journey to the sanctuary, a delay was authorized in presenting the firstling at the house of God. The firstling might be kept beyond the eight days originally prescribed until the time of the annual festival; and the flesh, instead of falling as a perquisite to the priest, was given to the pilgrim who brought the animal, and to his family, to eat at the sanctuary (Deut. xv.19,20). But defective animals were eaten at home without religious ceremony (21-23).” – (“Firstborn or Firstling” in John D. Davis, A Dictionary of the Bible, Fourth Revised Edition, 1924, Grand Rapids: Baker Book House, p. 233). As for the Regular Aspect of the Passover (16:1-8), it was observed in the month of Abib, also called Nisan (the last half of March and the first half of April by our calendar). This was the beginning of their religious year. Their civil year began in Tishri (September-October). It commemorated Israel’s deliverance from the Death Angel who destroyed the Egyptian firstborn but “passed over” them, and it commemorated their escape from Egypt. It was observed on the 14th day of Abib (Nisan). The Feast of Unleavened Bread (commemorating the Exodus which began the day after the Passover – Exodus 12:17) began on the 15th and lasted a week, ending on the 21st (Numbers 28:16-25). In some passages these 7 days of Unleavened Bread are also called the “Passover” (Ezekiel 45:21; Matthew 26:17; Luke 22:1, 7). This feast was in gratitude for the LORD's deliverance and blessings.

     The next feast mentioned is the Feast of Weeks (literally, “Feast of Sevens”). This is also called the Feast of Harvest, Firstfruits, or Pentecost. It came 7 weeks and a day (50 days) after Passover (hence the name “Pentecost,” meaning “fiftieth”). The point of the feast was fellowship with the LORD and charity for the needy.

     The third feast was the Feast of Tabernacles (16:13-15). The point of this feast, like the Feast of Weeks, was fellowship with the LORD and charity for the needy. This was observed in the month of Tishri (September-October) which was the 7th of the religious year and the 1st of the Civil Year. It lasted for 7 days, from the 15th to the 21st of the month (Leviticus 23:34). 

     Deuteronomy 16:16-17 summarizes these three feasts and tells the Israelites to participate as the LORD has prospered them.

     Next comes rules concerning rulers (16:18 – 18:22). Judges and Officers must judge justly and suppress idolatry (16:18 – 17:7). Priests, Levites, and the Chief Civil Judge must judge cases that are too hard for the lower rank of judges (compare Exodus 18:23-27), and those who rebel against their decisions would be put to death (17:8-13). Jehoshaphat (King of Judah from 853-841 BC) had a judicial system which closely resembled this (2 Chronicles 19:4-11). Kings must not be greedy or lustful and must learn and apply the law from his personal hand-written copy (Deuteronomy 17:14-20). Priests and Levites “shall have no part nor inheritance” in Israel but will be supported by the offerings (18:1-8). Prophets (and similar religionists) had to pass rigid tests to have authority in Israel. If their prophecies did not come true they would suffer the death penalty. If they led Israel away from the Lord they would also die, even if their prophecies did come true (18:9-22).

     After laying down guidelines for various rulers or authorities, Moses then gave rules which governed heritage and related matters. First, he established Cities of Refuge on Jordan’s west side, which was where most of the tribes would settle (19:1-13). These were in addition to the 3 cities of refuge Moses had previously established on the east side of Jordan (Deuteronomy 4:41). As an additional safeguard, he also made provision for maintaining the roads to these cities (19:3). “The Jews inform us that the roads to the cities of refuge were made very broad, thirty-two cubits; and even, so that there should be no impediments in the way; and were constantly kept in good repair.” (Adam Clarke's Commentary on the Bible, Adam Clarke). The slayer would have to live in the city of refuge till the death of the high priest, after which he could return to his heritage (Numbers 35:25, 28). The next heritage law was the duty of Retaining True Boundary Markers (19:14). Then came the duty of Purging the Land of False Witnesses (19:15-21). The false witness would suffer the same fate he had tried to bring on the innocent person, and the result would be that the Israelites would put away the evil (literally, “consume” it) from among themselves. This would help keep themselves (and the land) morally pure. The next duty was to Cleanse and Preserve the Land in Warfare. (20:1-20). The “cleansing” would come about by exterminating the Hittites, Amorites, Canaanites, Perizzites, Hivites, and Jebusites so that Israel would avoid their abominable practices. (This total annihilation policy applied only to the heathen in the land of Canaan. Cities outside Canaan could be brought under tribute, or their women, children, and cattle could be taken as spoils of war if the city insisted on fighting.) Also, the LORD required Israel to preserve fruit trees during warfare so that they could use them for food after the conquest. Priests were to encourage them before their battles, and anyone who had a new house, vineyard, or wife could be excused from battle, as well as anyone who was afraid. If a slain person was found somewhere in the land the elders of the nearest city were required to Purge the Land from Innocent Blood by sacrificing a heifer and disavowing knowledge of the crime (21:1-9). The rule for Marrying a Female Captive (21:10-14) was to give her a month to mourn for her father and mother before the marriage, but she could go free if her husband decided he didn’t want her. The final laws that impacted heritage rights were 3 which dealt with Maintaining and Losing Community Status (21:15-23). The Rights of the Firstborn could not be lost by being the son of a woman who was “hated” by her husband (21:15-17). A Rebellious Son, however, should be stoned (21:18-21). And a person who was Worthy of Death should be hanged (21:22-23). This hanging, according to a number of Jewish and Christian commentators, was by the wrists or arms, not the neck, and was done after some other form of execution, particularly stoning. The hanged person was taken down at sunset.

     The next section covers more than three chapters and gives laws designed to Protect the Community, Individuals, and the Land. These laws deal with about 31 topics (depending on how one wants to divide the subjects). First comes a law about the proper Care of Livestock which Belongs to Others (21:1 – 22:4). Then comes a strong sanction Against Transvestites (22:5), followed by another strong sanction against destroying Mother Birds (22:6-7). Then the Israelites are told to Care for Others by putting a protective parapet on their roofs so that no one will fall off (22:8). They also had to Avoid Certain Mixtures (22:9-11): specifically, they could not plant diverse seeds; they could not yoke an ox and an ass for plowing, and they could not mix wool and linen (flax) in a garment. Their garments had to have Tassels on the 4 corners (22:12).

     Five important Sexual Laws came next (22:13-30). Someone who faced Charges of Adultery would be either exonerated or put to death (22:13-21). If a Married Woman was Caught in Adultery, both she and the man would be executed (22:22). For Sex with a Betrothed Virgin (22:23-27) both die if it was consensual, but for rape only the man was executed. A man was not allowed to marry or have sex with his Father’s Wife (22:30).

     The next topic is Laws for Membership in the Covenant Community (23:1-8). These, particularly the exclusion laws, are related to the sexual laws in the previous section. If a person was sexually mutilated, or a bastard (“mamzer”), or an Ammonite, or a Moabite, they were excluded from membership in the people of Israel (23:1-8). However, Edomites and Egyptians, (since they were brothers and hosts, respectively), could be included. (23:7-8). Ammonites and Moabites were excluded because they persecuted Israel. That animosity may have arisen partly from the broken family ties that arose from their incestuous origins (Genesis 19:30-38). “A mamzer is someone born of a union between a man and woman whose marriage could never be valid, such as a union between brother and sister or other such forms of incest, or from a married woman who bore another man’s child.” – (Tanach: The Artscroll Series, The Stone Edition, Rabbi Nosson Scherman (ed.), Brooklyn, New York: Mesorah Publications, Ltd., 1996, comment on Deuteronomy 23:3, p. 480). The prohibition against a bastard or a mutilated person entering the “congregation (assembly) of the LORD” may prohibit the person from being a servant in the Tabernacle (as in Leviticus 21:17-21 and Leviticus 22:22-24) rather than prohibiting him from belonging to the people of Israel. Possibly they merely had to live in a separate district like lepers and others who were unclean (Numbers 5:2; compare 2 Kings 7:3, 9-10).

     Defilements were prohibited on the battlefield, just as they were in the midst of the congregation. The Laws of Cleanliness During War demanded that bodily discharges and dung be kept out of the camp because the LORD walked in the camp (23:9-14).

     Escaped Slaves should be given asylum (23:15-16). No Israelite could be a Whore or a Sodomite (23:17). Certain Monetary Offerings were forbidden – those from prostitution or from the “price of a dog,” which may mean the sale or rental of a dog for some reason, or it may mean the profit made by sodomy (23:18).

     Interest on loans could be charged only to non-Israelites. Brethren paid no interest (23:19-20).

     The Law of Vows (23:21-23) states that vows are voluntary, but they must be fulfilled promptly when they are made. The Law of Gleaning a Neighbor’s Crop (23:24-25) states that you may take handfuls of grapes or grain from your neighbor’s field, but you must not use a bag or a sickle.

     Divorce Laws (24:1-4) allow a man to divorce his wife for “uncleanness,” and allow her to remarry, but prohibit her from going back to her former husband under any circumstances.

     A Newlywed is free from military service for a year (24:5).

     Lower and Upper Millstones cannot be taken as pledges (24:6).

     Kidnappers shall be executed (24:7).

     Israelites must obey the priests concerning Leprosy Laws, remembering Miriam (24:8-9).

     Pledges must be collected and restored in a respectful and generous manner (24:10-13).

     Pay Workers Promptly (24:14-15).

     No one must be executed for the Sins of Others (24:16).

     Everyone must Protect Strangers, Fatherless, and Widows (24:17-22) by being just in judgment, restoring a pledged garment, and leaving gleanings of all crops for them.

     Lashes shall not exceed 40 for someone who is being punished (25:1-3).

     Do not Muzzle an Ox which is threshing grain (25:4).

     The Law of Levirate Marriage states that a man should marry his brother’s widow in order to raise up a son for his dead brother if the brother died with out a son (25:5-10).

     A woman would Lose Her Hand if she injured a man’s private parts in a fight (25:11-12).

     Weights and Measures must be standardized (25:13-16).

     The LORD commanded Israel to Destroy Amalek when they came into Canaan (25:17-19).

     After Israel entered Canaan they were to give a Firstfruit Offering, make a solemn declaration of God’s goodness to Israel, and share the offering with the needy (26:1-15).

     Moses wraps up this lengthy section by giving a General Command to Obey (26:16 – 27:8). He reminds them that they and the LORD exchanged Mutual Vows of loyalty (26:17-19) and that Witness Stones and an Altar in Mount Ebal with the Law Inscribed commemorated those vows (27:1-8). These witness monuments correspond to the Witness provision in the standard Covenant format.

     Moses then turns to the Sanctions (Curses and Blessings) aspect of the Covenant (27:9 – 30:20). Similar material occurs in Deuteronomy 11:26-32, but the overwhelming motif in the book is blessing, as a search for this and related words in an exhaustive concordance such as Strong’s will reveal. Moses prepares Israel to hear the curses and blessings (27:9 – 29:1) by commanding them to obey because they belong to God and by assigning them places to stand and things to say as they recited the blessings and curses. The people were to divide into 2 groups and face each other on 2 mountains in the Holy Land, Mounts Gerizim and Ebal. On Gerizim blessings would be pronounced by the tribes of Simeon, Levi, Judah, Issachar, Joseph, and Benjamin. Curses would be pronounced from Ebal by Reuben, Gad, Asher, Zebulun, Dan, and Naphtali. There were curses for disobedience, blessings for listening, and curses for not listening. They should remember the blessings and obey, or in the midst of curses they should repent and God would restore them.

     Moses then moves to Part Three of his Address (31:1 – 33:29). These center upon Covenant Prophecies and correspond to the Preservation and Proclamation aspect of the Covenant. He stated that the prophesied blessing was on its way (31:3, 13). He assured them that their wars would be successful, delivered a written copy of the law to the priests, and told them to read it every 7 years at the Feast of Tabernacles. He then made provision for Witnesses (31:14 – 32:47). This was done in light of the prophesied apostasy which would come in later years. The LORD witnessed to it; Moses witnessed to Israel in song, and Moses commanded Israel to witness to their children. Then, before Moses went to mount Nebo to die he blessed Israel.

     Deuteronomy ends with an account of Moses’ death (34:1-12). He sees the land which Israel will conquer. He dies and the LORD buries him. And his “obituary” closes out the book. He died at the age of 120. His strength was undiminished. Israel mourned for him for 30 days. Joshua, his successor, was filled with the Spirit of Wisdom, and Israel obeyed him. Moses was unique before the LORD. He was unique before Pharaoh. And he was unique before Israel. Only Jesus matched him and surpassed him.
§ Sub-Section 1-B:
Joshua - Esther:
The Rise, Decline, Fall, & Rebuilding of God’s Earthly Kingdom
     Joshua, Judges and Ruth tell the History of Israel from the death of Moses till almost the time of Samuel the prophet, who was also the last of the nationally prominent Judges. Joshua describes the conquest of the land of Canaan in two phases. Judges describes a period of weakness and sin in Israel after the death of Joshua and recounts a number of deliverances sent by God through a series of Judges. The book of Ruth is set in the approximate mid-point of the Judges period and tells the story of Ruth, an ancestor of King David, and provides David’s pedigree from Pharez, a son of Israel’s son Judah, to David. 1 & 2 Samuel tell of a new movement by God to extend his earthly kingdom through Israel. In 1 & 2 Samuel God used Samuel, Saul, and David to expand his kingdom. In 1 Kings he used Solomon; however, Solomon and Israel fell into sin, and the kingdom divided into “Israel” in the North and “Judah” in the South (1 and 2 Kings).
§ Joshua
     Joshua continues the history of Israel where Deuteronomy ends. It is joined to it by the conjunction “and” (often translated “now”) and by a brief mention of the death of Moses. Next, God appoints Joshua to replace Moses and conquer Canaan (1:1-9).

     Joshua is one of the historical books (Joshua to Esther) and the first of what the Jewish Church called the “Former Prophets,” “Earlier Prophets,” or “First Book of the Prophets.” These included Joshua, Judges, Samuel, and Kings.

     Concerning the Book of Joshua, one commentary says this: “Several of the transactions related in it are confirmed in a very extraordinary manner, by the traditions current among heathen nations, and preserved by ancient profane historians of undoubted character. Thus there are monuments still in existence, which prove that the Carthaginians were a colony of Syrians who escaped from Joshua; as also that the inhabitants of Leptis, in Africa, came originally from the Sidonians, who abandoned their country on account of the calamities with which it was overwhelmed. Procopius relates that the Phoenicians fled before the Hebrews into Africa, and spread themselves abroad as far as the pillars of Hercules; and adds, ‘In Numidia, where now stands the city Tigisis (Tangiers), they have erected two columns, on which, in Phoenician characters, is the following inscription: ‘We are the Phoenicians who fled from the face of Jesus (Joshua) the son of Naue’ (Nun).’ (Treasury of Scriptural Knowledge by Canne, Browne, Blayney, Scott, and others about 1880, with introduction by R. A. Torrey; Introduction to the Book of Joshua).

     Whatever the case, the conquest seems to have been quite swift; some chronologists say that the First Phase of the Conquest (the Southern and Northern campaigns) took only about a year (e.g., 1406-1405 BC). The Second Phase (Dividing the Land and a Time of Rest) was longer – about 25 years (1405-1380 BC). The first 3 cities Joshua conquered were Jericho, Ai, and Gibeon. This gave the Israelites a foothold in the middle of the land from the Jordan River half-way to the Mediterranean Sea and allowed them to make swift progress south and then north in their conquests. It should be noted that they did not annihilate all the inhabitants of the land; rather, they gained military control and gained increasing mastery of the land (with numerous setbacks) over the course of several centuries. The fullest extent of their conquest came under David and his son Solomon. But in Joshua God’s promises had already been kept (21:45; 23:14-15)

     Here is a brief account of the progress of the conquest under Joshua. First, God encouraged Joshua to be strong and courageous and to meditate in the law daily to ensure his success (1:8). Jericho was the first city Joshua came against. Spies made a league with Rahab who converted to God. The priests bearing the Ark waded into the Jordan which was at flood; the waters parted, and the people marched to Jericho, surrounded it 7 days, and destroyed it when the LORD knocked the walls down. The Next town, Ai, defeated them at first because of Achan’s sinful greed. They conquered it when they punished the sin. Then they ratified the covenant in accord with Deuteronomy 27:9-26. The Gibeonites tricked them into making a covenant, but Israel defended them against 5 Amorite kings who tried to destroy Gibeon. Israel then conquered numerous other cities in the south. They then gained control in the north. In all, they conquered 31 southern and northern cities on the west side of Jordan.

     Afterward, the LORD exhorted them to continue their conquests and divide the land. They did this and divided the eastern and western territory. As allotments were made each tribe conquered more cities in its territory – 5 tribes in Phase One and 7 in Phase Two. Next they appointed Cities of Refuge and towns for the Levites. A time of rest followed. They settled a dispute about a memorial altar on the east side of Jordan. Joshua gave his farewell address, and Joshua and his generation died.
§ Supplement to Joshua and Judges

§ THE ROOTS OF RELIGION, PHILOSOPHY, AND SCIENCE.
     We tend to fail the same way Israel did, so we should pause to ask “Why.” Without God’s enlightenment man looks for God in several different ways. Religiously he looks for God using his analogical, symbolic, and metaphorical powers of reasoning. So God becomes an impersonal thing (a force or a power) or a being who embodies impersonal qualities (e.g., a bull which is the embodiment of power, or the sun which embodies life and death, or a fish/man which embodies the powers of water, etc). Philosophically he uses his abstract powers of reasoning. He depersonalizes things. He sees nature as a collection of forces or objects (if he is a Realist) or as a manifestation of some hidden force (if he is an Idealist). Scientifically he uses induction and deduction to investigate and test material forces; he reasons as a Materialist.

     For all three groups, the problem is this: intellectually man has some power to find God, but MORALLY he does not, as Paul explains in Romans 1:20-21. But even those who resist God still find insight into God’s “eternal power and godhead” (Romans 1:20), though they distort it.

     According to Scripture, God is both transcendent and immanent (1 Kings 8:27; Psalm 139). But in ancient religions and religious philosophies these two characteristics were often separated. Typically, in religion, if God is transcendent (the Tao in China or Temu in ancient Egypt) he simply creates or initiates things, and sub-gods and men deal with life on their own. If the religion thinks of God as immanent (pantheism and animism) it believes that god is in and moves or gives life to every animal, tree, rock, and so on.

     For both materialist and idealist Philosophy, pluralism (particularly dualism) became a key question. Is reality one or many? And is it spiritual or material? According to Scripture, “God is a spirit” (John 4:24), so Spirit is ultimate, though spirit and matter are both real.

     In Materialism matter is either the SUBSTANCE of which things are made and which endures in spite of changes or it is a PRINCIPLE which causes things to be individualized. In Idealism either Mind (Spirit, etc.) is the OBJECTIVE ground of reality or (human) mind SUBJECTIVELY organizes its impressions of reality into mental categories. In antiquity the leading exponents of Materialism and Idealism were Aristotle and Plato, respectively, but the two schools go back to the beginning of Greek philosophy.

     The dilemma for Materialism is this: to make matter the ultimate ground of everything materialists must postulate certain outside influences (such as Aristotle's 'Prime Mover') which either draw or move matter or they must postulate internal forces such as life, purpose, motion, energy, etc. which cause it to produce the world as we know it. This does not fully eliminate dualism; it simply makes matter primary and force secondary.

     In Idealism the immaterial ground of things is sometimes (loosely) called "God", though often it is simply an objective universal force operating as will or mind or life. Sometimes it is simply indeterminate, usually eternal. But in some idealists systems ultimate reality is something the mind constructs subjectively: external objects either do not exist or are unknowable in their essence. Idealism asserts, but cannot convincingly demonstrate, the identity of the material and the spiritual.

     Like Philosophers, Scientists are divided into Idealists and Materialists, but Science as a discipline is decidedly Materialistic. Science makes one of two declarations: either material reality is the ground of all things or material reality is the only proper area of inquiry for science. In either case, the Incarnation of God in Christ presents science with a tremendous challenge, because, try as they might, scientists cannot escape certain implications in their system which touch directly on the issues raised by the incarnation. The conundrum for Science is that it is limited to material inquiry, but material explanations do not adequately explain material realities.

     In order for Religion, Philosophy, or Science to work even partially they must borrow qualities from God – especially the qualities of eternality, omnipotence, and infinity. But their borrowed qualities do not have the same balance which they have within the person and nature of God. Therefore they fail to have adequate world-views and frustrate those who rely on them.
§ THE PAGAN GODS IN GENERAL.
     The first gods mentioned in Judges are Baalim and the “groves” (possibly a symbol for “Asherah,” “Astarte,” or “Ashtaroth” – Baal’s goddess companion). The Asherah were denuded tree trunks carved with symbols and images set in the ground, hence the translation “groves.” These gods were very important in Canaan and were worshipped off and on in Israel for centuries.

     The only other god mentioned by name in Judges is Dagon, the fish god of the Philistines (Judges 16:23). It had the tail of a fish and the face, hands, and upper body of a man – and, in some representations, it had human legs, human arms, and a human head “crowned” by a fish head. It represented the powers of water. In some cases it may also have been the god of corn.

     Other more general terms are Teraphim (“images,” or family gods –Judges 17:5; Judges 18:14, 17, 18, 20) and Massekah (“molten image” – Judges 17:3, 4).

     Scripture mentions roughly 45 objects of worship, or groups of objects, or gods – depending on how the terminology is construed. As mentioned above, the Baal, Ashtaroth, and the groves are very frequently mentioned in Scripture.

     THE GROVES. Clarke says that “in many cases temples and altars were built in groves, and the superstition of consecrating groves and woods to the honor of the deities was a practice very usual with the ancients. Pliny assures us that trees, in old times, served for the temples of the gods. Tacitus reports this custom of the old Germans; Quintus Curtius, of the Indians; and Caesar, and our old writers, mention the same of the Druids in Britain. The Romans were admirers of this way of worship and therefore had their luci or groves in most parts of the city, dedicated to some deity.” (Adam Clarke, Adam Clarke's Commentary on the Bible).

     Gill offers additional insights along these lines: “The groves mean either idols worshipped in groves, as Jupiter was worshipped in a grove of oaks, hence the oak of Dodona; and Apollo in a grove of laurels in Daphne: there were usually groves where idol temples were built; and so in Phoenicia, or Canaan, Dido the Sidonian queen built a temple for Juno in the midst of the city, where was a grove of an agreeable shade: so Barthius observes, that most of the ancient gods of the Heathens used to be worshipped in groves. And groves and trees themselves were worshipped; so Tacitus says of the Germans, that they consecrated groves and forests, and called them by the names of gods. Groves are here put in the place of Ashtaroth, Judges 2:13; perhaps the goddesses of that name were worshipped in groves; and if Diana is meant by Astarte, Servius says that every oak is sacred to Jupiter and every grove to Diana; and Ovid speaks of a temple of Diana in a grove. But as they are joined with Baalim, the original of which were deified kings and heroes, the groves may be such as were consecrated to them; for, as the same writer observes, the souls of heroes were supposed to have their abode in groves” (Dr. John Gill, John Gill's Exposition of the Entire Bible).

     ASHERAH. “The Canaanites believed that ’asherâ ruled the sea, was the mother of all the gods including Baal, and sometimes was his deadly enemy. ¶ Apparently, the mythology of Canaan maintained that ’asherâ was the consort of Baal, who had displaced El as their highest god. Thus her sacred objects (poles) were immediately beside altars to Baal, and she was worshiped along with him.” (W. E. Vine, Vine's Complete Expository Dictionary Old Testament).

     BAAL. Smith says that Baal was “The supreme male divinity of the Phoenician and Canaanitish nations, as Ashtoreth was their supreme female divinity. Some suppose Baal to correspond to the sun and Ashtoreth to the moon; others that Baal was Jupiter and Ashtoreth Venus. There can be no doubt of the very high antiquity of the worship of Baal. It prevailed in the time of Moses among the Moabites and Midianites, (Numbers 22:41), and through them spread to the Israelites. (Numbers 25:3-18; Numbers 4:3). ¶ In the times of the kings, it became the religion of the court and people of the ten tribes, (1 Kings 16:31-33; 1 Kings 18:19; 1 Kings 18:22), and appears never to have been permanently abolished among them. (1 Kings 17:16). Temples were erected to Baal in Judah, (1 Kings 16:32) and he was worshipped with much ceremony. (1 Kings 18:19; 1 Kings 26-28; 1 Kings 10:22). The attractiveness of this worship to the Jews undoubtedly grew out of its licentious character. We find this worship also in Phoenician colonies. ¶ The religion of the ancient British islands much resembled this ancient worship of Baal, and may have been derived from it. Nor need we hesitate to regard the Babylonian Bel, (Isaiah 46:1), or Beaus, as essentially identical with Baal, though perhaps under some modified form. The plural, Baalim, is found frequently, showing that he was probably worshipped under different compounds, among which appear  -- 

     1. Baal-Berith. (the covenant Baal), (Judges 8:33; Judges 9:4), the god who comes into covenant with the worshippers. 

     2. Baal-Zebub. (lord of the fly), and worshipped at Ekron. (2 Kings 1:2-3; 2 Kings 1:16). 

     3. Baal-Hanan.

           a.  The name of one of the early kings of Edom. (Genesis 36:38-39; 1 Chronicles 1:49-50). 

           b. The name of one of David's officers, who had the superintendence of his olive and sycamore [sycamore fig] plantations. (1 Chronicles 27:28). 

     4.  Baal-Peor. (lord of the opening, that is, for others to join in the worship). We have already referred to the worship of this god. The narrative (Numbers 25) seems clearly to show that this form of Baal-worship was connected with licentious rites.”

     Baal was ‘An idol among the ancient Chaldeans and Syrians, representing the sun. The word signifies also lord, or commander; and the character of the idol was varied by different nations, at different times. Thus Baal Berith is supposed to signify the Lord of the Covenant; Baal Peor, or rather Baal Phegor, the Lord of the dead. Ps. cvi, Baal Zebub, the god of flies, &c.’ (Noah Webster, Noah Webster's 1828 Dictionary of American English).

     Of Baal, Vine says, “The primary meaning of ba‘al is ‘possessor.’ … Baal was a common name given to the god of fertility in Canaan. In the Canaanite city of Ugarit, Baal was especially recognized as the god of fertility. The Old Testament records that Baal was ‘the god’ of the Canaanites. The Israelites worshiped Baal during the time of the judges (Judg. 6:25-32) and of King Ahab.” (W. E. Vine, Vine's Complete Expository Dictionary Old Testament). 

     Another commentary says, “In Babylonia it was the title specially applied to Merodach of Babylon … As the word in Hebrew also means ‘possessor,’ it has been supposed to have originally signified, when used in a religious sense, the god of a particular piece of land or soil. Of this, however, there is no proof, and the sense of ‘possessor’ is derived from that of ‘lord.’ The Babylonian Bel-Merodach was a Sun-god, and so too was the Canaanite Baal whose full title was Baal-Shemaim, ‘lord of heaven.’ The Phoenician writer Sanchuniathon (Philo Byblius, Fragmenta II) accordingly says that the children of the first generation of mankind ‘in time of drought stretched forth their hands to heaven toward the sun; for they regarded him as the sole Lord of heaven, and called him Beel-samen, which means 'Lord of Heaven' in the Phoenician language and is equivalent to Zeus in Greek’ Baal-Shemaim had a temple at Umm el-Awamid between Acre and Tyre, and his name is found in inscriptions from the Phoenician colonies of Sardinia and Carthage.” (International Standard Bible Encyclopedia, James Orr, General Editor)
      “As the Sun-god, Baal was worshipped under two aspects, beneficent and destructive. On the one hand he gave light and warmth to his worshippers; on the other hand the fierce heats of summer destroyed the vegetation he had himself brought into being. Hence, human victims were sacrificed to him in order to appease his anger in time of plague or other trouble, the victim being usually the first-born of the sacrificer and being burnt alive … euphemistically termed ‘passing’ the victim ‘through the fire’ (2 Kings 16:3; 2 Kings 21:6). … Each locality had its own Baal or divine ‘Lord’ …. Hence, there was a Baal-Zur, ‘Baal of Tyre’; Baal-hermon, ‘Baal of Hermon’ (Judges 3:3); Baal-Lebanon, ‘Baal of Lebanon’; Baal-Tarz, ‘Baal of Tarsus.’ At other times the title was attached to the name of an individual god; Thus we have Bel-Merodach, ‘the Lord Merodach’ (or ‘Bel is Merodach’) at Babylon, Baal-Melkarth at Tyre, Baal-gad (Joshua 11:17) in the north of Palestine. … Baal-Shemaim, ‘lord of heaven,’ Baalzebub (2 Kings 1:2), ‘Lord of flies,’ Baal-Hamman, usually interpreted ‘Lord of heat,’ but more probably ‘Lord of the sunpillar,’ the tutelary deity of Carthage. All these various forms of the Sun-god were collectively known as the Baalim or ‘Baals’ who took their place by the side of the female Ashtaroth and Ashtrim. At Carthage the female consort of Baal was termed Pene-Baal, ‘the face’ or ‘reflection of Baal.’ ” (International Standard Bible Encyclopedia, James Orr, General Editor)
     “and followed other gods, of the gods of the people that were round about them: the gods of the Canaanites and Phoenicians, of the Egyptians, and of the Moabites, Amorites, and Edomites, that were round about them” (Gill). … “The plural Baalim is a general term employed to denote all false deities … synonymous with the expression ‘other gods’ … This use of the term Baalim arose from the fact that Baal was the chief male deity of the Canaanites and all the nations of Hither Asia, and was simply worshipped by the different nations with peculiar modifications, and therefore designated by various distinctive epithets” (Keil & Delitzsch).
§ THE TRIBES OF CANAAN.
     When Israel got to the Promised Land they encountered 10 chief enemies: Amalekites, Amorites, Canaanites, Girgashites, Hittites, Hivites, Jebusites, Perizzites, Philistines, and Sidonians (Joshua 3:10 Joshua 24:11; Judges 3:1-5;  Judges 6:3-5; six of these are mentioned in Deuteronomy 20:17, Exodus 3:8, Exodus 3:17, Exodus 23:23, and Exodus 33:2).

     Amalekites. The Amalekites lived in the southern part of Judah and were a very ancient tribe (Numbers 24:20). They instigated an unprovoked attack on Israel at Rephidim in the wilderness, and the LORD said he would make war on them forever and destroy them (Exodus 17:16 Deuteronomy 25:19; 1 Samuel 15:2-3). Israel battled them numerous times, David desolated them (1 Samuel 30:1-17), and by the time of Hezekiah they were a mere remnant which Hezekiah utterly destroyed (1 Chronicles 4:41-43). 

     Amorites. The Amorite kings were strongest from around 2500 BC till the Invasion of Palestine by Israel in 1406 BC. The Amorites, however, continued till the time of Solomon, sometimes making trouble for Israel (Judges 1:34-36; Judges 10:8) and finally being brought into servitude to Israel (2 Chronicles 8:7). The Babylonians had an Amorite Dynasty for a while, around the time of Amraphel (Genesis 14:1). Later the term was used in more general ways to designate people of the hills rather than the plains (Joshua 10:6) and sometimes to indicate the inhabitants of Palestine generally (Genesis 15:16). “They are represented on the Egyptian monuments with fair skins, light [reddish] hair, blue eyes, aquiline noses, and pointed beards. They are supposed to have been men of great stature; their king, Og, is described by Moses as the last “of the remnant of the giants” (Deuteronomy 3:11)” – (M. G. Easton, Illustrated Bible Dictionary, 1897). “It would, therefore, seem that they belonged to the Libyan race of northern Africa rather than to the Semitic stock. In western Asia, however, they were mixed with other racial elements derived from the subject populations, and as they spoke a Semitic language one of the most important of these elements would have been the Semites. In its general sense, moreover, the name “Amorite” included in the Babylonian period all the settled and civilized peoples west of the Euphrates to whatever race they might belong” (International Standard Bible Encyclopedia, James Orr, General Editor).

     Canaanites. Canaan, the father of the Canaanites, was one of Ham’s sons and was a brother of Mizraim, or Egypt (Genesis 10:6). The Canaanites had 7 main tribes: Amorites, Canaanites (in the narrow sense), Girgashites, Hittites, Hivites, Jebusites, and Perizzites. Genesis 15 mentions 4 additional groups: Kenites, Kenizzites, Kadmonites, and Rephaims   (Genesis 15:19-21). Around the time of the Exodus the Philistines expelled the Canaanites from the Promised Land and the name of the land changed from Canaan to Philistia or Palestine. Numbers 13:29 uses the term in a more particular sense to mean the lowlands west of the Jordan, “by the sea, and along by the side of the Jordan.” In pre-Egyptian times Canaan was ruled by Babylon and the Canaanites adopted the gods and culture of the Babylonians. Ishtar, for instance, became Asherah, who was their goddess of sex and war. They practiced temple prostitution, and they made human sacrifices, although the Babylonians, from whom they “borrowed” Asherah, seldom used that form of sacrifice. That was suppressed when Israel conquered the land. Another god was El, the father of Baal. His name may have been derived from the Sumerian god AN. According to the Canaanite religion, EL murdered his father, his son, and his daughter (whom he decapitated). El was the father of the gods and of men and was the god of the air and of the earth. He was represented by a bull. They also worshipped Mot, the god of death; Reshep, the god of pestilence, Shulman, the god of health, and Koshar, the god of the arts and crafts. Another god was Moloch, the god of fire. In his name, according to some scholars, the Canaanites offered human sacrifice by burning the victim, often a child alive in the arms of the statue of Moloch. Near many religious sites, archaeologists have found mass graves with the bones of many children. Other scholars dispute the claim because a few undeveloped fetuses were found in some of the graves. However these could have been aborted and sacrificed; or they may have been miscarriages which were sacrificed, or both. Also, it should be noted that several Scriptures mention child sacrifice, decry it, and prohibit it: Leviticus 18:21; Leviticus 20:2-5; 2 Kings 23:10 and Jeremiah 32:35, which says, “And they built the high places of Baal, which are in the valley of the son of Hinnom, to cause their sons and their daughters to pass through the fire unto Molech; which I commanded them not, neither came it into my mind, that they should do this abomination, to cause Judah to sin.” Their more normal sacrifices were of two kinds – the sin offering (given wholly to the god) and the thank offering (eaten partially by the offerer). They also offered corn, fruit, oil, and wine. However, it was this pervasive, degraded influence of Canaanite religion that corrupted all the inhabitants, even Israel, and brought God’s wrath.

     Girgashites. They were descendants of Canaan’s fifth son (Genesis 10:16), and may have lived in the central region of Western Palestine. Joshua conquered them (Joshua 24:11).

     Hittites. They were descended from Canaan’s second son, Heth. The worshipped numerous gods including Ashtaroth and Set (or Sutekh), whom they called the ‘great ruler of heaven.’ “From at least 2000 bc this population is known, from monumental records, to have been partly Semitic and partly Mongolic; and the same mixed race is represented by the Hittite records recently discovered in Cappadocia and Pontus. Thus, while the Canaanites (‘lowlanders’), Amorites (probably ‘highlanders’), Hivites (‘tribesmen’) and Perizzites (‘rustics’) bear Semitic titles, the Hittites, Jebusites and Girgashites appear to have non-Semitic names. Ezekiel (Ezekiel 16:3, Ezekiel 16:15) speaks of the Jebusites as a mixed Hittite-Amorite people.” – (International Standard Bible Encyclopedia, James Orr, General Editor). “From the Egyptian monuments we learn that ‘the Hittites were a people with yellow skins and 'Mongoloid' features, whose receding foreheads, oblique eyes, and protruding upper jaws are represented as faithfully on their own monuments as they are on those of Egypt, so that we cannot accuse the Egyptian artists of caricaturing their enemies. … (Sayce's The Hittites).’ The original seat of the Hittite tribes was the mountain ranges of Taurus. They belonged to Asia. Minor, and not to Syria.” – (M. G. Easton, Illustrated Bible Dictionary, 1897). They seem to have survived into the time of Augustus, according to the International Standard Bible Encyclopedia.

     Hivites. They were descendants of Ham’s son Canaan (Genesis 10:6, 15-17). They were reduced to a remnant and became tributaries to Solomon (1 Kings 9:20-21). They were probably wiped out as a distinct culture first by the Assyrian deportation in the 8th century B. C., then by the Babylonian deportation in the 6th Century B. C.

     Jebusites. They were descendants of Ham’s son Canaan (Genesis 10:6, 15-16), although later Jebusites may have been of some other origin since they are listed separately from the Canaanites (Numbers 13:29; Joshua 11:3; Ezekiel 16:3, 15). They may have been in the land as early as 3,200 B. C., perhaps before. Their capital city was Jerusalem, which traded hands several times until David conquered it permanently. Instead of exterminating them the Israelites intermarried with them (Judges 3:5-6; Ezra 9:1-2; Ezra 10:18-44).

     Perizzites. They may have been a Canaanite tribe or they may have been some other group who were widely distributed among the Canaanites. They are mentioned in several passages along with the Canaanites (Genesis 15:20; Genesis 34:30; Exodus 3:8, 17; Judges 1:4), but they are not mentioned as descendants of Canaan (Genesis 10:15-17).

     Philistines. They were Semites who descended from Casluhim, a descendant of Ham (Genesis 10:14; 1 Chronicles 1:12). Some commentators disagree, but ISBE defends this view in its article titled “Philistines.” The ISBE conclusion is this: “The general result of our inquiry is, that all monumental notices of the Philistines agree with the Old Testament statements, which make them to be a Semitic people who had already migrated to Philistia by the time of Abraham, while the supposed discrepancies are caused by the mistakes made by a commentator of the 18th century, and by archaeologists of later times.” (International Standard Bible Encyclopedia, James Orr, General Editor). The Philistines worshipped Ashtaroth and Dagon, the fish-god. They had 5 chief cities, Ashdod, Ashkelon, Ekron, Gath, and Gaza, each with a surrounding territory. The Philistines were particularly harmful to Israel. They oppressed Israel for 40 years in the days of the Judges; Samson was seduced by the Philistine, Delilah; they captured the Ark but released it when God sent a plague (possibly the bubonic plague) among them; David killed their 9 foot champion Samson; Hezekiah slaughtered them sometime before 702 B. C. (2 Kings 18:8); and they persisted into the time of Zechariah (Zechariah 9:6).

     Sidonians. They were descendants of Canaan (Genesis 10:15). It has been inhabited since 4,000 B. C., and perhaps as early as 6,000 B. C. Their god was Baal, and their goddess was Ashtaroth, and when Solomon married some of their women they seduced him to worship Ashtaroth (1 Kings 11:1; 1 Kings 11:4; 2 Kings 23:13). Likewise, when Ahab married Jezebel of the Sidonians, she seduced him and the rest of Israel to worship Baal (1 Kings 16:31-34).

§ Judges
     Judges is framed by a historical prologue (1:1 – 3:6) and a historical epilogue (17:1 – 21:25). These show the great spiritual decline in the time of the Judges and how it came about. The main point of the book is that Israel was unfaithful to the LORD. Israel’s unfaithfulness is in direct contrast to the LORD’s faithfulness described previously in the book of Joshua.

     Judges opens shortly after the death of Joshua (1:1-7). The tribe of Judah began its second military campaign and persuaded the tribe of Simeon to help. Together they defeated Bezek and its King, Adoni-Bezek. They cut off his thumbs and big toes as he had done to others and kept him imprisoned in Jerusalem until his death. Jerusalem changed hands several times during the next few centuries before David reconquered it and made it the permanent capital of Israel.

     After mentioning the death of Adoni-Bezek in Jerusalem, the narrative in Judges goes back to an earlier time via a “flashback,” or historical retrospective, and describes Judah’s first conquest of Jerusalem 15-25 years prior to the time of the Judges (1:8 – 3:6). The narrative then describes the first military campaigns of 5 other tribes during that same earlier period.

     During that time Judah attacked Jerusalem, took it, killed the inhabitants, and set it on fire. Then they went against numerous other cities including Hebron (Kirjatharba) and Debir (Kirjathsepher). Caleb of Judah gave his daughter Achsah to Othniel who conquered Debir. He also gave her land in the South (Negev) and upper and lower springs (see Joshua 15:13-19). At that time some the Kenites, who were descendants of Jethro, Moses’ father-in-law, went with the men of Judah and lived in the wilderness of Judah near Arad. Judah (with Simeon’s help) then conquered Hormah (Zephath), along with 3 Philistine cities – Gaza, Ashkelon, and Ekron and their territories; and Caleb conquered Hebron. However, Judah was unable to drive the people from the plains. Likewise Benjamin could not dislodge the Jebusites from Jerusalem (although it was part of their territory). This probably shows that the Jebusites reclaimed the city after Judah conquered it. It seems that Benjamin was unable to hold on to it even though Judah had conquered it for them. Joshua 1:21 says that the Jebusites lived in Jerusalem “to this day.” Since Jerusalem was permanently conquered by David, the phrase “to this day” must have been written sometime before David’s conquest, perhaps by Samuel.

     The flashback to the time of Joshua continues with an attack on Bethel (Luz) by the tribe of Joseph. They received help getting into the city from one of its citizens. They spared him and his family and he went to the land of the Hittites and built another city called Luz. Both of the main branches of Joseph’s tribe (Manasseh and Ephraim) failed to drive out the inhabitants of the land. Zebulun, Asher, Naphtali, and Dan had similar failures, though in many cases the tribes were able to put the inhabitants into forced labor.

     At that time the angel of the Lord went from Gilgal (where Israel dedicated themselves to the LORD) to Bochim (at or near Shiloh) and rebuked Israel for making a covenant with the inhabitants of the land. The LORD had a benign reason for temporarily leaving the inhabitants in the land: “And the LORD thy God will put out those nations before thee by little and little: thou mayest not consume them at once, lest the beasts of the field increase upon thee.” (Deuteronomy 7:22). Instead of using this slow but steady approach, Israel frequently stopped their wars, made covenants with the inhabitants, and adopted their religions. It was for this reason that the LORD had three other purposes for leaving the inhabitants in the land for a while – corrective discipline, testing, and instruction (in war): “20 And the anger of the LORD was hot against Israel; and he said, Because that this people hath transgressed my covenant which I commanded their fathers, and have not hearkened unto my voice; 21 I also will not henceforth drive out any from before them of the nations which Joshua left when he died: 22 That through them I may prove Israel, whether they will keep the way of the LORD to walk therein, as their fathers did keep it, or not. 23 Therefore the LORD left those nations, without driving them out hastily; neither delivered he them into the hand of Joshua.” “1 Now these are the nations which the LORD left, to prove Israel by them, even as many of Israel as had not known all the wars of Canaan; 2 Only that the generations of the children of Israel might know, to teach them war, at the least such as before knew nothing thereof” (Judges 2:20-23; Judges 3:1-2).

     Since the Israelites refused to drive out the inhabitants of the land, the LORD also refused to drive out the inhabitants and let them and their gods be thorns and snares to Israel (2:1-5). Israel responded to this rebuke by weeping and repentance. Judging from the parallel account in Joshua 23-24, they also renewed the covenant, put away their foreign Gods, and set up a memorial pillar under a nearby oak. Afterward, Joshua dismissed them and commanded them to go take their inheritance (Joshua 24:28 & Judges 2:6). Israel continued to serve the LORD during the lifetime of Joshua and elders that outlived him (Joshua 24:31 & Judges 2:7), but the next generation repeatedly served other gods, and the LORD handed them over to defeat, plunder, and servitude (Judges 2:10-15). When they repented the LORD helped them by using various judges to deliver them, but they lapsed into sin over and over again (Judges 2:16 – 3:6).

     THE 15 JUDGES. Scripture lists 15 major Judges, 13 of whom are described in the book of Judges. The fourteenth is Eli; Samuel is the fifteenth; the history of both is in 1 Samuel. Unless otherwise noted, I have adopted Walton’s chronological system (John H. Walton, Chronological Charts of the Old Testament, Grand Rapids: Zondervan, p. 48). “Generally speaking judges were raised up in all those parts which were most oppressed, and liable to be oppressed by their enemies” (John Gill’s Exposition of the Entire Bible).

     Othniel of Judah (3:7-11; 1385-1337 B. C.) was the first of the Judges. He was the only one of the Judges who was from the tribe of Judah. He was the son of Caleb's younger brother, Kenaz (1:13). He was a contemporary of Joshua and probably began judging 5 to 10 years after Joshua’s death. He defeated Chushanrishathaim king of Mesopotamia who had been in control of Israel for 8 years because of their sin of worshipping Baalim and the “groves” or Asherah, mentioned above. Othniel’s deliverance produced 40 years of rest. The 8 year oppression plus the 40 years of rest covered the years 1385-1337 B. C.

     Ehud of Benjamin (3:12-30; 1319 – 1260 B. C.) was a Benjamite who delivered Israel after they endured 18 years of oppression by Eglon, King of Moab, and his allies, Ammon and Amalek. He killed Eglon with a concealed dagger after giving him a tribute present. He escaped to Seirath, a forest near Gilgal, which was the site of Israel’s first encampment after crossing the Jordan, 3 miles east of Jericho. There he gathered a force of Ephraimites, and possibly some Benjamites who were on their border, and killed 10,000 elite Moabite soldiers. That deliverance broke the power of Moab for 80 years. Usher and his followers think that the 80 years may include the previous 40 years of rest under Othniel, but this is unlikely, because as Clarke says, “This is a most violent manner of settling chronological difficulties, a total perversion of the ordinary meaning of terms, and not likely to be intended by the writer of this book” (Adam Clarke's Commentary on the Bible). Walton’s dating system is similar to Clarke’s and he dates the 80 year period as 1319 – 1260 B. C. A number of commentators think that the events described happened on the East side of the Jordan since Moab was on that side of the river. They believe that the next judge, Shamgar, judged on the west side of the Jordan.

     Shamgar of Naphtali (3:31; possibly 1260 – 1250 B. C.). Possibly he was contemporary with Ehud. Walton gives his dates as 1260 – 1250 B. C. He killed 600 Philistine oppressors with an ox goad (or a plowshare, according to some). Ox goads were about 8 feet long, 6 inches in diameter at the large end, tipped with an iron spike, and had an iron paddle or spade for cleaning dirt off of the plough. These enemies may have been robbers who infested the highways, which may have been the reason Deborah later said, “In the days of Shamgar, son of Anath, in the days of Jael, the highways were abandoned, and travelers kept to the byways.” (Judges 5:6 ESV).

     Deborah (and Barak) of Ephraim (4:1 – 5:31; 1239 – 1199 B. C.). She may have begun judging the year of Ehud’s death. Israel had again fallen into sin and was oppressed 20 years by Jabin king of Canaan, (1259 – 1239 B. C.), and by Sisera, the commander of his army. Through Deborah, the LORD called Barak to take 10,000 men from the tribes of Naphtali and Zebulun to fight Sisera and his 900 chariots of iron. Deborah went with Barak, and Sisera and Barak clashed at Kedesh. Barak destroyed Sisera’s army. Sisera hid in the tent of Jael, the wife of Heber the Kenite, and died when she drove a tent peg through his temple, and eventually Israel destroyed Jabin king of Canaan. After the battle, Deborah sang a song of triumph which contains a magnificat in praise of Jael comparable to the magnificat about Mary (Judges 5:24 and Luke 1:28, 42).

     Gideon of Manasseh (6:1 – 8:35; 1192 – 1152 B. C.). Israel made their first attempt to have a king by asking Gideon, but he refused (8:22-23). They made this offer because of the stunning victory God gave to Gideon over the Midianites who oppressed Israel for 7 years. The account opens with a mention of this oppression and notes that it came because of Israel’s sin. Gideon was afraid of the Midianites, as were all of the Israelites. He hid the grain he was threshing in a winepress to keep it away from the Midianites. The Angel of the LORD appeared to him, used fire to consume Gideon’s sacrifice, and directed him to throw down the altar of Baal and cut down the nearby grove. This grove belonged to Joash, Gideon’s father; so it may have been the family worship site. The LORD also directed him to use the wood from the destroyed grove to offer an additional sacrifice. This took place in a city called Ophrah of the Abiezrites, which was in the territory of Manasseh. The men of the city wanted to kill Gideon for this, but Joash challenged them to let Baal plead for himself, and he called Gideon Jerubbaal (let Baal plead) to commemorate the challenge. Then “the Midianites and the Amalekites and the children of the east” (6:33) came against Gideon, but Gideon gathered 32,000 troops from Manasseh (especially the house of Abiezer), Asher, Zebulun, and Naphtali. Before leading them to battle, he asked for a miraculous sign, in which a fleece was wet one morning and dry the next after being left out overnight. Gideon gained reassurance, and then the LORD reduced the ranks of the army to 300 by allowing 22,000 fearful to go home and by eliminating 9,700 who were careless when they got a drink of water. The LORD then gave Gideon a final assurance by letting him overhear a dream that one enemy soldier told to another. In the dream a barley cake knocked down a Midianite tent. The interpretation was that Gideon would win the battle. This happened when Gideon attacked by night using the sound of breaking pottery, torch-light, shouting, and trumpets to frighten the enemy and put them to flight. Men from Naphtali, Asher, Manasseh. and Ephraim pursued them and killed two of their princes, Oreb and Zeeb. Gideon and his 300 also pursued the enemy and killed the kings Zebah and Zalmunna. He also punished and killed people in two cities who would not help him. Israel wanted to make him a king, but he refused. Nevertheless, he took on the trappings of a king by accepting a substantial gift of gold from his fellow Israelites and using it to make an ephod (a garment for the High Priest, or perhaps an idol) which Israel began to worship, thus continuing, in a different form, the family practice of operating a center of worship. He also had 70 sons by many wives. Thus, he was a quasi-king, and he violated several principles laid down in Deuteronomy – possessions and wives were to be limited, Scripture was to be a constant source of study, and he was not to be exalted above his brethren. Gideon violated all of this and set a snare for Israel and for his own house (8:27).

     Abimelech of Manasseh (9:1-56; 1152 – 1149 B. C.). Gideon’s son by a concubine. His name means “Son of the King.” He led a revolt that made him king but he was killed after 3 years and had no successors to his throne. 

     Tola of Issachar (10:1-2; 1149 – 1126 B. C.). He led no military actions that we know of, and presumably maintained peace and order and suppressed idolatry in the North & East tribes.

     Jair of Gilead (10:3-5; 1126 – 1104 B. C.). Gilead was among the Eastern tribes. Eli, the Judge and Chief Priest, (mentioned in 1 Samuel 1 – 4) may have been contemporary with Jair. Like Tola, Jair seemingly was a peace-time judge who maintained civil and religious order.

     Jephthah of Gilead (10:6 – 12:7; 1086 – 1080 B. C.). Israel again lapsed into apostasy and God let their enemies rule them for 18 years. When they repented God raised up Jephthah, the son of a prostitute. God empowered him, but he tried to gain more favor with God by promising a human sacrifice if he won. In accord with the bargain, he sacrificed his daughter who was the first to meet him. Afterwards, Ephraim fought him out of envy and lost 42,000 men. He ruled for 6 years.

     Ibzan of Judah (12:8-10; 1080 – 1072 B. C.). He was a successor of Jephthah and probably judged the Eastern and Northern tribes. He had 30 sons and 30 daughters and judged 7 years.

     Elon of Zebulun (12:11-12; 1072 – 1062 B. C.). Samuel may have been born during or before Elon’s time. He was a 2nd successor of Jephthah and probably judged the Eastern and Northern tribes. He judged 10 years.

     Abdon of Ephraim (12:13-15; 1062 – 1055 B. C.). He was a 3rd successor of Jephthah and probably judged the Eastern and Northern tribes. He judged 8 years. He had 40 sons and 30 grandsons (or nephews) who rode 70 donkeys (a badge of honor and rule).

     Samson of Dan (13:1 – 16:31; 1075 – 1055 B. C.). He may have been born around the time of Elon, possibly a bit before Samuel. He was born miraculously to a barren mother, judged Israel 20 years, and died tragically as a result of his sin. He battled Philistines West of Jordan after Jephthah battled Ammonites in the North and East. He was a Nazarite (someone set aside for special service to God) but broke the terms of his vow several times. For example, he married a Philistine woman after killing a lion barehanded, forsook her for a while when she revealed his lion and honey riddle to his enemies, killed 30 Philistines, then a thousand, lived with a prostitute who revealed the secret of his strength (his vow), was captured, and died when he pulled down Dagon’s temple on himself and 3,000 to 7,000 Philistines, by some estimates.

     Eli of Levi (1 Samuel 1 – 4; 1162 - 1064 B. C. Modified from Bruce H. Wilkinson’s Chart). He was a High Priest and judge who trained Samuel but had wicked sons and lost the priesthood for his house.

     Samuel of Ephraim (1 Samuel 1:1 – 28:25; 1103 – 1017 B. C. Modified from Bruce H. Wilkinson’s Chart). He was the best of the judges, a great prophet, and he anointed Israel’s first true king, Saul, and his successor, David, from whom the Messiah sprang.
§ Ruth
     The book of Ruth is set in the approximate mid-point of the Judges period and tells the story of Ruth, an ancestor of King David. The book closes with David’s pedigree from Pharez, a son of Israel’s son Judah, to David. This genealogy is symmetrically written, mentioning 5 who lived during Israel’s sojourn in Egypt and 5 who lived from the Exodus to David. As part of Christ’s genealogy, Matthew 1 gives the same 10 ancestors from Pharez to David with spelling variations for some of the names and a few additional historical notes, particularly mentioning the women in Christ’s line. Matthew lists 5 women in all: Tamar, Rahab, Ruth, the former wife of Uriah (Bathsheba), and Mary. The first 3 lived from the time of Pharez to David; the other 2 lived in the time of David to Jesus. Obed, the son of Ruth and Boaz, is the central figure in the genealogy. And the central significance of the genealogy and of the story of Ruth is that it was a key turning point for the nation of Israel, not merely for that one family in Israel. The birth of Obed kept alive the House of Pharez within the Tribe of Judah, and through Obed came David, and through David came the Messiah, Jesus Christ.

     The narrative in the book of Ruth unfolds around 4 key turning points: (1). When Ruth Clings to Naomi; (2). When she Meets Boaz; (3). When she Proposes to Boaz; (4). And when she Marries Boaz and gives birth to Obed. These events clearly show the hand of God.

     The story begins during the time of the Judges in a time of famine. Elimelech and his wife Naomi, together with their two sons, Mahlon and Chilion, left the city of Bethlehem of Judah, which was inland, near the north west side of the Dead Sea, and went to the land of Moab which was on the south eastern side of the Dead Sea. Elimelech died, and his sons married Moabite women (compare 4:9-10), Orpah (for Chilion) and Ruth (for Mahlon). They lived there for about 10 years, and Mahlon and Chilion died childless. The famine ended in Israel, so Naomi returned. Oprah stayed in Moab with her people and her gods, but Ruth clung to Naomi and to the LORD and went with Naomi to Israel. They arrived in Bethlehem at the beginning of the Barley harvest. Naomi was in deep emotional pain and asked her friends not to call her Naomi (‘pleasant’), but Mara (‘bitter’). To provide for herself and Naomi, Ruth, whose name means ‘friend,’ went to glean the grain which the reapers left for the poor in accord with the law that said, “And when you reap the harvest of your land, you shall not reap your field right up to its edge, nor shall you gather the gleanings after your harvest. You shall leave them for the poor and for the sojourner: I am the LORD your God” (Lev 23:22 – ESV; & Lev 19:9-10, Dt 24:19-21).

     By chance Ruth gleaned in the field of Boaz, a wealthy relative of Naomi’s husband,

Elimelech. When Boaz saw her working in his field he came to her and gave her permission to glean there daily without having to look for other fields. So she gleaned in Boaz’s fields till the end of the barley harvest and the end of the wheat harvest.

     Afterward, Naomi sent Ruth to the threshingfloor while the Barley was being winnowed. At midnight she proposed to Boaz (Ruth 3:9) asking him to marry her in accord with the law of the kinsman-redeemer (Deuteronomy 25:5-10; see also Genesis 38:8, 11; Ruth 4:5; Matthew 22:24; Mark 12:19-23; Luke 20:28). He agreed to do so if a closer relative decided not to redeem her. He then sent her back to Naomi with six measures of Barley and went to make arrangements with the other kinsman and the elders of the city. The nearer kinsman declined to marry Ruth lest he mar his own inheritance, so Boaz took her for himself. The elders recognized the significance of the event and, “11 Then all the people who were at the gate and the elders said, ‘We are witnesses. May the LORD make the woman, who is coming into your house, like Rachel and Leah, who together built up the house of Israel. May you act worthily in Ephrathah and be renowned in Bethlehem, 12 and may your house be like the house of Perez, whom Tamar bore to Judah, because of the offspring that the LORD will give you by this young woman’ ” (Ruth 4:11-12 – ESV). Likewise, the women who later attended the birth of Obed recognized the significance of that event; “14 Then the women said to Naomi, ‘Blessed be the LORD, who has not left you this day without a redeemer, and may his name be renowned in Israel! 15 He shall be to you a restorer of life and a nourisher of your old age, for your daughter-in-law who loves you, who is more to you than seven sons, has given birth to him.’ 16 Then Naomi took the child and laid him on her lap and became his nurse. 17 And the women of the neighborhood gave him a name, saying, ‘A son has been born to Naomi.’ They named him Obed [‘servant’]. He was the father of Jesse, the father of David” (Ruth 4:14-17). So, in lovingkindness to Naomi, whose life went from ‘pleasant’ to ‘bitter,’ the LORD embraced her through Ruth (her ‘friend’) and through Obed (her ‘servant’), and blessed her, and Israel, and all the people of God to this day.
§ 1 & 2 Samuel
      1 & 2 Samuel were one book in the Hebrew, and they continue where the Book of Judges left off and tell of a new movement by God to extend his earthly kingdom through Israel. In 1 & 2 Samuel God used Samuel, Saul, and David to expand his kingdom and bring it to its Golden Age. (Later, in 1 & 2 Kings, God used Solomon to move the kingdom to even greater heights; however, Solomon and Israel fell into sin, and the kingdom divided into “Israel” in the North and “Judah” in the South, and both continued to decline throughout 2 Kings until they were destroyed).
     § 1 Samuel (1100 – 1010 B. C.) begins with the birth of Samuel to a barren, sorrowful woman named Hannah. Samuel’s father, Elkanah, was an Ephrathite (of Mount Ephraim) and a Levite, of the family of Kohath, and the clan of Korah. Elkanah was both pious and kind, especially to Samuel’s mother, Hannah. Elkanah’s spirituality was in sharp contrast to the widespread decline within Israel at the time. However, Peninnah, Elkanah’s other wife, was a spiritually divisive force, and, when the family went to the feasts at the Tabernacle in Shiloh from year to year, she vexed Hannah and disturbed her worship and her feasting by reproaching her for her barrenness (Exodus 34:23; Deuteronomy 16:16). But the LORD of Hosts was preparing a blessing for Hannah.

     It is in Samuel’s time that the LORD is first called Jehovah Sabaoth (the LORD of Hosts). However, the underlying concept can be found in a number of Scriptures: (Genesis 1:14; Genesis 2:1; Genesis 32:2-3; Exodus 7:4; Exodus 12:41; Deuteronomy 33:2; Judges 5:20).

     The LORD of Hosts raised up Samuel (1100 – @ 1013), possibly at the age of 12, to be a prophet (his main role), a priest, and a judge (or overseer of the nation). Eli, the High Priest who trained Samuel, died when his two evil sons, Hophni and Phinehas, were killed in battle by Philistines and the Ark of God was captured. When Phinehas’ wife heard these things she went into labor and died, giving her newborn son the name of Ichabod (“the glory is departed”). However, God destroyed the Idol of Dagon, the Philistine fish-man god, and sent mice and a plague of death and bodily harm among them (perhaps the bubonic plague, since the plague included hemorrhoids, called “mounds”). The term “mounds” is also sometimes translated “fortresses,” and such a translation would metaphorically give the sense that this disease was God’s “fortress” or means of attack against the Philistines. Adam Clarke thinks that this “probably means the disease called the bleeding piles, which appears to have been accompanied with dysentery, bloody flux, and ulcerated anus.” (See also Psalm 78:66 and Deuteronomy 28:27). After keeping it for 7 months, the Philistines sent back the ark with offerings of golden mice and golden hemorrhoids. It came first to Bethshemesh, but 50,070 men of Bethshemesh died when they looked into it. They then sent it to Kirjathjearim where it stayed for 20 years.

     Samuel may have been around 21 when Eli died and the Philistines captured the ark. Twenty years later Samuel called the nation to repentance at Mizpeh, and when the Philistines heard about it they came against Israel. But the LORD disturbed them with great thunder, and Israel defeated them and recovered the cities which the Philistines had taken from them. And Samuel went in circuit from Bethel, to Gilgal, to Mizpeh, to Ramah (where he lived) and judged Israel in those places for the rest of his life. However, Samuel grew old, his sons, who were judges, were corrupt, and Israel wanted a king. This displeased both Samuel and the LORD, but after warning them of bondage to come, the LORD raised up Saul of Benjamin to be their king.

     Saul reigned from 1050 – 1010 B. C. The narrative from 1 Samuel 9 through 31 focuses, first on the interaction between Saul and Samuel (9-14), then on Saul and David (15-31). Saul met Samuel while he was looking for some donkeys, and Samuel told him that the LORD had chosen him to be king (9). Samuel anointed him, the Spirit of the LORD endued him with power, and Samuel presented him to Israel in Mizpeh (10). Saul then gathered an army and destroyed Nahash the Ammonite (11). Afterward, in Gilgal, Samuel confirmed Saul’s kingship, but warned them against their wickedness in depending on a king instead of the LORD, and the LORD terrified them with thunder and rain (12). Saul soon lapsed into presumption and self-will which destroyed him and his kingship (13 ff). His son, Jonathan, was of a different heart and became David’s close friend. Samuel anointed David to be king. David became a servant of Saul, slew Goliath, married Saul’s daughter Michal, fled Saul’s jealousy, lived among the Philistines (14-21), and returned to fight for Israel (22-24). Samuel died; David married Nabal’s widow Abigail (25) & fled back to the Philistines (26) where he stayed until the death of Saul (27-31). The LORD stopped speaking to Saul, so Saul sought guidance from a witch in Endor, but Samuel’s spirit came and said he and his sons would be with him tomorrow (28). He and 3 sons died in battle, and men from Jabeshgilead rescued their bodies from the Philistines (31).
     § 2 Samuel is the history of David’s reign. It opens with a description of the turmoil surrounding the death of Saul and his sons and David’s rise to the throne. It closes in David’s old age, and the events surrounding his death are described in 1 Kings 1:1 – 2:10. David’s reign occurred in 2 Phases – first as king over Judah, and then as king over all of Israel.

     Earlier, while Saul was fighting Philistines, David fought with Amalekites (1 Samuel 29 - 31). David was successful in his battle and returned to Ziklag in Israel, but Saul died among the Philistines and his body and his sons’ bodies were rescued by the men of Jabeshgilead, who buried them in their town. Three days after David returned to Ziklag an Amalekite came to him and told him of Saul’s death. The Amalekite said that he had delivered the death blow to Saul when Saul botched his suicide and asked the Amalekite to end his agony. Some commentators think that this may have been a lie to curry favor with David. But, lie or truth, it cost him his life because David was distressed that this Amalekite would touch the Lord’s anointed. After having one of his men kill the Amalekite, David lamented the death of Saul and Jonathan with a funeral dirge or elegy. Afterward the LORD sent David (1011–971) to Hebron where his fellow tribesmen anointed him King of Judah; but Saul’s son Ishbosheth became King over Israel and had war with David (2). David reigned 7 years and six months over Judah and became king over all of Israel for an additional 33 years after Ishbosheth died. Ishbosheth and his uncle Abner resisted God’s decree that David would be king, but Ishbosheth’s kingdom began to crumble when Abner married Rizpah, one of Saul’s concubines, an act which gave him some status as a possible contender for the throne. Ishbosheth chided Abner for the act, and Abner revolted from Ishbosheth and promised to persuade Israel to accept David as king. However, Joab, David’s nephew, murdered Abner to avenge his brother Asahel. David rebuked Joab and mourned for Abner (3). Then Rechab and Baanah, captains of Saul’s army, beheaded Ishbosheth upon his bed to gain David’s favor, but David had them executed (4). Afterward, Israel turned to David and made him their king (5). David then took Jerusalem from the Jebusites and made it his capital, after which he established a trading relationship with Hiram, King of Tyre, and received guidance in battles with the Philistines (5). He then brought the Ark of the Covenant from Baale of Judah to Jerusalem, although it took two attempts (6). On the first attempt they mishandled the ark, and Uzzah died when he touched it to try to steady it. David was joyful when the second attempt succeeded and danced before the Ark. But his wife, Michal, Saul’s daughter despised and scorned him, and she remained childless till her death. David then wanted to build a Temple to house the Ark, but God assigned that task to his son and promised David an everlasting throne (7). David had many victories all around the region, and he “executed judgment and justice unto all his people” (2 Samuel 8:15). In benevolence, he gave Mephibosheth, the son of Jonathan, the son of Saul, a place at his table (9). Later, he won decisively against an Ammonite and Syrian alliance (10).

     At this point the life of David takes a pivotal turn (11-12). He committed adultery with Bathsheba who became pregnant; he had her husband killed and married her to cover his sin; and gave occasion to the enemies of the LORD to blaspheme – all of which were capital crimes. He repented, and God forgave him, but he and his house suffered greatly during his lifetime. Bathsheba’s baby died, but God gave her another son, Solomon, who became David’s heir. Trouble came quickly. David’s son Ammon raped his half-sister Tamar, and 2 years later her brother Absalom killed Ammon (13). Absalom fled, but after 3 years Joab persuaded David to allow him to come back, and when he did he won the hearts of the Israelites and overthrew David, but died in battle and David was restored (14-19). Another rebellion arose led by Sheba, the son of Bichri, a Benjamite, whom Joab defeated (20). Later a three year famine came upon the land because Saul, during his reign, had slaughtered Gibeonites who had a treaty with Israel. At their request David delivered 7 sons of Saul by Rizpah to the Gibeonites who hanged them. Rizpah, former concubine of Saul and later wife of Abner, drove both birds and beasts away from them for about 5 months (21). Philistines attacked and were defeated, including giants similar to Goliath (21). The book closes with David’s lengthy song of thanks for deliverance (22) and a shorter praise for God’s covenant with him (23:1-7) plus a list of David’s mighty men (23:8-39) followed by an account of a plague that came on Israel for David’s sin in numbering the people (24), which was not allowed without a redemption price being paid: When you take the census of the people of Israel, then each shall give a ransom for his life to the LORD when you number them, that there be no plague among them when you number them (Exodus 30:12 – ESV ).
§ 1 & 2 Kings
     1 & 2 Kings tell of the increasing sin in both Israel and Judah which God judged by sending them into exile (The Assyrian Dispersion for Israel in 722 and The Babylonian Captivity for Judah in 586) as predicted by Moses. The history ends with Jehoiachin, the last king of Judah and the relief in captivity given to him by Nebuchadnezzar’s son, Evil-Merodach, in the first year of Evil-Merodach’s reign, which was the 37th year of Jehoiachin’s imprisonment (2 Kings 25:27-30; Jeremiah 52:31-34). This was the 42nd year of the 70 year Captivity of Judah in Babylon – (Compare 2 Kings 24:1; 2 Chronicles 36:6-7; Daniel 1:1-2; Jeremiah 25; Daniel 9:1-2).
     § 1 Kings starts at the end of David’s life & the rise of Solomon then discusses the Kings of the Divided Kingdom for the first 83 years after the split.

     Solomon (971– 931) rose to the kingship under perilous circumstances. The first 2 chapters tell how Solomon’s overcame these and consolidated his kingdom. His father, David, was near the end of his life and took a concubine, Abishag the Shunammite, who is possibly the heroine called the “Shulamite” in the Song of Solomon. Meanwhile, David’s fourth son, Adonijah the son of Haggith, David’s fifth wife, attempted to seize the throne. Joab helped him. However, Bathsheba and Nathan the prophet told David about the conspiracy, and David installed Solomon as king. Solomon then deposed Adonijah and let him return to his house. Next, David called Solomon to his side, counseled him to remain faithful to the LORD, advised him about whom to execute and whom to save, and then died. First, Solomon executed Adonijah because he made another attempt to put himself in line for the throne by asking to marry Abishag. Solomon then deposed Abiathar from the priesthood “that he might fulfill the word of the LORD, which he spake concerning the house of Eli in Shiloh” (1 Kings 2:27). Then he executed Joab, and three years later the man who cursed David, Shimei, when he left protective custody.

     After these things, Solomon developed his kingdom to a very high state, but declined into idolatry and was harassed by several enemies, notably Hadad the Edomite, Rezon son of Eliada in Aram, and one of his officials, Jeroboam the son of Nebat, of Ephraim (3 - 11).

     Solomon’s spiritual decline began even while he was developing his kingdom. His first significant mistake was to marry Pharaoh’s daughter as part of a political alliance. Nevertheless, God appeared to him in a dream at Gibeon and told him to ask for whatever he wanted. Solomon asked for wisdom, and God made him the wisest of kings, as demonstrated when he discovered the real mother of an infant by finding which of the 2 claimants would protect it (3). Solomon appointed 12 district governors, one for each tribe, and within 20 years (9:10) built the Temple and his palace with materials purchased from Hiram, King of Tyre, and the LORD appeared to him again (4 - 9). The Queen of Sheba (probably in Arabia, though possibly in Ethiopia) visited him (10). He married many pagan wives who turned his heart, so the LORD stirred up 3 adversaries against him – Hadad a Prince of Edom, Rezon King of Damascus in Syria, and Jeroboam from the tribe of Ephraim (11). Ahijah the Prophet told Jeroboam that Jeroboam would rule 10 of Israel’s tribes because of the sin of Solomon and Israel: “Because that they have forsaken me, and have worshipped Ashtoreth the goddess of the Zidonians, Chemosh the god of the Moabites, and Milcom the god of the children of Ammon, and have not walked in my ways, to do that which is right in mine eyes, and to keep my statutes and my judgments, as did David his father” (1 Ki 11:33). The LORD also made him a remarkable promise if he would obey: “And it shall be, if thou wilt hearken unto all that I command thee, and wilt walk in my ways, and do that is right in my sight, to keep my statutes and my commandments, as David my servant did; that I will be with thee, and build thee a sure house, as I built for David, and will give Israel unto thee” (1 Ki 11:38). But he completely disobeyed the LORD.
     After Solomon died, Israel rebelled and the kingdom split because Rehoboam refused to lighten the tax load at the request of Jeroboam and the elders. This error came because he forsook the counsel of the older advisors who advised gentleness and listened to men who were his own age who advised harshness (1 Ki 12:6-15). Rehoboam may also have been harsh because Israel had gathered in Shechem in Ephraim to make Rehoboam king and because Rehoboam had long been an opponent of Solomon (1 Ki 12:1; 1 Ki 11:28-40).

     Israel had 9 Dynasties; Judah had only one – the tribe of Judah, the house of David – with the exception of Athaliah, the usurper from Ahab’s house. (Ahab was the second king in Israel’s 4th dynasty). Judah and the very diminished tribe of Benjamin (together called “Judah”) stayed with Rehoboam, 1st King of Judah (931-913), but the other 10 tribes (called “Israel”) went with Jeroboam, 1st  King of Israel, & 1st of the 1st Dynasty (931-910), who fortified Shechem in Ephraim  as his capital, made two golden calves – one in Bethel & the other in Dan, built shrines, appointed non-Levite priests, & appointed a new festival on the 15th day of the 8th month, probably as a substitute for the Feast of Tabernacles on the 15th day of the 7th month (12). He thus was “Jeroboam the son of Nebat who made Israel to sin.” Jeroboam was from the Tribe of Ephraim, and the tribe of Ephraim was very prominent throughout the history of Israel and was sometimes used as a nickname for the Northern 10 tribes. During its history, Israel’s capital moved from Tirzah to Shechem to Samaria; Jerusalem continued to be Judah’s capital; and, because the Temple was there it was also the center of worship.

     Prophetic activity increased as spirituality declined. Judah (931-586) lasted 136 years longer than Israel (931-722), and both had 20 kings. From this point till the close of the OT canon, over 30 prophets arose, including all the writing prophets.

§ The First King of Israel (The Northern Kingdom)

     As soon as wickedness began to flourish in the hearts of the King and the people, the LORD began to send prophets with warnings and pleas to return to righteousness. For example, after he warned Solomon of the loss he would suffer for his sin of turning from God to idols, he then sent the prophet Ahijah from Shiloh in Ephraim in the Northern Kingdom (1 Ki 11) to tell Jeroboam that Jeroboam would become king over 10 of the 12 tribes of Israel. He then told Jeroboam that he would have a sure house if he would obey the LORD (1 Ki 11:38). Later, when the split occurred, the LORD spoke through the prophet Shemaiah and forbad Rehoboam to fight against Jeroboam. So Jeroboam became Jeroboam, the 1st King of Israel, & 1st of the 1st Dynasty (931-910) – (1 Ki 13-14). But he instituted idolatry by representing the LORD as a golden calf. He made two calves and put one in the south in Bethel and the other in the north, east of Jordan, in Dan (1 Ki 12:29).
     The placements were significant because both cities were famous, and Bethel was especially famous as a place of spiritual significance: (Where Abraham had an altar – Gen 12:8;  Gen 13:3-4; Jacob's vision – Gen 28:11-19;  Gen 31:13; Where Jacob lived – Gen 35:1-8; Where the people consulted God – Jud 20:18;  Jud 20:26;  Jud 20:31;  Jug 21:2; Where the Ark of the Covenant was – Jud 20:26-28;  Jud 21:4; One of the places were Samuel judged the nation – 1 Sa 7:16; Later it was a place visited by Elijah and a dwelling place of the sons of the prophets – 2 Ki 2:2-3); And still later, after the Assyrian captivity, as a city where the priests lived  – 2 Ki 17:27-28). Spiritually, Dan was also significant: it was a center of idol worship, especially for the tribe of Dan, from the Judges till the Captivity (Judges 18:30-31).
     By setting up the golden claves in Bethel and Dan, Jeroboam attempted to use the fame and significance of those cities to remove the worship of the LORD from Jerusalem and to restructure it along idolatrous lines. Of the idols he said, “Behold your gods, O Israel, which brought you up out of the land of Egypt” (1 Ki 12:28). This was the same phrase Aaron used around 500 years prior when he made a golden calf representing the LORD (Ex 32:4-5).
     Opinion is divided about what these calves were and whether the calf of Aaron was the same as the calves of Jeroboam. It is plausible that Jeroboam, wishing to draw as much as possible on tradition, would have made his idols in the fashion of Aaron’s idol. The more difficult question is ‘What did these idols represent?’ Several possibilities have been suggested: (1). They represented the Cherubim on top of the Ark of the Covenant; (2). They represented a Mesopotamian god. (3). They represented a Canaanite god. (4). They represented an Egyptian god. (5). They represent something new, at least partially.
     The question is not decisively answered in Scripture, so we are left to speculate on the basis of what we know about ancient worship. Generally speaking, cattle gods (especially bulls and cows) were worshipped extensively in the lands mentioned in the Bible. In some cases they took the form of a calf. Abraham and his descendants encountered these gods in Mesopotamia (the Tigris & Euphrates Area), in Canaan, and in Egypt.
     As for the specific speculations mentioned above, the Cherubim seem to be the least likely option since, in the Scriptural representation, they had calves feet, but they also had 4 faces, only one of which was an ox (the other 3 being the faces of a man, lion, and eagle – Ezekiel 1:6-10; 10:14). In Babylon they took the form of winged bulls or winged lions, but there is no clear evidence of borrowing from these creatures by Aaron or by Jeroboam.

     The next 3 possibilities have somewhat closer tie-ins to Biblical concepts of God. In Mesopotamia “the chief god of Babylon, who was identified with both the bull and the dragon, carried the meaningful name Marduk, which signified ‘Young Sun Bull.’ (Richard Atkins. THE WORSHIP OF YAHWEH AS A BULL. http://www.atkinslightquest.com/Documents/Religion/Hebrew-Myths/Worship-of-Yahweh-as-a-Bull.htm). In Canaan El is the father of Baal and he “is the god of the earth and the air who is represented by a bull. He is derived from the Sumerian god AN. In the Bible EL is translated as God.” (Rochester United Methodist Church, “Canaanite Gods Mentioned in the Bible” http://www.biblicalheritage.org/Bible%20Studies/canaan-gods.htm. Excerpts from: Michael David Coogan, Stories From Ancient Canaan, edited and translated by Michael David Coogan, Westminster Press, 1978). In Egypt Apis, the sacred bull, was a key deity and was supposed to be the soul, and incarnation, and spokesman of the god Ptah (the creator god). “The lightning was thought by the Egyptians to be Ptah in the form of a celestial fire, who mated with a heifer. With a creation god as his father, the bull was believed to be a fertility symbol. The heifer that produced the bull was venerated as a form of the goddess Isis.” (Caroline Seawright. “Ptah, God of Craftsmen, Rebirth and Creation.” http://www.touregypt.net/featurestories/ptah.htm). In many cases, as with Apis / Ptah, the gods had consorts or wives. So this consort idea may have been what Aaron (and later Jeroboam) meant when they used the plural to describe their calf god as “thy gods, O Israel” (Exodus 32:4.8; 1 Kings 12:28). If the Israelites of Aaron’s day took the calf to be a fertility symbol that may explain their debauchery after making it (Exodus 32:6).

     Despite these similarities with Mesopotamian, Egyptian, and Canaanite gods, it must be said that none of these gods adequately match what the Hebrews of Aaron’s day and the Hebrews of Jeroboam’s day knew about Yahweh Elohim (the LORD God). That leaves us with the 5th possibility mentioned above – that the calf represented something new or partially new. It was customary in all the ancient world for worshippers to accept new ideas about old gods or to adapt old ideas to new gods and to make these new amalgams fit their current understanding and circumstances. In the case of both Aaron and Jeroboam it is unlikely that either of them were trying to create an entirely new religion or make an entirely new god; rather they were probably trying to combine ideas from what they believed about the LORD with pagan gods which they thought had certain key similarities. They had gods from Mesopotamia, Canaan, and Egypt to draw from and many interchangeable ideas to select from. Their sin was not to utterly forsake the LORD, but to corrupt their ideas about him and to behave in accord with their corrupt thoughts. As Scripture says, “They that make a graven image are all of them vanity,” & “they are altogether brutish and foolish: the stock is a doctrine of vanities,” & “They that observe lying vanities forsake their own mercy.” Isaiah 44:9; Jer 10:8; Jonah 2:8). In contrast to the Almighty, Living, and Everlasting God, idols are dead and impotent, and “They that make them are like unto them: so is every one that trusteth in them” (Psalms 115:8; 135:18). A more radical departure from the LORD came 50 or 60 years after Jeroboam when Ahab attempted to make Baalism the religion of Israel with its lascivious rites and child and adult sacrifice.
     As Jeroboam was in the act of inaugurating the new religion in Bethel, a man of God from Judah (1 Ki 13) prophesied against the altar saying that a child named Josiah would be born to the House of David who would burn the pagan priests and the bones of dead men upon it (1 Ki 13:1-10). As a sign that this prophecy would be fulfilled, the prophet said that the altar would be torn apart and its ashes would be spilled on the ground (1 Ki 13:3). Jeroboam took his hand from the altar and told his men to seize the prophet, but his hand and arm withered, and he could not bring it back to himself. In the same instant the altar ripped apart, and its ashes spilled on the ground. Jeroboam pled for mercy, and his hand was restored when the man of God prayed for him. Jeroboam then wanted to receive him as a guest and reward him, but he refused because the LORD told him to not linger and to leave by a different way than he had entered. On his way out of Israel an old prophet in Bethel heard the report, overtook him on the way, and tricked him into coming to his house for a meal (1 Ki 3:11-19). However, the LORD judged the young prophet for this disobedience (1 Ki 13:20-32). The LORD prophesied through the old prophet that the young prophet would not be buried with his fathers. And soon after the young prophet resumed his journey a lion killed him, and the old prophet buried him in his own sepulcher (1 Ki 13:24-30). And the old prophet said that the young prophet’s words would surely come to pass (1 Ki 13:31-32), which they did about 309 years later (622 B. C.) after Josiah’s men found the Book of the Law in the Temple and struck down idolatry (2 Ki 23:15-18; 2 Ch 34:4-7). But Jeroboam did not return from his evil ways, and his sin destroyed his house (1 Ki 13:33-34). Likewise, all 20 Kings of the Northern Kingdom were evil, though some occasionally did things the LORD approved.
     As for Jeroboam, he suffered another blow from the LORD soon after the destruction of the altar and the temporary withering of his hand (1 Ki 14:1-20). His son Abijah died. For Jeroboam it was a judgment, but for Abijah it was a mercy: “And all Israel shall mourn for him, and bury him: for he only of Jeroboam shall come to the grave, because in him there is found some good thing toward the LORD God of Israel in the house of Jeroboam.” (14:13).
§ The First 3 Kings of Judah (The Southern Kingdom)
     In contrast to the Kings of Israel, all of whom were evil, the LORD pronounced 8 of the 20 Kings of Judah ‘good,’ but they were unable to halt Judah’s decline and fall. Rehoboam, 1st King of Judah began well, in spite of the foolishness which cost him the loyalty of 10 tribes. In the Northern Kingdom, Jeroboam dispossessed the Levites, so they came to Rehoboam along with others and sacrificed to the LORD in Jerusalem (2 Ch 11:13-17). Rehoboam and his people enjoyed prosperity from the LORD, but after 3 years Rehoboam and the people forsook the law of the LORD and spiritual decline accompanied by outward trouble came swiftly (1 Ki 14:21-24; 2 Ch 11:18 – 12:1; 1 Ki 15:3). Two years after Rehoboam and the people forsook the LORD (in Rehoboam’s 5th year), Shishak, King of Egypt came against the cities of Judah and against Jerusalem and took the treasures of the Temple and the treasures of the King’s house (2 1 Ki 14:25-26; 2 Ch 12:2-4). However, Rehoboam and the princes humbled themselves when Shemaiah the prophet rebuked them, and the LORD did not use Shishak to destroy Judah (2 Chronicles 12:5-12). Nevertheless, the devastation in the land was substantial, as the following quote shows: “Shishak has celebrated his expedition against Judah by a bas-relief on the outer wall of the pillar-hall erected by him in the first palace at Karnak, in which more than 130 figures are led in cords by Ammon and the goddess Muth with their hands bound upon their backs. The lower portion of the figures of this long row of prisoners is covered by escutcheons [shields], the border of which being provided with battlements, shows that the prisoners are symbols of conquered cities. About a hundred of these escutcheons are still legible, and in the names upon them a large number of the names of cities in the kingdom of Judah have been deciphered with tolerable certainty.” (Keil & Delitzsch Commentary)
     All of this came upon them because the repentance of Rehoboam was more external than internal. He also had constant war with Jeroboam (1 Ki 14:30; 1 Ki 15:6; 2 Ch 12:15). 2 Chronicles 12:14 says, “And he did evil, because he prepared [fixed] not his heart to seek the LORD.” He entered the Temple with great pomp (1 Ki 14:27-28; 2 Ch 12:10-11), but not in constancy of heart. The account of his life includes a mention of his mother’s name, as does the account of every other Judaean king, showing the importance of the queen mother in the life of Judah. This may be for purposes of establishing important details of genealogical relationships or to show the importance of the women generally. Even Solomon’s mother played an important part in his kingship before the division of the kingdom.
     Abijah (Abijam, Abia), 2nd King of Judah (913-911), began to reign while Jeroboam, Israel’s first king, was still on the throne. He walked in the sins of Rehoboam, his father (1 Ki 15:3), and like his father he had constant war with Jeroboam (1 Ki 15:7; 2 Ch 13:1). The LORD did not destroy him, however, because he promised David that his sons would sit on his throne after him (1 Ki 15:4-5). From the fuller account in 2 Chronicles 13:1-22 we learn that Abijah had some genuine religious sentiments because, at the inception of a battle, he chided Jeroboam for Jeroboam’s sins and asserted his dependence on the LORD because of the LORD’s covenant with the sons of David (2 Ch 13:2-12). Moreover, the LORD gave him victory over Jeroboam, and Jeroboam received a wound from which he died sometime later (2 Ch 13:13-20). We might infer, then, that Abijah’s sin was not outright rejection of the LORD but inconstancy with HIM, as was the case with his father Rehoboam who also showed some signs of respect for the LORD. Abijah had 14 wives, 20 sons, and 16 daughters (2 Ch 13:21); and, although he continued in the sins of his father Rehoboam, the LORD allowed his son to succeed him because of His covenant with his ancestor, David (1 Ki 15:5-8; 2 Ch 13:22 & 14:1).
     Asa, 3rd King of Judah (911-870), reversed some sinful trends in Judah through 2 reforms. In the first reform, Asa removed the strange altars, the high places, the pillars, the Asherim, and the sun images, and he commanded Judah to seek the LORD and keep the Law (2 Chronicles 14:2-5). He also built fortified cities and strengthened his army (2 Ch 14:6-8). His son, Jehoshaphat, was born 5 years after he became king (c. 906 B. C.). Asa’s reforms came with 10 years of peace (2 Chronicles 14:1 c). About a year after this time of peace (c. 900 B. C.), Zerah and the Ethiopians invaded Judah, but Asa defeated them when he cried to the LORD for help (2 Ch 14:8-15). About 1 year after the Ethiopian invasion (c. 899 B. C.), in response to an exhortation by the prophet Azariah, Asa instituted a second reform by removing sodomites and idols from the land, renewing the LORD’s altar, making a covenant to seek the LORD with their whole heart, and deposing his idolatrous mother and her idol from power (2 Ch 15:8, 17-8; 1 Ki 15:12, 14-15; 2 Ch 15:9-15; 1 Ki 15:13; 2 Ch 15:16). He also brought things which he and his father had dedicated into the Temple (2 Ch 15:18). He did not, however, remove the high places from the land after they were (apparently) rebuilt (1 Ki 15:14). These worship centers were forbidden by the law (Numbers 33:52; Deuteronomy 12:22), so Asa should have removed them during his second reform, just as he had in his first reform. Nevertheless, the Bible gives him a double commendation: “And Asa did that which was right in the eyes of the LORD, as did David his father. … Asa’s heart was perfect with the LORD all his days.” (1 Ki 15:11, 14). He and Baasha, 1st King of Israel’s 2nd Dynasty, had constant war. In a probable first step toward conquering Judah, Baasha built Ramah – (or rebuilt and fortified it – cf., Joshua 18:25) – to stop people from going between the kingdoms and perhaps joining Judah (2 Ch 11:13-17). Ramah was only about 5 miles from Jerusalem, and was above a narrow ravine, so it was a strong and threatening military position. Faced by this threat, Asa persuaded Benhadad I of Syria to break his league with Baasha, King of Israel (1 Ki 15:18-21). He gave Benhadad I all the silver and gold which remained in the Temple after Shishak spoiled it in the time of Asa’s grandfather, Rehoboam (1 Ki 14:25-28; 2 Ch 12:9-11). Baasha left Ramah, and Asa tore it down; and, using conscripted labor, he took the stones and timber from Ramah and built Geba and Mizpah (1 Ki 15:21-22). But the prophet Hanani told Asa that Asa had sinned by relying on the King of Syria instead of the LORD as he had when the King of Ethiopia attacked (2 Ch 16:7-9). It was “foolish,” Hanani said, “For the eyes of the LORD run to and fro throughout the whole earth, to shew himself strong in the behalf of them whose heart is perfect toward him” (2 Ch 16:9). It was also foolish because this alliance allowed the Syrians to escape (2 Ch 16:7). So Hanani prophesied that Asa would have war from then on (2 Ch 16:9 c), and war continued between Asa and Baasha all their days (1 Ki 15:16, 32). In response to Hanani’s words, Asa put him in prison and oppressed some of the people at the same time. So, apparently, judging from Asa’s reaction, this judgment was the LORD’s response to a negative, lingering heart attitude, not merely for a foolish act. This is further confirmed by Asa’s neglect of the LORD in his later years: “And Asa in the thirty and ninth year of his reign [2 years before his death] was diseased in his feet, until his disease was exceeding great: yet in his disease he sought not to the LORD, but to the physicians” (2 Ch 16:12). Yet, in spite of these imperfections of heart, the overall judgment of Scripture upon Asa is that his heart was “perfect with the LORD all his days” (1 Ki 15:14). He also maintained the respect and love of his people in spite of oppressing some of them; “And they buried him in his own sepulchers, which he had made for himself in the city of David, and laid him in the bed which was filled with sweet odors and divers kinds of spices prepared by the apothecaries’ art: and they made a very great burning for him” (2 Ch 16:14). In his 41 years in Judah he reigned during all or part of the reigns of Israel’s first 8 kings. Jehoshaphat, his son, co-reigned during Asa’s last 3 years. 
§ The 2nd – 8th Kings of Israel (The Northern Kingdom)
     The author of 1 and 2 Kings now turns his attention to the 2nd through the 8th kings of Israel, all of whom were contemporaries of Asa, King of Judah (911-870).

     Nadab, 2nd King of Israel, & 2nd of the 1st Dynasty (910-909), was the son of Jeroboam I who founded the dynasty. “And he did evil in the sight of the LORD, and walked in the way of his father, and in his sin wherewith he made Israel to sin” (1 Ki 15:26). He reigned 2 years, and these were probably partial years since he began his reign sometime in the 2nd year of Asa, King of Judah, and died sometime in Asa’s 3rd year (1 Ki 15:25, 28). He died while he and all Israel were besieging Gibbethon, a Philistine city. Apparently the Philistines had recaptured their town after Judah and Israel split. In Joshua’s day it had been given to the tribe of Dan (Joshua 19:44), and they set it aside for the Kohathite Levites (Joshua 21:23). However, when the split came, Jeroboam I cast the Levites out of their cities, and they went to Judah (2 Ch 11:13-14), thus leaving Gibbethon open for others to seize. This conquest was attempted by at least 3 kings of Israel – Nadab, Zimri, and Omri – kings 2, 5, and 7 (1 Ki 15:27; 1 Ki 16:15; 1 Ki 16:17). While Nadab was besieging Gibbethon, Baasha of Issachar killed him and founded the 2nd Dynasty in Israel (1 Ki 15:27).
     Baasha, 3rd King of Israel, & 1st of the 2nd Dynasty (909-886), became king by killing Nadab and the whole house of Jeroboam, as Ahijah the Shilonite prophesied (1 Ki 15:28-29). He reigned 24 years in Tirzah, which was Israel’s capital during the reigns of Jeroboam I through the first part of Omri’s reign – the 1st through 8th Kings (1 Ki 15:28-30). Like all the kings of Israel, he was “evil in the sight of the LORD” (I Ki 15:34). He was a lifelong opponent of Asa, 3rd king of Judah (1 Ki 15:16, 32). A key confrontation for both Baasha and Asa came when Baasha built Ramah “that he might not suffer any to go out or to come in to Asa” (1 Ki 15:17). Asa bribed Benhadad I of Syria to switch his alliance from Baasha to him (1 Ki 15:18-20; 2 Ch 16:2-4). This alliance displeased the LORD, who let Baasha make war against Asa for the rest of his reign (2 Ch 16:7-9). But Baasha displeased the LORD even more than Asa, and the prophet Jehu, the son of Hanani, told him that the LORD would destroy his house. The LORD said, “2 Forasmuch as I exalted you out of the dust [perhaps meaning a common birth], and made you prince over my people Israel; and you have walked in the way of Jeroboam, and have made my people Israel to sin, to provoke me to anger with their sins; 3 Behold, I will take away the posterity of Baasha, and the posterity of his house; and will make your house like the house of Jeroboam the son of Nebat. 4 Him that dies of Baasha in the city shall the dogs eat; and him that dies of his in the fields shall the fowls of the air eat” (1 Ki 16:2-4). In accord with this prophecy, Baasha had only one successor from his family (Elah) – just as Jeroboam I was limited to one successor (Nadab).
     Elah, 4th King of Israel, & 2nd of the 2nd Dynasty (886-885), reigned only 2 years (1 Ki 16:8). While Elah’s army was besieging the Philistine city of Gibbethon, Zimri the captain of half of his chariots killed Elah as he drank himself drunk in the capital city of Tirzah. He then killed the rest of the household of Baasha including the friends of the family (1 Ki 16:9-113).
     Zimri, 5th King of Israel, & only King of the 3rd Dynasty (885), gained the throne by murdering Elah and the rest of Baasha’s household but reigned only 7 days (1 Ki 16:15 a). This fulfilled a prophecy by Jehu (1 Ki 16:12). He began a bloodbath which produced a rapid succession of 3 kings and 3 more dynasties. While Zimri was murdering Elah and others, Omri and the army were besieging the Philistine city of Gibbethon. When they heard of Elah’s assassination, they left Gibbethon and besieged Tirzah (1 Ki 16:15-17). Instead of surrendering, Zimri burned the king’s house around him and died in the fire (1 Ki 16:18-19). The people of Israel immediately divided into 2 factions. One faction (perhaps the army) chose Omri to be king, the other (perhaps Zimri loyalists in Tirzah) chose Tibni (1 Ki 16:21). Their struggle lasted 4 years after the death of Zimri (compare 1 Ki 16:15-16 with 1 Ki 16:23 & see “Omri,” below).
     Tibni, 6th King of Israel, & only King of an Unnumbered Dynasty (885-881), held onto power for 4 years while he struggled with Omri for sole control of the Northern Kingdom. Omri prevailed, and Tibni died, presumably in battle (1 Ki 16:22).
     Omri, 7th King of Israel, & 1st of the 4th Dynasty (885-874), prevailed over Tibni after 4 years of civil war and became sole king. He was more evil than those before him (1 Ki 16:25-26), and he began to reign (in contest with Tibni) in the 27th year of Asa, King of Judah (1 Ki 16:15-16), and he began his sole reign in Asa’s 31st year (1 Ki 16:23). So his first 4 years were contested. He apparently reigned for another 2 years in Tirzah, for a total of 6 there (1 Ki 16:23). He then switched the capital to Samaria after purchasing the site from Shemer (1 Ki 16:24) and reigned another 6 years in Samaria, for a total of 12 years (1 Ki 16:23-24). Crockett thinks that Omri’s son, Ahab, married Jezebel sometime during the period of civil war between Omri and Tibni (1 Ki 16:30-31) – (William Day Crockett, A Harmony of the Books of Samuel, Kings, and Chronicles. Grand Rapids: Baker Book House, footnote, p. 218). This seems to be more plausible than dating the marriage after Ahab became king. The chronological coordinates suggest a date this early. To be specific, in 841 B. C., Ahaziah, the grandson of Ahab and Jezebel by their daughter Athaliah, was 22 when he came to the throne. He was Athaliah’s youngest son, so she (plausibly) would have been between 18 and 20 when she had him. This would place her birth somewhere between 883 and 881 B. C., which would be the time during which Ahab and his father Omri were struggling with Tibni.
     Ahab, 8th King of Israel, & 2nd of the 4th Dynasty (874-853), was the most infamous and possibly the most wicked of the kings in either Israel or Judah, and his wife Jezebel, the Sidonian (Phoenician) Princess, was even worse (1 Ki 16:30-33; 1 Ki 21:25-26). As mentioned above under “Omri” (q. v.), Ahab apparently married Jezebel before he came to the throne. Ahab reigned 22 years in Samaria, the new capital established by his father Omri, who transferred it from Tirzah. The marriage between Ahab and Jezebel probably gave Israel an alliance which had military advantages in Israel’s struggles against the Philistines and against Judah, as well as others. However, the alliance had devastating spiritual consequences in Israel, and later in Judah (when Jezebel’s daughter, Athaliah, married Jehoram {Joram}, 5th King of Judah). Ahab moved Israel from the idolatry of Jeroboam which represented the LORD as a golden calf to worshipping a new god, Baal. As another sign of the evil of the time, Hiel the Bethelite (perhaps to give Ahab a strategic fortress at a key crossing point of the Jordan) rebuilt the walls of Jericho which God had miraculously destroyed. But over 500 years prior (perhaps 530 years ±) Joshua cursed anyone who would rebuild Jericho (Joshua 6:26). And accordingly, Hiel “laid the foundation thereof in Abiram his firstborn, and set up the gates thereof in his youngest son Segub, according to the word of the LORD, which he spake by Joshua the son of Nun” (1 Ki 16:34). This may mean that God killed them or that Hiel sacrificed them to his god(s) for their favor.
     The curse on Hiel is a prelude to an even greater curse (1 Ki 17-18) – the three year drought prophesied by Elijah the Tishbite from Galilee (the region east of the Jordan between the Dead Sea and the Sea of Galilee). Three additional curses followed – all of them upon Ahab and his house. The LORD used this period to severely judge Baalism and all its participants – from the priests, to the King, to the people of Israel. In these and related events Elijah and Elisha were the chief protagonists. Elijah and Elisha together with their fellow prophets suffered greatly under the hand of Jezebel and Ahab with many being killed. However, Obadiah, who was over the household of Ahab, hid 100 of the prophets by 50 in a cave and fed them (1 Ki 18:3b-4). In the midst of this persecution, Elijah said to Ahab, “As the LORD God of Israel liveth, before whom I stand, there shall not be dew nor rain these years, but according to my word.” (1 Ki 17:1). The LORD then sent him to the brook Cherith (near Jericho) where he was fed by ravens for perhaps a year or more until the brook dried up. Afterward Elijah went far north within Israel to Phoenicia and stayed (for perhaps two and a half years) with a widow in Zarephath (Sarepta) between Tyre and Sidon in the region of Zidon (Sidon). While there he rescued the widow and her son from starvation by miraculously multiplying her flour and oil (1 Ki 17:8-16). When the widow’s son died, he raised him to life again (1 Ki 17:17-24). In response, the widow said, “Now I know that you are a man of God, and that the word of the LORD in your mouth is truth” (1 Ki 17:24 ESV). This brings the narrative back to its beginning at he start of chapter 17 – with a focus on the word of Elijah. In the next incident the words of Elijah come true.
     Three and a half years after Elijah called for a drought (1 Ki 18:1; Luke 4:25; James 5:17) the LORD told him to go show himself to Ahab and he would send rain (1 Ki 18:1-2). Ahab and Obadiah were scouring the land looking for water for the horses and mules (1 Ki 18:3-6), and Elijah met Obadiah and arranged a meeting with Ahab (1 Ki 18:7-16). Ahab accused Elijah of troubling Israel, but Elijah told him that it was Ahab and his father’s house who troubled Israel by turning to Baalism (1 Ki 18:17-18). Elijah then challenged all of Israel plus the 450 prophets of Baal and 400 prophets of Asherah to meet him on Mount Carmel (1 Ki 18:19-20). When they assembled, Elijah said to the people, “ ‘How long will you go limping between two different opinions? If the LORD is God, follow him; but if Baal, then follow him.’ And the people did not answer him a word” (1 Ki 18:21 ESV). So Elijah called for a test. He had two Bulls prepared for sacrifice – one for Baal (the sun god, ‘lord of heaven’) and one for Yahweh and said, “the God who answers by fire, he is God” (1 Ki 18:23-24 ESV). The people agreed.
     From morning till noon the priests of Baal prepared the sacrifice, leapt around the altar, and cried for fire from heaving, saying “O Baal, hear us,” but they heard no voice, and no one answered them except Elijah who mocked them and said that Baal is the ‘supreme god’ so he must be thinking (or in conference), or pursuing game, or traveling, or sleeping (1 Ki 18:25-27). So they renewed their efforts, and from noon till the evening they cried aloud, cut themselves with knives and lances, and prophesied, but still there was no voice, nor any answer, nor anyone who regarded them (1 Ki 18:28-29).
     Elijah then gathered the people, and using 12 stones, one for each tribe of Israel, he repaired the altar of the LORD which had been destroyed – probably by Baal worshippers in the reign of Ahab (1 Ki 18:30-31; 19:10). This altar may have been built in the time of the Judges or perhaps by Saul (1 Samuel 15:12), though some (e.g., Keil & Delitzsch, and Hengstenberg) think it was built after the division of the kingdom to keep the worship of Yahweh alive.
     Around the altar he dug a trench, and three times he had the people draw enough water to drench the sacrifice, the altar, and the wood and to fill the trench (1 Ki 18:32-35). This water probably came from a nearby spring or covered well and may have been one of the few places which had water during this three and a half year drought, hence the reason that Obadiah may have looked here when he and Ahab went searching for water (1 Ki 18:3, 6, 19).
     Elijah offered a simple prayer asking God to vindicate his prophecy, reveal that the LORD was the true God, and turn the heart of Israel back again, whereupon fire fell and consumed the offering, the wood, the stones, the dust, and the water. The people fell on their faces and said, “The LORD, he is God; the LORD, he is God” (1 Ki 18:36-39).
     Elijah then had the people bring the priests of Baal to the River Kishon which flows out of Mount Tabor into the Valley of Jezreel, through the Plain of Esdraelon, and runs near the northern foot of Carmel into the Mediterranean Sea, draining many other rivers (1 Ki 18:40). This was the same river at which Deborah and Barak defeated Sisera, the captain of the Canaanite army, under King Jabin in the days of the Judges (Judges 4:7, 13; 5:21; Psalm 83:9). Here Elijah and the Israelites killed the prophets of Baal in accord with the law which commanded death for false prophets (Deuteronomy 13:1-5; 18:18-22). In anticipation of the coming cloudburst, they may have left the bodies at the Kishon to be swept away, as seems to be the case in Deborah’s day (Judges 5:21). Ahab seems compliant or at least subdued.
     Elijah then heard “the sound of abundance of rain,” either spiritually or by the noise of a rising wind, so he told Ahab to get up (up to his chariot or back up the mountain to a meal in his quarters or to a sacrificial meal), eat, and drink because rain was coming (1 Ki 18:41). Meanwhile, Elijah went to the top of Carmel and bowed himself to the earth with his face between his knees and sent his servant seven times to look for a sign of rain (1 Ki 18:42-43). “From the place of worship there is a small eminence [el Mohraka], which, on the west and northwest side, intercepts the view of the sea [STANLEY; VAN DE VELDE]. It can be ascended in a few minutes, and presents a wide prospect of the Mediterranean.” (Robert Jamieson, A. R. Fausset and David Brown, Commentary Critical and Explanatory on the Whole Bible).
     On the seventh try, the servant saw, ascending from the Mediterranean, a small cloud that looked like a man’s hand (literally, like the palm or hollow of a man’s hand), and Elijah sent the servant to tell Ahab to go before he was stopped by the rain (1 Ki 18:44). “45 And it came to pass in the mean while, that the heaven was black with clouds and wind, and there was a great rain. And Ahab rode, and went to Jezreel. 46 And the hand of the LORD was on Elijah; and he girded up his loins, and ran before Ahab to the entrance of Jezreel” (1 Ki 18:45-46). Jezreel was about 23 miles south-east of Mount Carmel, and Ahab had a residence there (1 Ki 21:1). Elijah ran before Ahab to the entrance of Jezreel (1 Ki 18:46). Ahab told Jezebel what Elijah had done to the prophets of Baal, so Jezebel sent a messenger to Elijah threatening to kill him by the next day (1 Ki 19:1-2). This shocked Elijah who was probably expecting revival after the dramatic repentance he witnessed on Mount Carmel. Instead he found hardness of heart and violent resistance. So Elijah fled south, first to Beersheba (about 75 miles away on the southern end of Judah) where he left his servant, then a day’s journey (perhaps another 20 miles) into the wilderness where he sat under a juniper (or broom) tree and asked God to take his life (1 Ki 19:3-4). Instead, an angel came to him while he slept and awakened him to a meal of bread baked on coals and a cruse of water, doing this twice in between periods of sleep (1 Ki 19:5-7). This was to prepare him for a longer journey. “And he arose and ate and drank, and went in the strength of that food forty days and forty nights to Horeb, the mount of God” (1 Ki 19:8). (Moses and Jesus also went 40 days without food or drink.)

     Horeb was around 200 miles from Beersheba and 180 from the spot in the wilderness where Elijah was staying. As used in this passage, Horeb is another name for Mount Sinai where the LORD gave the Law to Moses with “thunders and lightnings, a thick cloud, a very loud trumpet blast, smoke, fire, the whole mountain trembled greatly, the sound of the trumpet grew louder and louder, [and] God answered him [Moses]  in thunder” (Exodus 19:9-19). Elijah was about to experience some of the same things, but in a different way.
     When he arrived in Horeb, Elijah lodged in a cave (literally “the cave”). This may be the same cave Moses was in when the LORD appeared to him (Exodus 33:22). In this cave the word of the LORD came to Elijah asking him “What are you doing here, Elijah?” (1 Ki 19:9). His answer contained a core of truth but also exhibited depression and exaggeration. He said, “I have been very jealous for the LORD, the God of hosts. For the people of Israel have forsaken your covenant, thrown down your altars, and killed your prophets with the sword, and I, even I only, am left, and they seek my life, to take it away” (1 Ki 19:10).
     The LORD then told him to go out on the mountain and stand before him, but He passed by first and after Him came a great wind which “tore the mountains and broke in pieces the rocks,” followed by an earthquake, and then a fire (1 Ki 19:11-12). But the LORD was not in the wind, nor in the earthquake, nor in the fire. By contrast, the LORD was in the wind, the earthquake, and the fire (as well as other manifestations) when he appeared to Moses (Exodus 19:9-19). But here, with Elijah, the LORD manifested himself in a “still small voice” (1 Ki 19:12). This contrasts with the voice the LORD used with Moses and the people when he spoke the Ten Commandments. There the voice was a “great voice” (Deuteronomy 5:22 – a “gadol kole” – great call – Strong’s  #’s H 1419 & H 6963). But to Elijah His voice was quiet, like a whisper (a “demamah daq kole” – a ‘calm small sound / voice’ – Strong’s #’s H 1827, H 1851, H 6963). When Elijah heard this he left the cave and stood before the LORD with his cloak wrapped around his face, and the LORD again asked him why he was there; and again Elijah gave the LORD the same answer (1 Ki 19:13-14).
     In reply, the LORD gave him some tasks to fulfill and then answered his central concerns justice and the continuation of God’s people (1 Ki 19:15-18). The LORD told Elijah to anoint Hazael king of Syria, Jehu as king of Israel, and Elisha to replace him as prophet. Justice would come through these men either by the sword or by spiritual means. As for the continuation of God’s people, God still had people in Israel (7,000 who had not bowed to Baal or kissed him). Elijah felt he was alone. It was simply untrue. God still had enough people to accomplish his purpose. And Elijah had more to do also.
     Elijah then found Elisha and appointed him as prophet, whereupon Elisha sacrificed the oxen with which he had been plowing and went to minister to Elijah (1 Ki 19:19-21).

§ End of the Reigns of Ahab (Israel) & Jehoshaphat (Judah) & Succession of Ahaziah (Israel)
     Benhadad (one of several by this name, possibly Benhadad II), the king of Syria, besieged Ahab in Samaria and sent messengers to him laying claim to his silver, his gold, his wives, and his children, and Ahab agreed meekly (1 Ki 20:1-4). But Benhadad II demanded more. He told Ahab that he would send his servants the next day to search Ahab’s house and the houses of his servants and to take anything that was pleasant to Ahab and his servants (1 Ki 20:5-6). But Ahab could take no more. He called all the elders of the land and told them the new demands, and they advised him to resist, so he told Benhadad II that he would meet the prior demands but not the new ones (1 Ki 20:7-9). Benhadad II had 32 kings with him (1 Ki 20:1), and he used this fact to try to make a final intimidation to Ahab: he said, “The gods do so unto me, and more also, if the dust of Samaria shall suffice for handfuls for all the people that follow me” (1 Ki 20:10). Paraphrased the second part of the expression means that Benhadad II had so many people with him that there would not even be enough dust in Samaria for each one to have a handful, to say nothing of the insufficiency of Ahab’s treasure for each one of his men. The first part of the expression means ‘may the gods do everything to me that I am going to do to you, and more also’ if my words are not true. Ahab replied with wisdom and courage: “Let not him who straps on his armor boast himself like he who takes it off” (1 Ki 20:11 ESV). This means that it is wiser to boast after the battle than before it.
     Surprisingly, as Benhadad II set his troops against Samaria, a prophet came to Ahab and gave him a message from the LORD: “Thus says the LORD, Have you seen all this great multitude? Behold, I will give it into your hand this day, and you shall know that I am the LORD” (1 Ki 20:12-13 ESV). This message is surprising for several reasons. First, it is surprising that a prophet was in Samaria in spite of Jezebel’s persecution. The persecution may have abated somewhat, or the prophet may have been living in Samaria incognito till he revealed himself by this prophecy. It was also surprising that God would be gracious to Ahab and Israel in spite of their sins, particularly their persecutions of his people. It was also surprising that God cared enough for Ahab and Israel to reveal to them that he was the LORD (Jehovah or Yahweh, the name that the Jews now reverence as ‘HASHEM,’ THE NAME). This is the same lesson he demonstrated on Mount Carmel when he answered by fire. God does many things for his elect that benefit others. This may have been one such.
     As a further surprise, the LORD also helped Ahab arrange the battle. Through the prophet the LORD told Ahab that “the servants of the governors of the districts” would deliver Israel and that Ahab would begin the battle (1 Ki 20:14). By doing this, the LORD treated Ahab as one of his generals and part of his battle host. And there is at least one more surprising aspect of this account. The ‘servants of the governors of the districts’ mentioned in verse 14 numbered 232, and the people under them numbered 7,000 (2 Ki 20:15). So, just as God had delivered Israel from spiritual destruction by 7,000 who had not bowed the knee to Baal nor kissed him, so he would deliver Israel physically by a different group of 7,000. Ahab’s 7,000 troops went out at noon led by the 232 while the Syrians and their allies were drinking themselves drunk, and Benhadad II told his men to take them alive whether they came out for war or peace (1 Ki 20:16-19). However, the Israelites slaughtered all they encountered including the horses and destroyed the chariots, and Benhadad II and his host fled (1 Ki 20:20-21). Then the prophet came to Ahab again and told him to strengthen himself because the king of Syria would come back at ‘the turn of the year,’ i.e., in the spring (1 Ki 20:22). Barnes says, “The wars of the Oriental monarchs at this time, like those of early Rome, were almost always of the nature of annual incursions into the territories of their neighbors, begun in spring and terminating in early autumn. Sustained invasions, lasting over the winter into a second or a third year, are not found until the time of Shalmaneser 2 Ki 17:5; 2 Ki 18:9-10, and do not become common until the Median and Babylonian period” (Albert Barnes' Notes on the Bible).
     The servants of Benhadad II told him that the Israelites were stronger than them because their gods were gods of the hills, so they should fight them in the plains (1 Ki 20:23). They also advised that the army be re-gathered man for man but that captains lead the armies instead of kings (1 Ki 20:24-25). Probably the captains would be more experienced in battle and braver. It may be that the 32 kings were the first to run.
     At the turn of the year, as prophesied, the Syrians returned. They went to Aphek (1 Ki 20:26). Several cities had that name, but this may have been the Aphek which was about 30 miles north-east of Samaria in the Valley of Jezreel where a previous battle had been fought in bygone days when Saul was slain by the Philistines (1 Samuel 29:1 & 1 Samuel 31:1-6). The Israelites were vastly outnumbered. Scripture gives this graphic description: “And the children of Israel were numbered, and were all present, [or, were mustered & provisioned; or supplied with ammunition and provisions] and went against them: and the children of Israel pitched before them like two little flocks of kids [young goats]; but the Syrians filled the country” (1 Ki 20:27). Probably the 232 ‘servants of the governors’ were present together with the other 7,000, but whether Ahab had been able to gather others is uncertain. Whatever the case, a prophet (possibly a different prophet than the one in Syria) told Ahab that the LORD would deliver the Syrians into his hand for two reasons: 1). They spoke against him as being merely ‘a god of the hills;’ 2). And he was going to again (for a third time) demonstrate to Ahab that he was the LORD (1 Ki 20:28). So the armies faced each other for 7 days (possibly because Israel was occupying high ground), and they began the battle on the seventh day; Israel killed 100,000 Syrians, and an additional 27,000 died when one of the walls of Aphek, where they fled, fell on them, possibly because of their weight, or an earthquake, or a miraculous intervention by God as in Jericho (1 Ki 20:29-30).
     Benhadad II hid in an inner chamber in the city; but, on the advice of his servants, he came out wearing sackcloth on his waist and a rope around his head and asked for mercy (1 Ki 20:31-32 a). Benhadad II referred to himself as Ahab’s servant (a sign of submission) and Ahab referred to him as “my brother,” thus accepting him as an equal (1 Ki 20:32 b). As another sign of equality, Ahab then took Benhadad II into his chariot (1 Ki 20:33). Benhadad II then promised to restore the cities which his father had taken from Ahab’s father Omri and to make streets (squares, booths, markets) in Damascus for Ahab, presumably for commercial purposes (1 Ki 20:34). Ahab accepted these terms and let Benhadad II go. But his displeased the LORD who had devoted Benhadad II to destruction, so he sent a prophet to Ahab to rebuke him – the third unnamed prophet who interacted with Ahab.

     This prophet asked one of his fellow ‘sons of the prophets’ (a group of prophets in training) to “strike” him in accord with the word of the LORD, but the man refused to obey (1 Ki 20:35). Therefore, because the man disobeyed the LORD, the prophet told him that a lion would “strike” him, and as soon as they parted a lion “struck” him, presumably with a deadly blow (1 Ki 20:36). He made the same request of another man who struck him and wounded him, after which the prophet departed and waited for Ahab disguised with ashes on his face (1 Ki 20:37-38). As Ahab passed by, the prophet said that he had allowed a prisoner to escape and would either have to die or pay a talent of silver unless the king pardoned him; but the king refused (1 Ki 20:39-40). The prophet then removed the ashes; Ahab recognized him as one of the prophets, and the prophet said that the LORD would take Ahab’s life and the life of his people for the life of Benhadad II and his people (1 Ki 20:41-42). So Ahab went to his house “heavy and displeased,” or “sad and angry” (1 Ki 20:43).
     Later, (about 854 B. C., a year before he died) Ahab asked Naboth to sell him his vineyard which was near his house; but Naboth refused because it was his inheritance, and as in the previous episode, Ahab went away “heavy and displeased,” or “sad and angry” and laid on his bead with his face to the wall and refused to eat (1 Ki 21:1-4). Jezebel asked him why he was so sad, and when he told her the story she reminded him that he was the king and told him to eat and be merry because she would give him Naboth’s vineyard (1 Ki 21:5-7). She then wrote letters in Ahab’s name to the elders and nobles of Naboth’s city, Jezreel, commanding them to proclaim a fast and to set Naboth on high and use 2 worthless men (“sons of Belial”) to accuse him of blaspheming God and the king and then stone him to death (1 Ki 21:8-10). They did this and sent word to Jezebel that Naboth was dead (1 Ki 21:11-14). It may be that they also killed Naboth’s sons to eliminate his heirs. This can be inferred from Jehu’s statement in 2 Kings 9:26 when he avenged the death of Naboth: “'As surely as I saw yesterday the blood of Naboth and the blood of his sons--declares the LORD--I will repay you on this plot of ground.' Now therefore take him up and throw him on the plot of ground, in accordance with the word of the LORD.”
     After Naboth’s death, Ahab went to Jezreel to claim the property, but the LORD sent Elijah to tell Ahab that the dogs would lick his blood in the place where they licked Naboth’s blood, that his house would perish, that dogs would eat Jezebel, and that dogs and birds would eat his family (1 Ki 21:15-24). This was because Ahab sold himself to wickedness stirred up by Jezebel and committed abominable idolatry (1 Ki 21:25-26). Nevertheless, the LORD reserved these disasters till after his death because Ahab tore his clothes, put on sackcloth, fasted, and went about dejectedly – literally, ‘walked softly’ (1 Ki 21:27-29).
     About 853 B. C., Jehoshaphat 4th King of Judah (873-848 B.C.), a good king, succeeded his father Asa after co-reigning with him for 3 years, and went to visit Ahab (1 Ki 22:1-2). Ahab persuaded him to join him in a battle against Syria to take Ramoth-Gilead which was one of the cities Benhadad II had promised to restore, but apparently did not (1 Ki 22:3; cf. 1 Ki 20:34). Jehoshaphat asked Ahab to enquire of the LORD which he did using 400 prophets, all of whom told him to go up and prosper (1 Ki 22:4-6). But Jehoshaphat asked to hear from a prophet of the LORD, and with reluctance Ahab called Micaiah the son of Imlah who prophesied victory but apparently did so sarcastically which made Ahab insist on hearing the truth (1 Ki 22:7-16). Micaiah then prophesied the defeat of Israel and the death of Ahab because the LORD put a lying spirit into the mouths of the prophets (1 Ki 22:17-28). Ahab tried to circumvent the prophecy by disguising himself and causing Jehoshaphat to wear his clothes, but Jehoshaphat narrowly escaped, and Ahab was killed by a random arrow, after which the dogs licked his blood when his servants washed his chariot (2 Ki 22:29-40). Scripture commends Jehoshaphat for his goodness but mentions his failures such as his failure to remove the high places and his naval expedition with Ahaziah (2 Ch 20:37) to Ophir to seek gold which the LORD prevented by wrecking the ships, causing Jehoshaphat to repent and refuse to go again when Ahaziah suggested a second expedition (2 Ki 22:41-50).
     Ahaziah, 9th King of Israel, & 3rd of the 4th Dynasty (853-852), an idolater, replaced his father Ahab and continued in the sins of Ahab & Jezebel and Jeroboam I (1 Ki 22:51-53). The rest of his life is detailed in 2 Kings Chapter 1 (discussed below).
     § 2 Kings opens (Ch 1) with the Lord’s judgment on Ahaziah, 9th King of Israel, & 3rd of the 4th Dynasty (853-852), who died of a lingering illness from injuries sustained in a fall. But the central figure of this chapter and the next is Elijah (fl. 874 – 848). In fact, Elijah was the most important figure in the last 6 chapters of the previous book (1 Kings 17-22).

§ Overview of Elijah and Elishah (in 1 & 2 Kings from Ahab to Ahaziah)
     Elijah’s career was characterized by persecution (chiefly from Ahab and his son Ahaziah) which the LORD overcame by miraculous events. Elijah came to Ahab, 8th King of Israel, & 2nd of the 4th Dynasty (874 – 853), and predicted an extended drought (1 Kings 17). Then the LORD told him to hide at the brook Cherith east of Jordan and caused the ravens to feed him for perhaps 6 – 12 months. When the brook dried up because of the drought the LORD sent him to the widow at Zarephath. She gave him part of the last meal she had, and the LORD gave her flour in her jar and oil in her jug till the drought ended (three-and-a-half years after it began – Luke 4:25; James 5:17). Then, through Obadiah, a devout man who was in charge of Ahab’s palace, Elijah delivered a call to Ahab to meet him face-to-face. At the meeting Elijah challenged Ahab to send 450 prophets of Baal and 450 prophets of Asherah (groves) to meet him on Mount Carmel. When they assembled he issued a challenge to them and the Israelites who gathered there: “the God who answers by fire, he is God” (1 Kings 18:24 - ESV). The false prophets made their sacrifice, cried aloud in prayer, danced, cut themselves, and prophesied from morning till the evening sacrifice. But no one answered. Then Elijah repaired the Lord’s altar using 12 stones to remind them that the twelve tribes should be united, even as was implied by their God-given name “Israel” (‘Prince with God’), since they were all descended from this one prince. He saturated the sacrifice with water till it filled up a trench around the base. He then offered a simple prayer asking God to reveal himself as God and turn the heart of the people back to himself. “Then the fire of the LORD fell and consumed the burnt offering and the wood and the stones and the dust, and licked up the water that was in the trench” (1 Kings 18:38). “And when all the people saw it, they fell on their faces and said, ‘The LORD, he is God; the LORD, he is God’ ” (1 Kings 18:39). Then they killed all 900 prophets, and Elijah went to the top of Carmel and prayed seven times for rain. A heavy rain broke the drought. But Jezebel tried to kill him, so he fled to Horeb and sank into a deep depression. God demonstrated the powers of nature to him in a great wind, an earthquake, and a fire, but the LORD was not in these. Instead God spoke to him in a low whisper (“a still, small voice” – KJV) and sent him back the way he came to anoint 3 men (Hazael, Jehu the son of Nimshi, and Elisha) who would continue the executions of the wicked – either physically (by the sword), or spiritually (by famine), or both (1 Kings 19:15-18). Elijah then called Elisha to follow him (1 Kings 19:19-21). Then Benhadad II, king of Aram, attacked Ahab. An unnamed prophet came to Ahab and gave him advice from the LORD on how to defeat the army. However, Ahab spared Benhadad II, contrary to the LORD’s wishes; so the LORD sent another prophet to Ahab who pronounced judgment on Ahab and his people for this sin. Later, Ahab, urged on by Jezebel, executed Naboth and stole his vineyard. In response, the LORD sent Elijah to him and pronounced doom on Ahab and Jezebel (1 Kings 21). Around three years later Ahab, 8th King of Israel, & 2nd of the 4th Dynasty and Jehoshaphat, 4th King of Judah , went to war with Benhadad II, King of Syria, to get Ramoth-Gilead restored to Israel, as had been promised in their treaty (1 Kings 20:34). However, Micaiah the son of Imlah prophesied that Ahab would die, although 400 other prophets prophesied victory (1 Kings 22). Ahab died. Dogs licked his blood.
§ The Kings of Israel and Judah from Ahaziah Till the End of Both Kingdoms
     Ahab’s son, Ahaziah, 9th King of Israel, & 3rd of the 4th Dynasty (853-852) then came to the throne and reigned for two years (1 Kings 22:51), or parts of two years. He sent messengers to ask Baalzebub the god of Ekron if he would recover from injuries he sustained in a fall from his upper room. However, the LORD sent Elijah to intercept the messengers and tell Ahaziah he would die. Ahaziah sent 3 companies of men to demand that Elijah come to him. Elijah destroyed 2 with fire, but the 3rd captain begged for mercy. The LORD told Elijah to go, and Elijah delivered the message personally, saying that he would die for consulting Baal-Zebub. Ahaziah died without a son, so his brother Jehoram, also called Joram, 10th King of Israel, & 4th of the 4th Dynasty (853-841), reigned in his stead. Sometime later (perhaps 5 years – 2 Chronicles 21:12 & 2 Kings 8:16) the LORD took Elijah to heaven in a whirlwind, and Elishah inherited a double portion (the portion of an heir) of Elijah’s spirit (2 Kings 1-18). Elishah then healed some bitter water, and later called bears to maul 42 young men who jeered both him and Elijah’s miraculous ascension. Elishah (fl. 848 – 788) then is the chief character in the first half of 2 Kings (2 Kings 2 – 13).

     After Jehoram (Joram), 10th King of Israel, & 4th of the 4th Dynasty (852-841) came to the throne in Israel he formed an alliance with Jehoshaphat, 4th King of Judah (873-848) and the King of Edom to fight against Mesha, King of Moab, who rebelled against Israel during Ahaziah’s reign and stopped paying tribute. The confederation marched against Moab but ran out of water along the way. They consulted Elisha about how to proceed. Elisha was reluctant to help, but Jehoshaphat persuaded him to seek guidance from the LORD. The LORD told them to dig ditches in the valley. Overnight these filled with water, giving them all they needed, but the Moabites saw the morning sun reflecting off the water and mistook the red color for blood. They thought that the confederation had slaughtered each other because of an internal dispute; so the Moabites went to take plunder, but Israel put them to flight, invaded the land, destroyed the cities, marred the fields with stones, stopped up the springs, and cut down the trees, as the LORD had told them to do. The king of Moab tried, unsuccessfully, to break through to battle the King of Edom; so, on the city wall, he sacrificed his firstborn son who was heir to the throne. “And there was great indignation against Israel: and they departed from him, and returned to their own land” (3:27 b). This may mean that indignation arose within the confederation (perhaps from Edom) against Israel and caused the confederation to dissolve. This anger may have been out of empathy for Moab which was driven to human sacrifice, or for some unspecified reason. It seems unlikely that the LORD was angry since he helped them.

     After advising the confederation about strategy, Elisha helped a widow save her sons from indentured servitude by providing a miraculous supply of oil which she sold and paid her debts and lived off the rest (4:1-7). His miracles abounded. On another occasion, Elisha prophesied that a barren woman would have a son, which she did, and later, when her son died, he raised him from the dead (4:8-37). During a famine he miraculously neutralized poison in a pot of stew, and in another instance, he miraculously multiplied a small supply of food so that it fed 100 men (4:38-44). Elisha healed the leprosy of Naaman, the commander of the army of Syria, and this brought Naaman to conversion; however Elisha’s servant, Gehazi defrauded Naaman of some money and clothes, and this act brought the curse of leprosy upon him (5). Elisha recovered an ax head from some water by making it float (6:1-7). When the King of Syria made incursions into Israel, Elisha prophetically told the King of Israel where they were going so that he eluded him. The King of Syria then tried to capture Elisha in Dothan, but he smote them with blindness and led them to captivity in Samaria. He had them fed and released and the raids stopped (6:8-23). But later Ben-Hadad of Syria laid siege to Samaria with his whole army, and the city fell into famine. The King of Israel became enraged against Elisha and wanted to murder him as a scapegoat; however, Elisha prophesied the end of the siege by the next day. In fulfillment, the LORD caused the Syrian army to hear a great noise that frightened them away, and they left all their food and belongings and fled in panic. This was first discovered by lepers who then shared the news with the people of the city. An officer of the king had scorned the prophecy, and, in accord with that prophecy, the officer was trampled to death when the people ran out to the camp to gather the food (6:24 – 7:20). Previously Elisha had sent the Shunammite woman to the land of the Philistines to avoid a 7 year famine, and when she came back Gehazi was telling the king her story. Just then she came into the court to petition for her house and land, and the king restored her land income (8:1-6). Elisha went to Damascus, and Ben-Hadad sent Hazael to ask if he would recover from his illness. Elisha said that the illness was curable but that the king would die. He then told Hazael that he would replace Ben-Hadad as Syrian king and do great atrocities to the Israelites. Hazael smothered Ben-Hadad and became the Syrian king (8:7-15).
     Jehoram (Joram), 5th King of Judah (853-841), son of Jehoshaphat, became king of Judah and was married to Athaliah, a daughter of Ahab of Israel. He was evil like the kings of Israel. Edom and Libnah rebelled against him (8:16-24). Ahaziah, 6th King of Judah (841), replaced his father, Jehoram, as king of Judah and lived in the sins of Ahab (8:25-29). Elisha sent an associate from “the children of the prophets” to anoint Jehu, 11th King of Israel, & 1st of the 5th Dynasty (841-814), to become king and to destroy the house of Ahab (9:1-13). In response, Jehu’s troops proclaimed him king, and Jehu drove furiously to Jezreel where he killed Jehoram, King of Israel, and threw him on the plot of ground that Ahab stole from Naboth, whom Ahab murdered. Jehu also killed Ahaziah, King of Judah, and Ahab’s wife, Jezebel, whom the dogs ate (9:1-37). Jehu then killed all the rest of the house of Ahab, his close associates, and the ministers of Baal (10). However, he did not depart from the sins of Jeroboam, the son of Nebat; he worshipped the golden calves at Dan and Bethel. Nevertheless, the LORD was pleased with his actions against the house of Ahab and gave him descendants who sat on his throne for four generations.

     Although Jehu killed Ahaziah, as part of God’s judgment on the house of Ahab, he made no incursions into Judah; so Athaliah, Ahab’s daughter, survived. When Athaliah, 7th Ruler (‘Malak’) or 1st Queen of Judah (841-835), saw that her son Ahaziah was dead she destroyed almost all the royal family of Judah because she was loyal to Israel. But Joash (later called Jehoash), son of Ahaziah, escaped with the help of Ahaziah’s sister, Jehosheba, and others; and he became king at age 7 when his loyalists killed Athaliah, restoring him & David’s house (11).

     Jehoash, 8th King of Judah (835-796), previously called Joash, reigned 40 years and served the Lord well most of his life. His main accomplishment was to repair the temple, but when Hazael, King of Syria attacked Gath and turned to attack Jerusalem, Jehoash took all the treasures and sacred objects and everything that he and his forefathers Jehoshaphat, Jehoram, and Ahaziah put into the temple plus all the gold in his own house and gave them to Hazael who then withdrew. However, his officials murdered him, and Amaziah, his son became king (12).

     Previously, Asa, an ancestor of Jehoash, also bought-off the Syrians with treasures from the temple and the king’s house (1 Kings 5:18). Later, another King of Judah, Hezekiah, also gave treasure from the temple and the king’s house to Sennacherib, the King of Assyria (2 Kings 18:15-16). In all three cases these Kings of Judah robbed their own temple during a period of spiritual decline in their lives. Their decline was part of an ongoing story of spiritual decline in Judah and Israel among the Kings, the Priests, and the people. This decline led to the destruction of both kingdoms and captivity and exile from which only a small remnant returned.

     The spiritual decline proceeded more quickly in Israel than in Judah, and chapter 13 of 2 Kings opens with the record of Jehoahaz, 12th King of Israel, & 2nd of the 5th Dynasty (814-798), who was an evil king. The chapter closes with his son Jehoash, 13th King of Israel, & 3rd of the 5th Dynasty (798-782), also called Joash, who, like his father, was an evil king. (Chapter 14 returns to the Kings of Judah). A key theme in chapter 13 is the LORD’s deliverance from Syrian oppression. The LORD gave Jehoahaz a deliverance from Benhadad III, but Jehoahaz continued in his evil ways. The LORD did the same for Jehoahaz’s son, Jehoash (Joash), delivering him three times from Benhadad so that he was able to recover the cities Benhadad had previously taken. Elisha, while on his deathbed, encouraged him in these campaigns against Benhadad, but the king’s faith was weak, so he only recovered the lost cities but was unable to destroy the Syrians. Elisha died before these victories, but the LORD attested to his miraculous power (and the truth of his prophecy) when a dead man who was placed in his tomb was resurrected by touching his bones.

     Chapter 14 mentions several kings but deals primarily with 2 – Amaziah, 9th King of Judah (796-767 B. C.) and Jeroboam II, 14th King of Israel, & 4th of the 5th Dynasty (793-753). Amaziah “succeeded to the throne at the age of 25, on the murder of his father, and punished the murderers. In order to restore his kingdom to the greatness of Jehoshaphat's days, he made war on the Edomites, defeated them in the Valley of Salt, south of the Dead Sea, and took their capital, Selah or Petra, to which he gave the name of Jokteel, that is, ‘God-subdued’. ¶ Flushed with his success, he challenged Joash king of Israel to battle, but was completely defeated [so badly that the temple and the king’s house were again looted – 2 Kings 14:14], and himself was taken prisoner and conveyed by Joash to Jerusalem, which opened its gates to the conqueror. Amaziah lived 15 years after the death of Joash; and in the 29th year of his reign was murdered by conspirators at Lachish, whither he had retired from Jerusalem for safety. (2 Chronicles 25:27).” (Dr. William Smith, Smith's Bible Dictionary, 1884). Azariah (or Uzziah), 10th King of Judah (790-740), his son, succeeded him. He began a 52 year reign at the age of 16, (see below). Jeroboam II, 14th King of Israel, & 4th of the 5th Dynasty (793-753), also had a long reign – 41 years. “He followed the example of the first Jeroboam in worshipping the golden calves (2 Kings 14:24). His reign was contemporary with those of Amaziah (2 Kings 14:23) and Uzziah (2 Kings 15:1), kings of Judah. He was victorious over the Syrians (2 Kings 13:4; 2 Kings 14:26, 2 Kings 14:27), and [in accord with a prophecy of Jonah] extended Israel to its former limits, from ‘the entering of Hamath to the sea of the plain’ (2 Kings 14:25; Amos 6:14). His reign of forty-one years was the most prosperous that Israel had ever known as yet. With all this outward prosperity, however, iniquity widely prevailed in the land (Amos 2:6-8; Amos 4:1; Amos 6:6; Hosea 4:12-14). The prophets Hosea (Hosea 1:1), Joel (Joel 3:16; Amos 1:1, Amos 1:2), Amos (Amos 1:1), and Jonah (2 Kings 14:25) lived during his reign. He died, and was buried with his ancestors (2 Kings 4:29). He was succeeded by his son Zachariah (q.v.).” (Dr. M. G. Easton, Illustrated Bible Dictionary, 1897). Jeroboam II’s victories were from the LORD’s pity & compassion for Israel (2 Ki 14:26-27).

     Chapter 15 begins and ends with kings of Judah. In between it mentions 5 kings of Israel. Uzziah (or Azariah), 10th King of Judah (790-740), was a good king who had some unfortunate spiritual lapses. “Uzziah came very early to the throne, being only sixteen years old at the death of his father. But he had great capacities for government, and under his administration the kingdom of Judah soon attained to great strength and prosperity. He carried on successful wars against the Philistines on the one side, and the Arabians on the other; fortified the walls of Jerusalem with several strong towers; built towers also in the wilderness; applied himself, besides, to the husbandry of fields and vineyards, and kept up a large and well-appointed army, 2 Ch. xxvi. 1-15. But his prosperity proved too much for him; for ‘when he was strong his heart was lifted up to his destruction;’ and though he had in his earlier days, while he had the counsel and direction of Zechariah, ‘who had understanding in the visions of God,’ sought the Lord and did well, he afterwards became proud and presumptuous, arrogating to himself the right of doing what God had expressly reserved to his consecrated priesthood. In this spirit he went into the temple to offer incense; but Azariah the high-priest withstood him, on the ground that this was a matter which belonged only to the sons of Aaron. He still, however, persisted in his attempt, till the judgment of heaven fell upon him, and he was smitten with leprosy, which clave to him till the day of his death. [Josephus and other Jewish writers say that an earthquake mentioned in Amos 1:1 and Zechariah 14:5 happened on this occasion, but the footnote for Amos 1:1 in the Net Bible places it in a 14 year period from 767-753 B.C.] It is only in the book of Chronicles that the occasion of his leprosy is recorded; but that the disease came upon him as a judgment is plainly implied also in the book of Kings, when it is said ‘that the Lord smote him, so that he was a leper unto the day of his death; and he dwelt in a several (separate) house,’ 2 Ki. xv. 5 [literally, ‘house of freedom or discharge’]. After this calamity befell him Uzziah could take little part in public affairs; and he was obliged to have his son Jotham associated with him in the kingdom. He lived, however, to an advanced age, and his reign, including that portion of it in which Jotham was conjoined with him, extended to fifty-two years.” (Patrick Fairbairn, Editor, The Imperial Bible-Dictionary, London: Blackie & Son, 1887, Volume VI, “Uzziah,” p. 312). When Uzziah died, defiled & disabled, the LORD cleansed and called Isaiah to ministry (Isaiah 6).

     The next king mentioned in 2 Kings 15 is Zachariah, 15th King of Israel, & 5th of the 5th Dynasty (753-752). He was evil and reigned only 6 months. As the Lord’s promised Jehu, Zachariah was the fourth of Jehu’s dynasty to sit on the throne. Shallum killed him publicly and succeeded him.

     Shallum, 16th King of Israel, & Only King of the 6th Dynasty (752), reigned only 1 month. Menahem killed him.

     Menahem, 17th King of Israel, & 1st of the 7th Dynasty (752-742), came to the throne by attacking Samaria and assassinating Shallum. He also attacked Tiphsah and ripped up the pregnant women. He reigned 10 years living in the sins of Jeroboam the son of Nebat. When Pul (Tiglathpileser III), King of Assyria, came against him, he made the wealthy men of Israel give fifty shekels of silver which he gave to Pul and bribed him to leave the land.

     Pekahiah, 18th King of Israel, & 2nd of the 7th Dynasty (742-740), was the son of Menahem. He reigned 2 years and was assassinated by one of his chief officers, Pekah. Fifty men of Gilead conspired with Pekah; and opinion is divided on whether they also killed Argob and Arieh or co-conspired with them and Pekah.

     Pekah, 19th King of Israel, & Only King of the 8th Dynasty (752-732), reigned twenty years, and Tiglathpileser III, (Pul) King of Assyria, conquered many areas in Israel and deported many to Assyria. Hoshea, son of Elah, killed Pekah and took his throne and was

the last king of Israel – see below.

     Jotham, 11th King of Judah (750-731), reigned during all or parts of the reigns of the Israelite kings Menahem, Pekahiah, Pekah, and Hoshea. He was a good king, but he allowed worship to be done in the high places instead of God’s appointed place, the Temple. His most notable act was that he restored the Upper Gate of the Temple. Perhaps near the end of his reign, “the LORD began to send against Judah Rezin the king of Syria, and Pekah the son of Remaliah [King of Judah]” (2 Kings 15:37). His son Ahaz reigned after his death.

     Ahaz, 12th King of Judah (735-715), was a wicked king who lived like the kings of Israel by sacrificing to the Baals, probably the golden calves that represented the LORD (2 Chronicles 28:2), and even sacrificed his son in the fire to Moloch, god of the Ammonites and the Moabites. He used the treasures of the Temple and the royal house to hire Tiglathpileser III (Pul), King of Assyria to defeat his enemies Rezin King of Aram and Pekah son of Remaliah King of Israel. He built a new altar after the pattern of one in Damascus and removed many objects from the Temple.

     Hoshea, 20th King of Israel, & Only King of the 9th Dynasty (732-722), killed Pekah and took his throne. Here is a brief 4 part summary of his reign: “2 Kings 17:1, Hoshea’s wicked reign; 2 Kings 17:3, Being subdued by Shalmaneser, he conspires against him with So, king of Egypt; 2 Kings 17:5, [the capital city of] Samaria for sinning is led into captivity; 2 Kings 17:24, The strange nations which were transplanted into Samaria, being plagued with lions, make a mixture of religions.” (Treasury of Scriptural Knowledge by Canne, Browne, Blayney, Scott, et al,@ 1880, introduction by R. A. Torrey).

     Nearly all of chapter 17 deals with the spiritual reasons behind the end of Hoshea’s reign and the dissolution of the Northern Kingdom (Israel). They committed two kinds of sins – turning from God who delivered them, and serving false Gods. Here is the basic summary:

     “7 For so it was, that the children of Israel had sinned against the LORD their God, which had brought them up out of the land of Egypt, from under the hand of Pharaoh king of Egypt, and had feared other gods, 8 And walked in the statutes of the heathen, whom the LORD cast out from before the children of Israel, and of the kings of Israel, which they had made. 9 And the children of Israel did secretly those things that were not right against the LORD their God, and they built them high places in all their cities, from the tower of the watchmen to the fenced city. 10 And they set them up images and groves in every high hill, and under every green tree: 11 And there they burnt incense in all the high places, as did the heathen whom the LORD carried away before them; and wrought wicked things to provoke the LORD to anger: 12 For they served idols, whereof the LORD had said unto them, You shall not do this thing. 13 Yet the LORD testified against Israel, and against Judah, by all the prophets, and by all the seers, saying, Turn ye from your evil ways, and keep my commandments and my statutes, according to all the law which I commanded your fathers, and which I sent to you by my servants the prophets. 14 Notwithstanding they would not hear, but hardened their necks, like to the neck of their fathers, that did not believe in the LORD their God.” (2 Kings 17:7-13).

     The indictment continues in verses 14 – 23: they did not listen, they were stiff-necked, they did not trust God, they rejected his covenant, they became idolaters, they worshipped golden calves, Asherah poles, and Baal, and they sacrificed their children. Judah did the same.

     The King of Assyria replaced the Israelites with settlers from 5 areas: Babylon, Cuthah, Ava, Hamath, and Sepharvaim. The LORD sent lions among them which caused them to turn in worship to God under the tutelage of an Israeli Priest sent by the King of Assyria. However, they also set up their own gods and attempted to serve both God and idols (17:40-41). “So these nations feared the LORD and also served their carved images.” (2 Kings 17:41)

     The rest of 2 Kings deals with the Kingdom of Judah and traces its decline, culminating in the Babylonian Captivity. Chapters 18 – 20 deal with Hezekiah, 13th King of Judah (715 – 686), who “did what was right in the eyes of the LORD, according to all that David his father had done (18:3).” He was 25 when he came to the throne in Jerusalem. “He removed the high places and broke the pillars and cut down the Asherah [poles]. And he broke in pieces the bronze serpent that Moses had made, for until those days the people of Israel had made offerings to it (it was called Nehushtan)” [bronze thing, the root word being similar to snake and unclean thing – NIV note; possibly a euphemism for “snake” according to Barnes] (18:4). “The ‘high places,’ though forbidden in the Law (Deuteronomy 12:2-4, Deuteronomy 12:11-14; compare Leviticus 26:30), had practically received the sanction of Samuel 1 Samuel 7:10; 1 Samuel 9:12-14, David 2 Samuel 15:32, Solomon 1 Kings 3:4, and others, and had long been the favorite resorts of the mass of the people (see 1 Kings 3:2 note). They were the rural centers for the worship of Yahweh, standing in the place of the later synagogue, and had hitherto been winked at, or rather regarded as legitimate, even by the best kings. Hezekiah’s desecration of these time-honored sanctuaries must have been a rude shock to the feelings of numbers; and indications of the popular discontent may be traced in the appeal of Rab-shakeh 2 Kings 18:22, and in the strength of the reaction under Manasseh 2 Kings 21:2-9; 2 Chronicles 33:3-17 (Albert Barnes, Albert Barnes' Notes on the Bible). He trusted the LORD, rebelled against the King of Syria, and defeated the Philistines. The destruction of the Northern Kingdom (Israel), mentioned in chapter 17, began in Hezekiah’s 4th year and culminated in his 6th year. Later, Sennacherib invaded Judah and captured a number of cities; “Sennacherib reckons the number taken by him at ‘forty-six,’ ” says Barnes. Hezekiah yielded to Sennacherib and gave him the silver and gold from the Temple and from his own house (18:13 - 16). But Hezekiah soon turned to Egypt for help (2 Kings 18:21, 2 Kings 18:24; Isaiah 30:2-6; Isaiah 31:1), and Sennacherib laid siege to Jerusalem. Hezekiah turned to the LORD, Isaiah prophesied deliverance, and the Angel of the LORD killed 185,000 warriors in their sleep. So Sennacherib returned to Nineveh where, (some years later), his sons Adrammelech and Sharezer killed him as he worshipped Nisroch [Nusku?] (19:37). His son Esarhaddon reigned in his stead.

     God delivered Hezekiah not only from Sennacherib’s siege but also from a fatal illness (20:1-11). As a sign of deliverance God made the shadow on his sundial go back ten degrees. “ ‘This sickness,’ ” says [Jewish commentator] Jarchi, ‘took place three days before the defeat of Sennacherib.’ ” (Adam Clarke, Adam Clarke's Commentary on the Bible). “ That it must have been before this defeat, is evident. Hezekiah reigned only twenty-nine years, 2 Kings 18:2. He had reigned fourteen years when the war with Sennacherib began, 2 Kings 18:13, and he reigned fifteen years after this sickness, 2 Kings 20:6; therefore 14+15=29, the term of his reign.” (Adam Clarke, Adam Clarke's Commentary on the Bible). So the account presents 2 miracles within days of one another. 

     After the healing, the King of Babylon sent a gift to Hezekiah to celebrate his recovery (18:12-21). Hezekiah showed the ambassadors all that was in his storehouses (which may have been replenished by the spoils from Sennacherib’s defeat and perhaps by gifts from others besides the King of Babylon. However, the LORD disapproved of this act, probably because Hezekiah was turning once again toward ungodly helpers. So, through Isaiah, the LORD told Hezekiah that all these treasures would be carried off to Babylon along with his descendants. Ironically, Hezekiah was glad because he would have peace and security in his lifetime.

     Manasseh, 14th King of Judah (695 – 642) reigned 55 years; and, in contrast to his father, Hezekiah, he was evil and followed “2 the abominations of the heathen, whom the LORD cast out before the children of Israel. 3 For he built up again the high places which Hezekiah his father had destroyed; and he reared up altars for Baal, and made a grove, as did Ahab king of Israel; and worshipped all the host of heaven, and served them. 4 And he built altars in the house of the LORD, of which the LORD said, In Jerusalem will I put my name. 5 And he built altars for all the host of heaven in the two courts of the house of the LORD. 6 And he made his son pass through the fire, and observed times, and used enchantments, and dealt with familiar spirits and wizards: he wrought much wickedness in the sight of the LORD, to provoke him to anger. 7 And he set a graven image of the grove that he had made in the house, of which the LORD said to David, and to Solomon his son, In this house, and in Jerusalem, which I have chosen out of all tribes of Israel, will I put my name for ever: 8 Neither will I make the feet of Israel move any more out of the land which I gave their fathers; only if they will observe to do according to all that I have commanded them, and according to all the law that my servant Moses commanded them. 9 But they hearkened not: and Manasseh seduced them to do more evil than did the nations whom the LORD destroyed before the children of Israel.” He also shed a great deal of innocent blood (21:16).

     In response the LORD pronounced doom upon Judah through his prophets (perhaps Hosea, Joel, Nahum, Habakkuk, and Isaiah). “Therefore thus saith the LORD God of Israel, Behold, I am bringing such evil upon Jerusalem and Judah, that whosoever heareth of it, both his ears shall tingle.” (2 Kings 21:12 – see similar expressions in 1 Samuel 3:11 and Jeremiah 19:3). He warned them of destruction, abandonment by God, looting, and plundering (21:13-15).

     “The Babylonian alliance,  which the king formed against Assyria,  resulted in his being made prisoner and carried off to Babylon in the twenty-second year of his reign, according to a Jewish tradition. There his eyes were opened and he repented, and his prayer was heard and the Lord delivered him, (2 Chronicles 33:12-13), and he returned after some uncertain interval of time to Jerusalem. The altar of the Lord was again restored, and Peace Offerings and thank offerings were sacrificed to Jehovah. (2 Chronicles 38:15-16). But beyond this, the reformation did not go. ¶ On his death, B. C. 642, he was buried as Ahaz had been, not with the burial of a king, in the sepulchres of the house of David, but in the garden of Uzza [perhaps as an act of humility], (2 Kings 21:26), and long afterward, in suite [sic! > ‘spite’] of his repentance, the Jews held his name in abhorrence.” (Dr. William Smith, Smith's Bible Dictionary, 1884). Although the LORD’s worship was restored, idolatry still probably flourished beside it.

     Amon, 15th King of Judah (642 – 640), Manasseh’s son, was idolatrous like his father and forsook the LORD (see Zephaniah 1:4; 3:4; 3:11). He did not humble himself before the LORD as his father did (2 Chronicles 33:23). His officials conspired against him and assassinated him in the palace, possibly to try to oust the Davidic line, but the people killed his assassins and made Josiah his son king.

     Later, in Israel, Nadab (1 Ki 15:25), Elah (1 Ki 16:8), & Ahaziah (1 Ki 22:51), kings 2, 4, & 8, from the 1st, 2nd, and 4th Dynasties, respectively, also had short 2 year reigns, a common fate, say some Rabbis, when kings turned to idolatry.

     At the age of eight Josiah, 16th King of Judah (640-609) succeeded his father Amon and reigned 31 years. “And he did that which was right in the sight of the LORD, and walked in all the way of David his father, and turned not aside to the right hand or to the left” (2 Kings 22:2). “And like unto him was there no king before him, that turned to the LORD with all his heart, and with all his soul, and with all his might, according to all the law of Moses; neither after him arose there any like him” (2 Kings 23:25). This is exactly what the Law required of those who worshipped and server the LORD: “And you shall love the LORD your God with all your heart, and with all your soul, and with all your might” (Deuteronomy 6:5; see also Deuteronomy 4:29).

     In contrast to kings who turned to idolatry, “Observe what grace raised up Hezekiah and Josiah, both of whom were born of fathers given up to idolatry, and followed by sons who were equally abandoned to it” (John Nelson Darby, Synopsis of the Old and New Testaments).

     Over 300 years before Josiah was born, an unnamed prophet prophesied that Josiah would destroy Jeroboam’s altar and named Josiah by name. “1 And, behold, there came a man of God out of Judah by the word of the LORD unto Bethel: and Jeroboam stood by the altar to burn incense. 2 And he cried against the altar in the word of the LORD, and said, O altar, altar, thus saith the LORD; Behold, a child shall be born unto the house of David, Josiah by name; and upon thee shall he offer the priests of the high places that burn incense upon thee, and men's bones shall be burnt upon thee. 3 And he gave a sign the same day, saying, This is the sign which the LORD hath spoken; Behold, the altar shall be rent, and the ashes that are upon it shall be poured out” (1 Kings 13:1-3).

     Josiah’s life was characterized by piety and reformation and falls into two main periods: Early Reforms (from ages 8 – 12) and Later Reforms (from ages 26 – 39). The Early Reforms were impressive, and the Later Reforms were even more so. Between the ages of 8 and 12, Josiah sought the LORD in a personal way (2 Chronicles 34:3). After he developed his personal life with the LORD, he began to institute national reforms which are described in Chronicles:

3 and in the twelfth year he began to purge Judah and Jerusalem of the high places, the Asherim, and the carved and the metal images. 4 And they chopped down the altars of the Baals in his presence, and he cut down the incense altars that stood above them. And he broke in pieces the Asherim and the carved and the metal images, and he made dust of them and scattered it over the graves of those who had sacrificed to them. 5 He also burned the bones of the priests on their altars and cleansed Judah and Jerusalem. 6 And in the cities of Manasseh, Ephraim, and Simeon, and as far as Naphtali, in their ruins all around, 7 he broke down the altars and beat the Asherim and the images into powder and cut down all the incense altars throughout all the land of Israel. Then he returned to Jerusalem. (2 Chronicles 34:3-7, ESV).

     At the age of 26 (in the 18th year of his reign), Josiah began to repair the Temple. He sent Shaphan the scribe to Hilkiah the High Priest to pay the workmen to begin repairs. The money was handled faithfully (2 Kings 22:7), and the work was done faithfully (2 Chronicles 34:12).

     As the work progressed, Hilkiah found the book of the law in the Temple. He informed Shaphan who took it to Josiah and read it to him. This made Josiah realize how greatly Israel had sinned against God and what great wrath was coming upon them for their evil. The King tore his clothing and sent a delegation to inquire to the LORD about the coming wrath.

     The document they found was “the Book of the Law of the LORD given through Moses” (2 Chronicles 34:14, ESV) – the Pentateuch, as we call it. This may have been the original written by the hand of Moses, or it may have been a copy. Quite possibly it was the scroll which was supposed to be kept by the Ark of the Covenant in the Holy of Holies (Deuteronomy 31:25-26). We are not told where it was when Hilkiah found it. Perhaps it was still in the Holy of Holies, Perhaps it had been carelessly set aside in some treasure room, a repository, or even among some trash. Perhaps it had been hidden from one or more wicked kings. Jarchi and other Jewish commentators think it had been hidden under a stone. Whatever the case, the repairs brought it to light, and it became the basis for Josiah’s greatest reforms.

     Liberal commentators say that this book was a “pious fraud,” an invention of Hilkiah or others. This is based on speculation, not on anything from the Bible or from other known historical facts. It fits anti-supernatural biases and revisionist history but has no factual backing. Nevertheless, this idea has generated wide-ranging speculation about the development of the text of the Bible and is a cornerstone of the “Documentary Hypothesis” which speculates that the text of the Bible is composed of disconnected fragments of other documents now lost to history. These ‘lost documents’ are often designated J E D P for the Old Testament and Q for the New Testament Gospels. The abbreviations stand for Jahwist, Elohist, Deuteronomist, Priestly, and Quelle (German, “Source”). The Jahwist and Elohist documents are named for the name of God which the commentators think is most prominent in the respective ‘documents.’ The Deuteronomist document is supposed to contain the material which is unique to the book of Deuteronomy. The Priestly document is supposed to contain the material found in Leviticus and other portions of Scripture which deal mostly with Priestly concerns. Commentators who followed this line of reasoning were never able to agree among themselves about which portions of Scripture contained which ‘documents.’ Eventually this disagreement led to a shift of emphasis from an unproductive attempt to find the ‘sources’ of the Biblical books to an analysis of the texts as they presently exist. As one author put it, “ ‘The verities enshrined in older introductions [to the subject of the origins of the Pentateuch] have disappeared, and in their place scholars are confronted by competing theories which are discouragingly numerous, exceedingly complex, and often couched in an expository style that is (to quote John van Seter's description of one seminal work) 'not for the faint-hearted.' ”  (Benjamin Sommer, review of Ernest Nicholson's ‘The Pentateuch in the Twentieth Century: The Legacy of Julius Wellhausen’, Review of Biblical Literature, 30 September 2000 – quoted in the Wikipedia article, “Documentary Hypothesis” in the section titled ‘After Wellhausen’ 5 April 2009, http://en.wikipedia.org/wiki/Documentary_hypothesis). Due to such difficulties, many scholars have turned their attention to a more productive line of study – analysis of the literary structure of the Biblical documents in the form in which they presently exist. That line of inquiry stretches back as far as or further than the Documentary Hypothesis. “The last several decades have seen a dramatic increase in the investigation of literary structure in the Old Testament. One major impetus for the renewed flurry of structural studies was the famous 1968 Society of Biblical Literature presidential address by James Muilenburg, in which he called for a new focus on the literary characteristics of biblical texts.” (David A. Dorsey, “The Literary Structure of the Old Testament.” Grand Rapids: Baker Academic, 1999. p. 20.)

     Structural analysis reveals a deep beauty and symmetry in the various books of the Bible and argues for single authors for the various books. Certainly, Josiah and the men of his day understood that Moses was the author of the book they found in the Temple. When they responded appropriately to the authority of the text and inquired of the Lord through Huldah the Prophetess, the LORD sent a word of blessing to the King through her together with a warning of Judgment to come later. 

     In response, Josiah gathered all the elders from Judah and Jerusalem into the Temple together with the prophets, priests, Levites, and people and read the book of Moses to them. And Josiah “caused all that were present in Jerusalem and Benjamin to stand to it. And the inhabitants of Jerusalem did according to the covenant of God, the God of their fathers” (2 Chronicles 34:32).

     Josiah then began another round of reforms. “And the king commanded Hilkiah the high priest, and the priests of the second order, and the keepers of the door, to bring forth out of the temple of the LORD all the vessels that were made for Baal, and for the grove, and for all the host of heaven: and he burned them without Jerusalem in the fields of Kidron, and carried the ashes of them unto Bethel.” (2 Kings 23:4). He also removed the idolatrous priests, destroyed Baal and Asherah worship, removed sodomites, destroyed Molech worship, overthrew the worship of Ashtoreth, Chemosh, and Milcom, and removed those who had familiar spirits, put away wizards, removed teraphim, idols, and “all the abominations” in the land (2 Kings 23:4-14, 24). He also broke down the altar and high-place that Jeroboam the son of Nebat made, and he burned bones from the nearby graves upon it to make it permanently defiled and unusable. This fulfilled a prophecy made over 300 years prior (1 Kings 13:1-3).

     The king and the people then kept the Passover, and there was none like it from the days of the judges till then (2 Kings 23:22), particularly in the zeal and purity of the event.

     Later Josiah died in battle against Pharaoh-Nechoh of Egypt. Nechoh passed through Judah on his way to fight the King of Assyria (i.e., Babylon, which had conquered Assyria). Josiah may have been afraid that Nechoh would attack him, or he may have been an ally of Assyria, or he may have hoped for some other gain. God tried to persuade him, through Nechoh, to turn back (2 Chronicles 35:22), but he died at Megiddo and was buried in Jerusalem (2 Kings 23:30).

     At the age of 23 Jehoahaz, 17th King of Judah (609), succeeded his father Josiah. He ruled for only three months and was deposed by Pharaoh-Nechoh who had killed his father. Nechoh sent Jehoahaz in bondage to Riblah in the land of Hamath [a city (perhaps Antioch) and a district in Syria]. The imprisonment may have been because of an insurrection, and many commentators identify Josiah as one of the “young lions” mentioned by Ezekiel. “This Jehoahaz is that young lion whom Ezekiel speaks of in his lamentation for the princes of Israel, that learnt to catch the prey and devour men (that was the evil which he did in the sight of the Lord); but the nations heard of him, he was taken in their pit, and they brought him with chains into the land of Egypt, Ezekiel 19:1-4. See Jeremiah 22:10-12.” (Matthew Henry. Matthew Henry’s Commentary on the Whole Bible). Nechoh also put the land to a tribute of a hundred talents of silver and a talent of gold. He then appointed Eliakim [or Shallum: 1 Chronicles 3:15; Jeremiah 22:11], the older brother of Jehoahaz, as King and changed his name to Jehoiakim.

     Jehoiakim, 18th King of Judah (609 – 597), previously called Eliakim (2 Kings 23:34; 2 Chronicles 36:4), began his reign as a vassal of Pharaoh-Nechoh at the age of 25. Like his younger brother, he was also an evil king. He raised the tribute money which Pharaoh-Nechoh demanded by taxing the people of the land. Soon, Nebuchadnezzar conquered him, made him his servant, and drove the King of Egypt out of Judah and all the lands between the Euphrates and the Brook of Egypt, a stream in the Sinai (2 Kings 24:1 a, 7). Jehoiakim served Nebuchadnezzar 3 years and then rebelled (2 Kings 24:1). Several other passages add significant information to this account (2 Chronicles 36:6-7; Jeremiah 25:9-11; Jeremiah 36:9; Jeremiah 46:2-12; Daniel 1:1-2).

     It is a bit unclear from the various accounts whether Nebuchadnezzar came in Jehoiakim’s 3rd or 4th year. One commentary offers a good solution: “We must rather take ‘the year three of the reign of Jehoiakim’ (Daniel 1:1) as the extreme terminus a quo [starting point] of Nebuchadnezzar's coming, i.e., must understand the statement thus: that in the year referred to Nebuchadnezzar commenced the expedition against Judah, and smote Necho at Carchemish at the commencement of the fourth year of Jehoiakim (Jeremiah 46:2), and then, following up this victory, took Jerusalem in the same year, and made Jehoiakim tributary, and at the same time carried off to Babylon a portion of the sacred vessels, and some young men of royal blood as hostages, one of whom was Daniel (2 Chronicles 36:7; Daniel 1:2).” (Johann C. F. Keil & Franz Delitzsch, Keil & Delitzsch Commentary on the Old Testament). In the ninth year of Jehoiakim a fast was held (Jeremiah 36:9). This may not have been one of the appointed fasts but a special fast to try to gain some favor with God. On this occasion, as detailed in Jeremiah 36, Jeremiah sent Baruch the son of Neriah to read a prophecy of judgment against Jehoiakim and Judah. Jehoiakim and his attendants showed no fear, and Jehoiakim cut up the scroll which contained the prophecy and cast it into the fire.

     2 And the LORD sent against him bands of the Chaldees, and bands of the Syrians, and bands of the Moabites, and bands of the children of Ammon, and sent them against Judah to destroy it, according to the word of the LORD, which he spake by his servants the prophets. 3 Surely at the commandment of the LORD came this upon Judah, to remove them out of his sight, for the sins of Manasseh, according to all that he did; 4 And also for the innocent blood that he shed: for he filled Jerusalem with innocent blood; which the LORD would not pardon. (2 Kings 24:2-4)

     These raiders were vassals of Nebuchadnezzar, and he probably sent them along with a few of his own forces because he was too occupied with other military matters to send the larger part of his army. “They cruelly harassed the whole country (compare Jeremiah 49:1-6). The king came to a violent death, and his body having been thrown over the wall of Jerusalem, to convince the besieging army that he was dead, after having been dragged away, was buried beyond the gates of Jerusalem ‘with the burial of an ass,’ 599 [sic, 597] B. C. (Jeremiah 22:18, Jeremiah 22:19; Jeremiah 36:30). Nebuchadnezzar placed his son Jehoiachin on the throne, wishing still to retain the kingdom of Judah as tributary to him” (M. G. Easton, Illustrated Bible Dictionary, ‘Jehoiakim,’ 1897).

     Jehoiachin, 19th King of Judah (597), son of Jehoiakim, came to the throne at the age of 18 [compare Ezekiel 19:5-9], but reigned for only three months and 10 days (2 Kings 24:6 b, 8 & 2 Chronicles 36:8 b, 9 a). Like his father, he was an evil king. Nebuchadnezzar took him captive to Babylon with the temple treasures and all but the poorest people of the land. And he “made Mattaniah his father's brother king in his stead, and changed his name to Zedekiah” (2 Kings 24:17).

     “He is also called Jeconiah (Jeremiah 24:1; Jeremiah 27:20, etc.), and Coniah (Jeremiah 22:24; Jeremiah 37:1). He was succeeded by his uncle, Mattaniah = Zedekiah (q.v.). He was the last direct heir to the Jewish crown. He was carried captive to Babylon by Nebuchadnezzar, along with the flower of the nobility, all the leading men in Jerusalem, and a great body of the general population, some thirteen thousand in all (2 Kings 24:12-16; Jeremiah 52:28). After an imprisonment of thirty-seven years (Jeremiah 52:31, Jeremiah 52:33), he was liberated by Evil-merodach, and permitted to occupy a place in the king's household and sit at his table, receiving “every day a portion until the day of his death, all the days of his life” ([2 Kings 25:27-30], Jeremiah 52:32-34)” (M. G. Easton, Illustrated Bible Dictionary, ‘Jehoiachin,’ 1897). His exile, his death in a foreign country, and the end of his line were foretold by Jeremiah (Jeremiah 22:24-30).

     Zedekiah (Mattaniah), 20th King of Judah (597-586), began his 11 year reign at 21 as a vassal of Nebuchadnezzar. Dr. Smith provides an excellent summary of his reign:

          “It is evident from (Jeremiah 27) and (Jeremiah 28), that the earlier portion of Zedekiah's reign was marked by an agitation throughout the whole of Syria against the Babylonian yoke. Jerusalem seems to have taken the lead, since in the fourth year of Zedekiah's reign, we find ambassadors from all the neighboring kingdoms -- Tyre, Sidon, Edom and Moab -- at his court to consult as to the steps to be taken. 

     “The first act of rebellion of which any record survives was the formation of an alliance with Egypt, of itself equivalent to a declaration of enmity with Babylon. As a natural consequence, it brought on Jerusalem an immediate invasion of the Chaldaeans. The mention of this event in the Bible though indisputable, is extremely slight, and occurs only in  (Jeremiah 37:5-11;  Jeremiah 34:21)  and  (Ezekiel 17:15-20),  but Josephus  (x. 7, 3)  relates it more fully, and gives the date of its occurrence,  namely,  the eighth year of Zedekiah,  (B. C. 589). 

     “Nebuchadnezzar at once sent an army to ravage Judea. This was done, and the whole country reduced, except Jerusalem and two strong places in the western plain, Lachish and Azekah, which still held out. (Jeremiah 34:7). 

     “Called away for a time by an attack from Pharaoh and the Egyptians, on the tenth day of the tenth month of Zedekiah's ninth year, the Chaldeans were again before the walls. (Jeremiah 52:4), From this time forward, the siege progressed slowly but surely to its consummation. The city was indeed reduced to the last extremity. The bread had for long been consumed, (Jeremiah 38:9), and all the terrible expedients had been tried to which the wretched inhabitants of a besieged town are forced to resort in such cases. 

     “At last, after sixteen dreadful months, the catastrophe arrived. It was on the ninth day of the fourth month, about the middle of July at midnight, as Josephus with careful minuteness informs us, that the breach in those strong and venerable walls was effected. The moon, nine days old, had gone down. The wretched remnants of the army acquitted the city in the dead of night; and as the Chaldaean army entered the city at one end, the king and his wives fled from it by the opposite gate. They took the road toward the Jordan. As soon as the dawn of day permitted it, swift pursuit was made. 

     “The king's party were overtaken near Jericho and carried to Nebuchadnezzar, who was then at Riblah, at the upper end of the valley of Lebanon. Nebuchadnezzar, with a refinement of barbarity characteristic of those cruel times, ordered the sons of Zedekiah to be killed before him, and lastly, his own eyes to be thrust out. He was then loaded with brazen fetters, and at a later period, taken to Babylon, where he died.” (Dr. William Smith, Smith's Bible Dictionary, ‘Zedekiah,’ 1884).

     All of this came upon Zedekiah in spite of the fact that Jeremiah was his counselor. The King was weak and superstitious, and so he turned to evil devices. Sometimes he believed Jeremiah, but he almost never obeyed him. And, in accord with this double-mindedness, sometimes he protected Jeremiah and sometimes he allowed him to be afflicted.

     We are unsure how and when Zedekiah died; however, Jeremiah said he would die in peace and have a state funeral (Jeremiah 34:4-5). “By both Jeremiah and Ezekiel, Zedekiah was regarded not as Yahweh's anointed but as the one whom Nebuchadnezzar ‘had made king’ (Jeremiah 37:1; Ezekiel 17:16), ‘the king that sitteth upon the throne of David’ (Jeremiah 29:16). The real last king of Judah was Jehoiachin; Ezekiel's title for Zedekiah is ‘prince’ (Ezekiel 12:10)” (International Standard Bible Encyclopedia, James Orr, General Editor, ‘Zedekiah’).
§ THE BABYLONIAN CAPTIVITY

(Supplement to Kings, Chronicles, Ezra, Nehemiah, Esther, & Daniel)
The Role of Babylon and Mesopotamia in Scripture.
     Mesopotamia’s first attack against the people of God came from Babylon’s Tower of Babel. Babylon was founded by Nimrod, whose name possibly means “rebellion” (Genesis 10:8-10), and the people of Babylon rebelled against the LORD by trying to institute a religion of their own with the Tower of Babel as its central worship place (Genesis 11:1-9). This city was later called “the mother of harlots and abominations of the earth” (Revelation 17:5). This tower and its pagan worship was not of God, so God confounded their language and scattered them. The spiritual opposite came in the book of Acts when God gave the gift of tongues which enabled everyone to hear the Gospel (Acts 2). This was God’s way of unifying people – with the truth.

     The region did have some positive effects, however. Job may have come from this region. That certainly is the case with Abraham who was called by God out of Ur of the Chaldees (Genesis 11:31; Joshua 24:2-3; Acts 7:2-3). But these men were exceptions. Mesopotamia and its cities had an overwhelmingly negative effect in Scripture.

     When the inhabitants of the Northern Kingdom of Israel were taken into captivity in Assyria the king of Assyria replaced them with citizens of Babylon and other cities; these people worshipped idols and worshipped the LORD as if he were one of those idols (2 Kings 17:22-41). Later Judah also fell and went into captivity to Babylon for 70 years (2 Kings 24-25; 2 Chronicles 36).

     In the New Testament it seems that a group of Christians resided in Babylon (1 Peter 5:13). But 

Babylon was still a symbol of great wickedness (Revelation 14:8; 16:19; 17:5; 18:2, 10, 21). 

     So paganistic influence and the desolations of war were the chief forces from Mesopotamia against the people of God.

The Beginning of the Captivity.

     The Babylonian Captivity began in 605 B. C. in Jehoiakim’s reign (2 Kings 24:20 – 25:21). It was the 4th of 4 major captivities or exiles by 3 nations (i.e., by Pharaoh of Egypt – Exodus 1:8-14; by Tiglathpileser III (or Pul) of Assyria – 2 Kings 15:19-20, 29; 1 Chronicles 5:25-26; Isaiah 9:1, by Shalmaneser, Sennacherib, and Sargon of Assyria – 2 Kings 17:1-6; 2 Kings 18:13; Isaiah 20:1, and by Nebuchadnezzar of Babylon –  Ezekiel 1:1-3; Esther 2:6; 2 Kings 24; 25; Jeremiah 52:12, 15, 28-29, 30; 2 Kings 24:10, 14, 16; Daniel 1:1-2; 2 Chronicles 36:6-7; Jeremiah 22:18-19; Jeremiah 36:30). A. R. Fausset also mentions 6 minor captivities, “namely, that by Chushan-rishathaim, Eglon, the Philistines, Jabin of Canaan, Midian, Ammon (Judges 3; Judges 4; Judges 6; Judges 10), and that by Hazael of Syria (2 Kings 10:32)” (Andrew Robert Fausset, Fausset's Bible Dictionary, “Captivity”).

     Spiritually, exile happened when God cast off Israel for their sin. Conversely, the ability to inherit the land and to dwell securely in it were signs God’s blessings for righteousness (Genesis 15:7; Exodus 23:30; Psalm 37:11, 22, 29; Matthew 5:5; Revelation 21:7). Therefore, the exiles, major and minor, (not to mention Israel’s afflictions within their land), show that God was constantly disciplining Israel and constantly bringing them back to obedience.

     While Israel was experiencing this discipline from the LORD many other places in the world were experiencing some highly positive events. Here is what The Timetables of History says about the 6th century B. C. religion, philosophy and learning: “In Confucius, Buddha, Zoroaster, Lao-tse, the Jewish prophets, the Greek poets, artists, philosophers and scientists, the sixth century B. C. reaches a zenith of human wisdom and achievement” (Bernard Grun, The Timetables of History, The New Third Revised Edition, Based on Werner Stein’s Kulturfahrplan, New York: Simon & Schuster / Touchstone, 1963, p. 10).

     Here are some additional details: The Mayans (2600 B.C. – 1542 A.D.) expanded into Mexico. Rome became a republic (509 BC). Former Phrygian slave Aesop (620-560 BC) wrote his famous fables. The Greek poet Thespis (in 534 BC) became the world’s first known actor when he introduced an acting / recitation component into Greek tragedies which had been entirely choral till then. (However, some think that acting in one form or another had existed for thousands of years prior: http://listing-index.ebay.com/actors/Thespis.html). A fellow Greek, Aeschylus (525 – 456), wrote dramas at about the same time. Others from this time include philosopher & mathematician, Pythagoras (581 – 497), Confucius (551 – 479), and Buddha (563 – 483 / 490 – 410).

The 70 Years of Captivity.
     Many prophets exhorted Israel before the coming captivity (605-536 BC). These included Isaiah, Jeremiah, Ezekiel, Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, and Zephaniah. Others exhorted Israel during the captivity. These were Isaiah, Jeremiah, Ezekiel, Daniel, Joel, Haggai, Zechariah, the author of 1 and 2 Kings (& perhaps 1 and 2 Samuel), and the author of Esther. Still others gave their exhortations after the captivity. These were Ezra, Nehemiah, the writer of 1 and 2 Chronicles, and Malachi. Book 5 of the Psalms (107-150) may have been collected and composed (107 & 137) around Exilic times (http://www.biblicalhorizons.com/rite-reasons/no-53-psalms-for-exile/).

     Fausset gives this summary: “The political aim of the deportation was to separate them from local associations, and from proximity to Egypt, their ally in every revolt, and so fuse them into the general population of the empire (Isaiah 36:16; Genesis 47:21). The captives were treated as colonists. Daniel (Daniel 2; 6) and his three friends and Nehemiah (Nehemiah 1) subsequently held high offices near the king. Jeremiah had recommended the Jews to settle quietly in the land of their exile. They did so, and increased in numbers and wealth. They observed the law (Esther 3:8), and distinctions of rank (Ezekiel 20:1). The synagogues for prayer and reading the law publicly began during the captivity, and afterward were set up in every city (Acts 15:21). ¶ The apocryphal Tobit pictures the inner life of a Naphtalite family among Shalmaneser's captives at Nineveh. Jeremiah, Ezekiel (who died after 27 years' exile at least, Ezekiel 29:17), and Daniel, and some of the Psalms (e.g. 137) give a general view of the state of the whole people in their exile” (Andrew Robert Fausset, Fausset's Bible Dictionary, “Captivity”).

     Two important things developed during the Captivity: The Synagogue (places of worship) and the Midrash (Commentaries on the Torah or Old Testament).

     Synagogue. Smith says this: “They [Synagogues] appear to have arisen during the exile, in the abeyance of the Temple-worship, and to have received their full development, on the return of the Jews from captivity. The whole history of Ezra presupposes the habit of solemn, probably of periodic, meetings. (Ezra 8:15; Nehemiah 8:2; Nehemiah 9:1; Zechariah 7:5) … ¶ It is hardly possible to overestimate the influence of the system thus developed. To it, we may ascribe the tenacity with which, after the Maccabaean struggle [167-135 BC], the Jews adhered to the religion of their fathers, and never again relapsed into idolatry” (William Smith, Smith's Bible Dictionary, “Synagogue,” 1884).

     Midrash. In the very broadest sense of the term (e.g., 2 Chronicles 13:22 & 24:27), Midrash (commentary, study, interpretation) can be said to go back to Moses (who interpreted the Law to Israel), and, in this broad sense, it includes the whole Bible, which is a self-interpreting document, and it especially includes the New Testament which is a commentary on the Old Testament and on the Messianic age. However, as non-canonical commentaries on the Scripture, it began near the beginning of the Exile and continued till around 1200 AD.

     Other than Scripture, the Synagogue and the Midrash were the two greatest influences on Jewish life in the time of Christ. Sectarian Judaism followed the various Rabbinical schools of thought found in the Midrash. (2 Chronicles 13:22 & 24:27)

The Return From Captivity.

     In 536 Cyrus the Persian liberated the Jews, and they returned in 3 main groups – under Zerubbabel (Ezra 2:64-65 – @ 61,697), under Ezra (Ezra 7:7), and under Nehemiah (Nehemiah 7:66 – @ 42,360). Although few returned, the 12 tribes were reunited at this time (Ezra 6:16-17) and continued into the time of Jesus and the apostles (Acts 26:7; Romans 11:1; James 1:1). Those who did not return fall into 2 main groups – the “Dispersion” and the “Lost Tribes” (perhaps better called “Assimilated” Israelites in distinction to the Dispersion who were “Unassimilated”). The Dispersion retained their distinctive Jewish heritage, and the Lost Tribes were absorbed by various nations. Some Lost Tribes mingled with the Samaritans and became enemies of the Jews (Ezra 6:21; John 4:12). Others adopted the religion of Assyria, intermarried, and were swallowed up. Although the 12 tribes were identifiable in the 1st Century AD it is difficult if not impossible to do so today because tribal family records were lost when the Temple was destroyed in 70 AD by the Roman general Titus. Levites, however, have stayed fairly distinct.

§ 1 & 2 Chronicles
     1 & 2 Chronicles were originally one book. They repeat much of the history of Samuel and Kings, sometimes supplement it, and extend the narrative to the end of the Captivity when Cyrus, King of Persia, made a decree to release the Jews and rebuild the temple. Ezra and Nehemiah continue where Chronicles ends, so the four might be considered a single work, or at least a series of works dedicated to the same general themes and purposes.

     Chronicles focuses on the divine right of the House of David to rule. Consequently it concentrates almost solely on Judaean kings. It has a matching emphasis on God’s divine house, the Temple, and its Levite servants. For these reasons, Samuel and Kings have been called the political history of Israel (or the prophetic-historical history), and Chronicles has been called its ecclesiastical history. The underlying point in Chronicles is that love and obedience to the LORD is essential for the spiritual health of the nation.
     § The major emphases in 1 Chronicles can be judged by the amount of material allotted to each major subject. In the first third of the book (1-9) the emphasis is on the genealogies for the purpose of establishing the pedigrees. In the second third of the book the emphasis is on David (11-20) and the Divine blessing which was upon him. In the final third of the book the emphasis is on the Temple (21-29), particularly David’s elaborate preparation for it.

     The writer of Chronicles (quite possibly Ezra) had three main reasons for his emphases: (1) The Jews needed to establish their family lines in order to properly settle in their divinely allotted areas in the Land; (2) the Levites needed to have their lineages properly delineated so that they could properly assume their various duties and stations in accord with Biblical instructions; and (3) David’s descendants were called to rule Israel, and the Messiah was to come through him, so David’s lineage and their right to rule had to be demonstrated clearly.

     The first 9 chapters of 1 Chronicles are devoted to genealogies; but these are not mere lists; they are structured so that the focus narrows to two tribes – Judah and Benjamin. (Most of those who returned from the Exile were from those 2 tribes.)

     Here’s how the writer structures these genealogies. He begins with a Broad Focus: Chapters 1 – 3 cover the whole sweep of genealogical history from Adam to the tribe of Judah after the Exile. Then, in chapters 4:1 – 7:5, he presents a Narrowing Focus in which he delineates the generations of Judah and the other tribes from the time of Jacob till after the Exile. In chapters 7:6 – 9:44 the author presents his fully Narrowed Focus in which he gives the genealogy of Benjamin from the Time of his son Bela to Hanan after the Exile.

     Many commentators point out that chapters 8 and 9 have a lengthy repeated passage (cf., 8:29-38 and 9:35-44). Some believe that this is a flaw in the text, but it is actually a sophisticated and relatively common literary device in Hebrew and many other literatures. It is called “epanalepsis,” which is a technical term for “repetition” of a word, phrase, or passage for some literary purpose. It is often used as a “framing” device (“inclusio”) to bracket or offset something that the author wishes to emphasize. Here, in Chronicles, the author brackets and emphasizes is the settlement of the land after the Exile (9:2-34).

     The repeated material also serves as a transition device into the next section. Chapter 9:34-44 deals with Saul’s ancestors and descendants, and Chapter 10 opens with Saul’s death at the hand of the Philistines. The writer tells the story briefly, gives the spiritual reasons for Saul’s death (not keeping the LORD’s word and consulting a familiar spirit), and uses the story as a transition to one of his main emphases in the book – the life and lineage of David. This emphasis continues till the end of 1 Chronicles (i.e., chapters 11-29). Chapters 11-20 are devoted to David’s secondary projects: Settling Various Affairs Within the Kingdom (11-18), and Settling Various External Affairs (19-20).

     Then the focus shifts to David’s Major Internal Project: Preparation for the Temple (21-29). Here the emphasis is more on the Temple than on David. These chapters tell how David chose the site for the temple, instructed his son Solomon to build it, made Solomon king (his first confirmation), chose the temple attendants, instructed the Temple builders, confirmed Solomon as king (the second time), and died around the age of 70 or 71, “in a good old age, full of days, riches, and honor” (1 Chronicles 29:28). The concept of being “full of days” was a term that showed the blessing of the LORD upon the life. It was said of Isaac, good King Jehoiada, and Job. All of these saints were about twice as old as David when they died; so blessing is the key factor, not length of life.

     § 2 Chronicles begins with an account of Solomon (1-9). Of these 9 chapters, 6 are devoted to Solomon’s Temple; so here again, as in 1 Chronicles, the writer has a major emphasis on the Temple. Here, for comparison, is how the writer divided the material in these 9 chapters: (1). Solomon’s Blessings of Wisdom and Prosperity from God – chapter 1; (2). Solomon’s Temple – chapters 2 – 7; (3). Solomon’s Other Acts – chapter 8; (4). Solomon’s Glory – chapter 9:1-28; (5). Solomon’s Death – chapter 9:29-32. The next 27 chapters (10-36) discuss the rest of the Kings of Judah up to the Babylonian Captivity. So, one third of 2 Chronicles is devoted to Solomon, especially his Temple. This again shows the intrinsic importance of the Temple.

     It appears, however, that, among the people, tribal loyalties were more important, generally speaking, than loyalties to the Temple (and the one who dwelt there – the LORD). This becomes clearer just after the division of the kingdom into Judah and Israel. In Israel Jeroboam, 1st King of Israel, & 1st of the 1st Dynasty (931-910), expelled the Levites and substituted pagan worship, which the people willingly embraced. These Levites went to Rehoboam (and by implication, the Temple) and strengthened Rehoboam, 1st King of Judah (931-913), for three years (2 Chronicles 11:13-17). Then he and Judah forsook the LORD, so the LORD allowed them to become servants of Shishak, King of Egypt. Shishak then plundered the (Ch 12). Nevertheless temple worship apparently continued, because Abijah, 2nd King of Judah (913-911), invoked and received God’s help against Jeroboam for his loyalty (and Judah’s) to the LORD (Ch 13).

     Asa, 3rd King of Judah (911-870), Abijah’s son, also served the LORD, and the LORD gave him a period of peace followed by a great victory over Zerah King of Ethiopia who attacked with a force of 1 million (Ch 14). The LORD then inspired Azariah, the Prophet, to call Judah and Benjamin to greater dedication, which they obeyed by putting away their idols and dedicating themselves anew to seeking the LORD. Also Asa removed Maachah, his mother, from being Queen because of her idolatry, and he brought dedicated things into the Temple (Ch 15). However, Asa began to turn away from the LORD (Ch 16). He made a league with Benhadad, King of Syria, to help him fight Baasha, 3rd King of Israel, & 2nd of the 2nd Dynasty (909-886). When Hanani the Seer rebuked him, Asa imprisoned Hanani and oppressed some of the people. Later Asa died of a great disease but sought the physicians, not the LORD.

     Jehoshaphat, 4th King of Judah (873-848), succeeded his father Asa and served the LORD (Chs 17-20). He strengthened Judah militarily and removed Baal worship with its high places and groves. (It seems, though, that high places devoted to the LORD remained – 20:33). In his third year he sent 16 princes, Levites, and priests with copies of the Law to teach throughout Judah. The fear of the LORD fell on the surrounding nations, and Philistines and Arabians sent tribute to him. His strength and wealth increased. He made an alliance with Ahab, 8th King of Israel, & 2nd of the 4th Dynasty (874-853). This may have been for military expediency and possibly because his son Jehoram (Joram) had married Athaliah, daughter of Ahab and Jezebel (2 Kings 8:18-19; 2 Chronicles 21:6-13). This alliance and the campaign against the Syrians at Ramothgilead are described in Chapter 18. Micaiah the prophet warned both kings about pending disaster including the death of Ahab, and he said that the troops would be “scattered upon the mountains, as sheep that have no shepherd” (18:16). Ahab tried to avoid his fate by dressing as a charioteer and putting his robes on Jehoshaphat, but he was hit by a random shot and died near sundown. Afterward (Ch 19), Hanani the prophet rebuked Jehoshaphat for helping the ungodly and loving those who hate the LORD. He warned Jehoshaphat of the LORD’s wrath, but commended him for the good things he had done. Jehoshaphat then instituted a second reform throughout Judah and set up judges. Later in his reign, Moab, Ammon, and others attacked him. In 20:10, 22, 23 the “others” are more clearly identified as being form Mount Seir (Edom). Jehoshaphat gathered Judah at the Temple in Jerusalem and pled with God for deliverance on the basis of the covenant. Then, through the Levite Jahaziel, God told them that they would not need to fight. Accordingly, they went the next morning to the Wilderness of Tekoa (about 6 miles south of Bethlehem), where the foreign troops were gathered, to see what would happen. Led by Jehoshaphat, they began to sing to the LORD, and Moab and Ammon turned against Edom, and the three groups slaughtered one another. Judah was then able to plunder the camp for three days. On the fourth day they assembled in the valley, praised the LORD, and returned to Jerusalem where they had another praise service. The LORD gave them rest. Jehoshaphat reigned 25 years and served the LORD, but high places (where, perhaps, the LORD was worshipped) remained in the land. Also, Jehoshaphat Allied with Ahaziah to build ships, but the LORD destroyed them.

     Jehoram, 5th King of Judah (853-841), the son of Jehoshaphat, was as wicked as his father had been righteous. His first 5 years were as coregent with Jehoshaphat. In 848 he began his solo reign by killing his brothers and the princes of Israel, possibly those who left Israel to escape idolatry (21:1-4). He was married to Ahab’s daughter, Athaliah, and lived like Ahab and the other Kings of Israel; however, the LORD spared his life because he promised David to let David’s line continue (21:5-7). Nevertheless, things began to turn against him. He hurt, but failed to subdue, the people of Edom and Libnah who revolted against him (21:8-10). He added to his sins by compelling the people of Judah to practice idolatry. Finally, the LORD caused Elijah to send Jehoram a letter accusing him of his sins and telling him that he would die of a horrible disease in which his bowels would fall out (21:12-15). Before this happened, Philistines and Arabians plundered his house and took all his wives and sons except the youngest, Jehoahaz, also called Ahaziah, or Azariah (21:16-17). Afterward, as prophesied, Jehoram suffered for 2 years of a great disease, and died when his bowels fell out (21:18-19 a). Keil & Delitzsch offer the following opinion about this disease: “Trusen … holds this disease to have been a violent dysentery (diarrhoea), ‘being an inflammation of the nervous tissue (Nervenhaut) of the whole great intestine, which causes the overlying mucous membrane to decay and peel off, which then falls out often in tube-shape, so that the intestines appear to fall from the body.’ ” (Johann C. F. Keil & Franz Delitzsch, Keil & Delitzsch Commentary on the Old Testament). His subjects despised him so fully that they did not make the customary fires for him (e.g., 2 Chronicles 16:14), nor did they bury him in the sepulchers of the kings (21:19 b - 20).

     Ahaziah, 6th King of Judah (841), succeeded his father Jehoram in Jerusalem with the help of the people, but he reigned for only one year (Ch 22). His mother Athaliah was his counselor to do wickedly, and her counsel combined with that of the house of Ahab helped destroy him (22:3-4). Ahaziah’s downfall was precipitated when he joined Ahab’s son, Jehoram (Joram), in a war against Syria. Jehoram was wounded, and Ahaziah and others from his court visited him during his recuperation in Jezreel (@ 60 miles north of Jerusalem). It was during this visit that Jehu, the son of Nimshi, encouraged by a prophecy from Elisha's servant (2 Kings 9:12), attacked Jehoram. Jehu slew Jehoram and the princes of Judah and others who were visiting Jehoram. He also slew Ahaziah after his servants found him hiding in Samaria, the capitol of Israel (@ 40 miles north of Jerusalem). They buried Ahaziah in Jerusalem out of respect for his father, Jehoram (2 Kings 9:22-28; 2 Chronicles 22:9).

     Athaliah, 7th Ruler (‘Malak’) or 1st Queen of Judah (841-835), then usurped the throne by killing all of royal seed of Judah, except the one year old infant, Joash (Jehoash),whom Jehoshabeath (Jehosheba) hid for 6 years in the Temple (2 Chronicles 22:10-12). Jehoshabeath was the daughter of Jehoram of Judah (possibly by a wife other than Athaliah) and she was the wife of Jehoiada, the priest. Jehoiada and others made Joash king and deposed Athaliah (23:1-11). The list in 2 Chronicles 23 supplements the one in 2 Kings 11. Both give partial lists of participants. Combined, it appears that the participants were (1.) the 5 captains (rulers, commanders) of hundreds (either of soldiers or of Levites), (2.) the Carites(“captains”), (3.) the guard (or runners), (4.) Levites, and (5.) chiefs of the fathers of Israel (i.e., of Judah). When these participants assembled at the Temple in Jerusalem, Jehoiada reminded them of the LORD’s promise to David that his descendants would always rule the kingdom. They then divided by thirds and went armed to various stations. They then took Joash (Jehoash) to the altar and gave him the crown and the testimony [Mosaic Law] and made him king. When Athaliah heard the shouts and praises for the new king she tore her clothes and cried “Treason, Treason!” But Jehoiada and his men captured her and brought her to “the horse gate by the king’s house, [and] they slew her there” (2 Chronicles 23:15).

     Joash, 8th King of Judah (835-796), began a 40 year reign after the death of Athaliah. On the day that they executed Athaliah, Jehoiada, and the people, and the king made a covenant to be the LORD’s people. They destroyed the house of Baal and killed Mattan the priest of Baal. Jehoiada then appointed attendants for the Temple, enthroned the king, & gave him 2 wives. Later, Joash initiated Temple repairs which proceeded slowly. He then put a collection box at the Temple gate, collected the funds, and made the repairs (24:4-14). However, when Jehoiada died the princes and the king left the Temple and served groves and idols in spite of prophetic warnings from the LORD (24:15-19). They also killed Zechariah, the son of Jehoiada, for his rebukes, and God judged them by the Syrians who killed the princes, and spoiled the city (24:20-22). Joash’s servants killed him while he was sick in bed with wounds and / or other diseases.

     Amaziah, 9th King of Judah (796-767) succeeded his father Joash and reigned 29 years. “And he did that which was right in the sight of the LORD, but not with a perfect heart” (2 Chronicles 25:2). He killed those who killed his father. He gathered an army of 300,000 and hired an additional 100,000 from Ephraim in Israel (25:5-10). However a prophet told him God would make him fall if he used these Israelites, so he sent them home. He then went to war against the children of Seir (Edom) in the valley of salt and killed 20,000. But while Amaziah was in Edom, the Ephraimites, on their way home, fought against the cities of Judah and killed 3,000 and took spoil (25:11-13). When Amaziah came back he brought the gods of Seir with him and worshipped them, which drew a rebuke from a prophet. But Amaziah threatened to kill him if he said any more, so the prophet said no more but warned him that God would destroy him (25:14-16). Nevertheless, Amaziah grew bold and declared war on Israel, possibly in retaliation for what the Ephraimites did. Joash (Jehoash), 13th King of Israel and 3rd of the 5th Dynasty (798-782) warned Amaziah against the venture, but he would not listen and lost the war (25:17-24). Joash broke down a 600 foot section of Jerusalem’s wall, plundered the Temple, and took hostages. Amaziah outlived Joash by 15 years, but he fell victim to a conspiracy and was killed by the conspirators in Lachish after he fled there from Jerusalem (25:25-28).

     Uzziah (Azariah), 10th King of Judah (790-740), succeeded his father Amaziah when he was 16 and reigned 52 years, the first 6 of which may have been as co-regent with Amaziah. He sought God in the days of Zechariah the priest/prophet and prospered while he did (26:5). In addition to the conquests in Edom which Amaziah made Uzziah also recaptured Elath in Edom, on the Red Sea, and restored it to Judah (26:2). He fought several other nations: the Philistines, the Arabians, and the Mehunims. The Ammonites gave him tribute. Of the Philistine wars in particular, Smith says, “Uzziah’s expedition was the natural sequel to the Edomite war of Amaziah 2 Chronicles 25:11, which crushed the most formidable of all the tribes of the south.” (Albert Barnes, Albert Barnes' Notes on the Bible). Uzziah not only subdued the Philistines, he also built garrisons among them. (The Philistines were in western Palestine, the Arabians lived east and south of Palestine, and Mehunims lived south of Palestine). Uzziah also did many construction projects (2 Chronicles 26:9 – 10). He built several defensive towers including one which he added at the corner gate in Jerusalem; this was part of the repair to the wall which Joash of Israel broke down in Amaziah’s  time (2 Chronicles 25:23). He also dug many wells. These were particularly for his herds and his vines, because he loved husbandry. His army was 307,500. He also had devices for shooting arrows and large stones. He had a widespread reputation and was very strong, but he became proud, and that destroyed him. His pride moved him to go into the Temple and burn incense on the altar of incense (perhaps in imitation of Egyptian and other kings, or even of Jeroboam (1 Kings 12:33 – 13:6); but Azariah and 80 priests withstood him. He refused to leave and became very angry, and in that instant the LORD smote him with leprosy, and he fled from the temple. He remained a leper till the day he died, and was never able to enter the Temple again. His son, Jotham, became co-regent, for perhaps 10 years. Uzziah lived in a separate house, cut off from normal fellowship with God’s people. He thus suffered the same fate as Miriam for her rebellion against Moses (Numbers 12:14) – but for a longer time than Miriam. Isaiah wrote a history concerning him which is now lost, but he does mention him in Isaiah 1:1 and 6:1. The account of Uzziah’s leprosy provides a significant frame of reference for Isaiah’s calling in Isaiah 6. Isaiah says, “In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, and his train filled the temple.” Several elements in his calling contrast with Uzziah’s experience. Both were in the Temple, but Isaiah was there to worship, and Uzziah was there to usurp priestly prerogatives. Isaiah recognized his uncleanness, but Uzziah’s uncleanness burst out upon him in an awful physical form which drove him away from the LORD and from others. It was the custom of those with leprosy to cover their lips and cry, “unclean, unclean” when others were near (Leviticus 13:45). Presumably Uzziah did this also. Isaiah fell in conviction before the LORD and cried out that he was a man of unclean lips and dwelt in the midst of a people of unclean lips. The LORD sent Uzziah away defiled till the day he died, but he sent Isaiah away cleansed after a seraphim (“a burning one”) took a coal or hot stone from the altar with tongs and touched Isaiah’s lips. Uzziah was driven from service both as king and as “priest.” Isaiah was sent into service as a prophet of the LORD to proclaim judgment upon the people because of their wickedness. The end for Judah was approaching, but it came slowly. Warnings continued for another 154 years.

     Jotham, 11th King of Judah (750-731), did what was right in the sight of the LORD, but the people were corrupt (27:1-2). He made repairs to the Temple and the city wall, and he built cities and fortifications in the hills and forests (27:3-4). He defeated the Ammonites and made them pay tribute to him (27:5). “So Jotham became mighty, because he ordered his ways before the LORD his God.” (27:6).

     Ahaz, 12th King of Judah (735-715), was disobedient to the LORD, and he walked in the ways of the Kings of Israel and made molten images of Baalim, burnt incense in the valley of the son of Hinnom, burnt his children in the fire, and offered sacrifices and incense in the high places, the hills, and under every green tree (28:1-4). For these sins the LORD let two Kings prevail against him: Rezin, King of Syria (2 Kings 16:5) took many captives to Damascus; and Pekah, the 19th King of Israel and Only King of the 9th Dynasty, killed 120,000 and took 200,000 captives to the capital city of Samaria, in the territory of the Tribe of Manasseh (28:5-8). But Obed the Prophet rebuked Pekah for his excessive harshness and demanded that he release the captives because the LORD was angry with him (28:9-11). Also, four elders from the Tribe of Ephraim came to Samaria and demanded their release to avert the anger of the LORD; they then tended to the needs of the captives and brought them to Jericho (28:12-15). Around that time Edomites attacked Judah and took captives, and Philistines invaded the low country, so Ahaz asked the Assyrian Kings for help (28:16-21). He sent treasure from the Temple, from his own house, and from the elders, but the King of Assyria, Tiglathpileser, came and attacked him (28:20-21). In desperation, Ahaz tried to get the help of the Assyrian gods by worshipping them, but they ruined him and all Israel (28:22-23). Nevertheless, he turned even further from the LORD by shutting the Temple and destroying its vessels, and setting up pagan centers of worship throughout Jerusalem and in all the cities of Judah (28:22-25). His son, Hezekiah succeeded him.

     Hezekiah, 13th King of Judah (715-686), “did what was right in the eyes of the LORD, according to all that David his father had done.” (29:2). He began his reign at 25, and in his first month he began repairs and cleansing of the Temple (29:3). He realized that the trouble among them was because they had forsaken the LORD, so he wanted to make a covenant with the LORD (29:4-11). The Levites then entered the inner part of the Temple and began removing the unclean things to the brook Kidron on the eastern side of Jerusalem, and they restored the vessels which Ahaz cast away (29:12-19). Then Hezekiah went with the rulers and the congregation and offered a full set of offerings as prescribed in the law together with musical accompaniment and restored the Temple, and they all rejoiced that God had prepared the hearts of the people because all of this happened quickly (29:20-36). Hezekiah then sent letters throughout Judah and Israel inviting them to come to the Passover and reunite in worship to the LORD; and many from the tribes of Judah, Asher, Manasseh, and Zebulun came, but most others mocked (30:1-12). They threw the pagan altars into the brook Kidron and celebrated the Passover even though some of them did not have time to cleanse themselves ceremonially; nevertheless, the LORD forgave and healed them, and they kept the Feast of Unleavened Bread for 7 Days and added 7 more days to the celebration, and the LORD heard their prayers in heaven (30:13-27). Afterward the participants went throughout Judah and even into Ephraim and Manasseh in Israel and removed idolatrous places of worship (31:1). Hezekiah restored proper worship at the Temple for himself and his people, and when a surplus developed he arranged for storage and distribution of the various Levitical portions, and he sought God and prospered (31:2-21). Afterward, Sennacherib, the King of Assyria, invaded Judah. Hezekiah responded in three ways: 1). he stopped the brook that ran through the land to deprive Sennacherib of water; 2). he strengthened and repaired Jerusalem; and 3). he encouraged the people to trust the LORD to fight their battles (32:1-8). Soon Sennacherib sent his servants to Jerusalem to persuade the people to surrender. Sennacherib told them that the gods of the other nations did not deliver their people and that he would conquer them and their God, but Hezekiah and Isaiah prayed to God for help. (32:9-20). When comparing the accounts here and in 2 Kings (q. v.), it appears that Hezekiah faced a two-fold difficulty, a deadly disease and a siege by a great army. As a sign of deliverance God cured Hezekiah 3 days before he killed 185,000 Assyrians warriors in their sleep. Unfortunately Hezekiah later grew proud and showed his treasures to ambassadors from Babylon. Because of his pride “God left him to himself, in order to test him and to know all that was in his heart” (32:31 b). God told him his treasures would be taken to Babylon along with his descendants. When he repented God deferred these things till after Hezekiah’s death. 

     Manasseh, 14th King of Judah (695-642), reigned for 55 years, the longest of the Judean Kings. He reigned wickedly for the first part of his reign and godly for the last part after he spent a time in captivity in Babylon under an Assyrian king. Opinions vary concerning the time of Manasseh’ captivity and the king who took him captive. Early Jewish commentators said that he was taken captive in the 22nd year of his reign – therefore in the reign of Esarhaddon, King of Assyria. Esarhaddon, in an inscription, said, “During my march [to Egypt] 22 kings from the seashore, the islands, and the mainland, servants who belong to me, brought heavy gifts to me and kissed my feet.” Manasseh is listed as one of these kings in a related inscription. (Quote and Information from: Henry Hampton Halley. Halley’s Bible Handbook revised and expanded 25th Edition. Grand Rapids, Michigan: Zondervan, 2000. p. 286). This proves that Manasseh was a tributary of Esarhaddon but not that he was taken captive then. Walton thinks that Manasseh’s captivity took place in the 45th year of his reign (650 B. C.) under Ashurbanipal, Esarhaddon’s successor (John H. Walton, Chronological Charts of the Old Testament, Grand Rapids: Zondervan, p. 60). This would explain several things in the Biblical text. First: the Bible characterizes Manasseh’s reign as evil (33:2), but this is an unlikely way to describe the reign if Manasseh’s repentance had taken place less than half way through his reign. His repentance was substantial and lasted for the rest of his reign. It was in complete contrast to his former wickedness and resistance to the LORD’s prophets. Second: the last few years of his reign would be adequate time for him to remove the idolatrous elements, to do the temple repairs, and to build the wall mentioned in 33:14 – 17. Whatever the case, Manasseh’s repentance did not change the LORD’s characterization of his reign as evil. The details of his sins show why (33:1-10). He rebuilt the high places, made altars for Baalim, made groves, worshipped the host of heaven, put altars to the hosts of heaven in the Temple, sacrificed his children, used witchcraft, and put an idol in the temple where the LORD promised to put his name forever and to never remove Israel from the land (33:7-8). Tradition says he sawed Isaiah in half inside a tree trunk. Only in affliction did Manasseh know that the LORD was God (33:13). He was buried in the garden of his house (2 Kings 1:18) – perhaps in humility.

     Amon, 15th King of Judah (642-640), succeeded his father Manasseh. He immediately began to serve the same idols his father had set aside. His evil increased and his servants killed him; however, the people killed the conspirators and made his son Josiah king (33:21-25).

     Josiah, 16th King of Judah (640-609), began ruling at the age of 8 and was a good king who behaved like David (34:1-2). In the eighth year of his reign he began to seek the LORD, and in the 12th year he purged Judah and Jerusalem of idolatry (finishing, it seems in his 18th year – 2 Kings 22:3 & 2 Chronicles 34:8), burnt the bones of the pagan priests on the pagan altars (as prophesied in 1 Kings 13:2), and extended the reforms into Israel to the tribes of Manasseh, Ephraim, Simeon, and Napthali among the remnant left after the Assyrian dispersion (34:3-7). This remnant may have been under the protection of the Judean kings or at least under their moral or political suasion. Josiah may have aimed at restoring the kingdom to its former limits under David. His next major act was to repair and cleanse the Temple (34:8-9). They found the Book of the Law, kept a great Passover (ch. 35), and instituted sweeping reforms which the people followed all the days of Josiah, but with an unchanged heart (2 Chronicles 34:24-25; Jeremiah 3:10). In his 31st year, perhaps out of loyalty to his Assyrian overlord, he fought Pharaoh Necho and died (35:20-27).

     Jehoahaz, 17th King of Judah (609), son of Josiah, reigned 3 months and was deposed by the King of Egypt who imposed tribute, took him, and put Jehoiakim on the throne (36:1-4).

     Jehoiakim (Eliakim), 18th King of Judah (609-597), was the son of Josiah and brother of Jehoahaz. He was evil, and Nebuchadnezzar of Babylon exiled him to Babylon (36:5-8).

     Jehoiachin, 19th King of Judah (597), the son of Jehoiakim, began his reign at the age of 8, was evil, and reigned 3 months and 10 days before being exiled to Babylon, at which time Nebuchadnezzar also took the Temple vessels to  Babylon (36:9-10).

     Zedekiah, 20th King of Judah (597-586), was the brother of Jehoiachin. He was evil and would not listen to Jeremiah, and he rebelled against Nebuchadnezzar (36:11-13). He formed an alliance with the king of Egypt (Ezekiel 17:11-18). Jeremiah (21, 24, 27, 32, 34, 37, & 38) & Ezekiel (12, 17) denounced this, and Zedekiah imprisoned Jeremiah (Jeremiah 32, 35, 38). He asked for God’s help against Nebuchadnezzar (Jeremiah 21, 37, 38). But for his sins and those of the priests & people, the LORD let Nebuchadnezzar destroy the city and temple, kill his sons, blind him, and exile him to Babylon (2 Ki 25:1-10; 2 Ch 36:17-20; Jer 1:3; Jer 32:1-2; Jer 39:1-10; Jer 51:59; Jer 52:4-30). The Captivity ended in 70 years when God moved Cyrus the Persian to release the Jews (36:22-23).
§ Ezra
     Ezra begins with a repetition of the last 2 verses of 2 Chronicles and concentrates on the rebuilding of the Temple and the teaching of the Law during an 82 year period from 538-456 B.C. This repetition of material in Chronicles and in Ezra and their matching emphases on genealogies, on the divine right of the House of David to rule, on the Temple, and on the Levites suggest that the books of Chronicles and of Ezra may have been written by the same person, possibly Ezra himself. The book concentrates mostly on the first two of three stages of the return – under Zerubbabel (Sheshbazzar) then Ezra (the third being under Nehemiah). Ezra opens by telling how Cyrus, King of Persia, provided materials and money for the return and encouraged others to give also (Ezra 1:1-4). Cyrus also restored the thousands of vessels which had been stolen from the Temple (1:7-11). Some of these vessels were being used 70 years prior by Belshazzar in Babylon on the night he was conquered by Darius the Mede – which may have been another name for Cyrus, or who may have been Gubaru, a governor under Cyrus, (Daniel 5).

     Chapter 2 lists the returning individuals by families – 42,360 in the main group with an additional 7,537 others. Over the course of the next 90 some years 3 main leaders arose to help the Jews – Zerubbabel (of Judah, a descendant of David), Ezra (a Priest of Levi), and Nehemiah (of Judah or of Levi). In keeping with the main themes of the book, chapter 2 particularly mentions the Levites (v. 40), the singers (v. 41), the gatekeepers (v. 42), the temple servants (v. 43), and the descendants of the servants of Solomon (v. 55). These 5 groups are particularly associated with Temple worship which is discussed in the 3rd chapter. Chapter 3:1-6 describes the building of Altar of Burnt Offering, which was the chief of the 2 altars in the temple, the other being the Altar of Incense. They began to offer the burnt offerings on the first day of the 7th month of the religious year (Tishri, @ September 15) but they had not yet laid the foundation for the Temple (3:6). This date was the New Year Feast, also called the Feast of Trumpets (Leviticus 23:23-25; Numbers 29:1; Nehemiah 8:2). They probably also celebrated the other feasts designated for that month: The Day of Atonement (Tishri 10), and The Feast of Tabernacles (Tishri 15-21/22 – Leviticus 23:34-36; Deuteronomy 16:13-15). About 7 months later, in the 2nd year after their return, in the 2nd month of that year (Iyyar, also called Aiaru, Zif, Ziv, or Ziw – corresponding to April 15 – May 15), they began to build the Temple, having previously set aside money and material for it (3:7-8).

     When they finished the foundation they had a time of singing and praising God led by the sons of Asaph (3:10). The other two main families of singers (the sons of Heman, and the sons of Jeduthun) are not mentioned, either because they were not there or because they were represented implicitly by Asaph who was their chief (1 Chronicles 16:5). Barnes thinks that the sons Heman and Jeduthun (or Ethan) may not have returned from the Exile, but Abda, a descendant of Jeduthun, is mentioned in Nehemiah 11:17 as one of the principal leaders of thanksgiving prayers. Also, Mattaniah, a descendant of Asaph, is mentioned in this verse. And although no descendants of Heman are clearly identified in this verse or elsewhere in Scripture, the verse nevertheless lists Bakbukiah as the second principal praise leader, which gives him the same place as Heman and his descendants in the ranks. So it is at least plausible that Bakbukiah is of the family of Heman. Whatever the case, the leaders and the people raised a great shout of praise to the LORD when the foundation was laid (3:11). But the older men who saw the glory of the former Temple wept with a loud voice, and the noise was so great that the weeping could not be distinguished from the rejoicing, “and the noise was heard afar off” (3:11-13).

     The rejoicing was short-lived, however, because their adversaries, the Samaritans, stopped them from building (4:1-6). Samaritans were a mixed group of people consisting of Babylonians and others who mingled with the remnants of Israel after the Assyrians deported most of Israel to Assyria. The King of Assyria replaced the Israelites with settlers from 5 areas: Babylon, Cuthah, Ava, Hamath, and Sepharvaim. Sometime later, the LORD sent lions among them which caused them to turn in worship to God under the tutelage of an Israeli Priest sent by the King of Assyria (Esarhaddon). However, they also set up their own gods and attempted to serve both God and idols. “On a large cylinder, deposited in the British Museum, there is inscribed a long and perfect copy of the annals of Esar-haddon, in which the details are given of a large deportation of Israelites from Palestine, and a consequent settlement of Babylonian colonists in their place. …Those Assyrian settlers intermarried with the remnant of Israelite women, and their descendants, a mongrel race, went under the name of Samaritans” (Robert Jamieson, A. R. Fausset and David Brown. Commentary Critical and Explanatory on the Whole Bible).

     Initially, the Samaritans attempted to join in the construction of the Temple, but Zerubbabel and the chiefs of the fathers refused them because their bloodlines were impure and so was their worship (Ezra 4:2-3; Nehemiah 2:20). In response, beginning in 536, they interfered with the rebuilding of the Temple and the restoration of Jerusalem for 16 years during the reigns of 4 Persian Kings: Cyrus (550-530), Cambyses – also called Ahasuerus (530-521), Smerdis or Pseudo-Smerdis (521), and Darius I Hystaspes (521-486). Darius allowed the rebuilding to continue in his 2nd year (520), and the temple was completed within 4 years (516). According to the dimensions mentioned in Ezra 6:3 it was about one-third larger than Solomon’s Temple. However, some of the older men who had seen Solomon’s Temple wept (Ezra 3:12), possibly because they believed that this temple would never match Solomon’s in glory and that Israel’s best days were gone.

     From this time on the Samaritans were enemies and rivals of the Jews. In the time of Christ, their territory covered central Palestine in the area formerly inhabited by the Tribe of Manasseh plus small portions of Ephraim on the south and Issachar on the north. It stretched about 50 miles along the coast and averaged about 30 miles inland, and its width was about 45 miles from the Jordan River to the Mediterranean Sea.

     In the days of Ezra and Nehemiah Samaritan opposition quickly solidified along political and religious lines. Politically, they hindered them with Persian counselors and by making accusations to various officials including King Smerdis / Pseudo-Smerdis (called “Artachshasta” in Ezra 4:8 – mistranslated “Artaxerxes” in the KJV). So the work ceased till 520 B. C.

     The Samaritans also mounted strong religious opposition. They built their own temple on Mount Gerizim and made their own modified copy of the Pentateuch. They built their temple around 410 B. C. Smith describes the circumstances in his article “Samaritans”:

“a certain Manasseh,  a man of priestly lineage,  on being expelled from Jerusalem by Nehemiah for an unlawful marriage [cf., Nehemiah 13:28 – Josephus],  obtained permission from the Persian king of his day, Darius Nothus [Darius II – 423-404 B. C.], to build a temple [with aid from his father-in-law, Sanballat] on Mount Gerizim for the Samaritans, with whom he had found refuge. The animosity of the Samaritans became more intense than ever. They are said to have done everything in their power to annoy the Jews. Their own temple on Gerizim, they considered to be much superior to that at Jerusalem. There, they sacrificed at Passover.” (Dr. William Smith, Smith's Bible Dictionary”)

     The Samaritan  Pentateuch may have been inherited from the Northern Kingdom (Israel), or it may have been copied and modified by Manasseh when he got permission to build a new temple on Mount Gerizim. In an article titled, “The Samaritan Pentateuch,” Dr. Smith notes that the Samaritan Pentateuch has numerous “alterations made in favor of, or on behalf of, Samaritan theology, hermeneutics and domestic worship.” Smith and others note that these alterations include a change in the creation account which has God resting on the 6th day, a series of changes in the ages of the Pre-Abrahamic fathers, a change in Exodus 12:4 which pushes the 430 year sojourn of Israel back to their years in Canaan, and a change in Deuteronomy 27:4 where the Samaritan Pentateuch substitutes Gerizim for Ebal: “Therefore it shall be when ye be gone over Jordan, that ye shall set up these stones, which I command you this day, in mount Ebal [S. P. – Gerizim], and thou shalt plaister them with plaister.” This change from Ebal to Gerizim alters the spiritual symbolism of the two mountains: “Mount Ebal - The mount of cursing. Here the law is written, to signify that a curse was due to the violators of it, and that no man could expect justification from the works of the law, by the sentence whereof all men are justly accused, as being all guilty of the transgression of it in one kind and degree or other. Here the sacrifices are to be offered, to shew that there is no way to be delivered from this curse, but by the blood of Christ, which all these sacrifices did typify, and by Christ's being made a curse for us.” (John Wesley's Explanatory Notes on the Whole Bible, on Deuteronomy 27:4). Clarke says: “Gerizim abounds with springs, gardens, and orchards, and … is covered with a beautiful verdure, while Ebal is as naked and as barren as a rock. On this very account the former was highly proper for the ceremony of blessing, and the latter for the ceremony of cursing.”

     Also of deep significance is the fact that the Samaritans accepted only the Pentateuch and rejected the Prophets and other OT books. Nevertheless, from Scriptures such as Gen 3:15; Gen 49:10; Num 24:17; & Deut 18:15 they looked for a Messiah (John 4:25) whom they called “Hushab or Hathab, meaning the Converter, or, according to some, the Returning One” (Marvin R. Vincent, Vincent’s Word Studies). In  N. T. times some of them found the Messiah, but many didn’t.

     However, the Samaritans of Ezra’s day were relentless enemies of the Jews with few or no exceptions. As previously mentioned, they opposed Jewish efforts to rebuild the temple for 16 years. It was only in the time of Darius I Hystaspes (521-486) that the construction resumed. The account of this resumption is contained in Ezra 5 and 6. It was initiated by God speaking through the prophets Haggai and Zechariah. Both prophets began their messages with rebukes to the Jews for their lack of faith and lack of effort. When they repented the LORD quickly encouraged them with promises of success and of glorious things to come, particularly of the supreme blessing that he would dwell in their midst: “ ‘I will fill this house with glory,’ says the LORD of hosts” (Haggai 2:7 b); “ ‘Sing and rejoice, O daughter of Zion; for lo, I come, and I will dwell in the midst of you,’ says the LORD” (Zechariah 2:10). So they began to rebuild.

     But opposition arose quickly from the Samaritans – Tatnai the governor, Shetharboznai, and their companions (Ezra 5:3). They asked the Jews who had given them permission to do the building and who were the builders, but they were unable to stop the building, so they mounted a legal challenge via letter which they sent to Darius. They asked Darius to search his records and see whether Cyrus had given the Jews permission to build (Ezra 5:7-17). Barnes says, “They perhaps doubted whether proof of the decree of Cyrus remained in the archives. The Pseudo-Smerdis had had the records in his power for seven months; and, when he reversed the policy of his predecessors, might have been expected to destroy their edicts. The decree was not found at Babylon, the most natural place for it, but in the provincial capital of Ecbatana [Achmetha], which Tatnai and his friends had not asked Darius to have searched (see Ezra 6:2).” When Darius found the decree, he commanded Tatnai and the others to leave the Jews alone, to divert some of the tribute money which they collected on behalf of the king to help the builders, and to give them animals and food for the offerings; he also threatened them with destruction if they altered the decree (Ezra 6:1-12). No threats of this kind were attached to Cyrus’ decree, so they may have been added by Darius because he was aware of the Samaritan’s intentions and perhaps because he was aware of their prior interference through local officials and through King Artaxerxes. In addition to the help he offered, Darius also requested prayer for himself and his sons (Ezra 6:10). As for other possible motives Darius may have had, “The extremely favorable purport of this edict was no doubt owing in some measure to the influence of Cyrus, of whom Darius entertained a high admiration, and whose two daughters he had married. But it proceeded still more from the deep impressions made even on the idolatrous people of that country and that age, as to the being and providence of the God of Israel” (Robert Jamieson, A. R. Fausset and David Brown. Commentary Critical and Explanatory on the Whole Bible). Also, “the wish that God Himself would destroy him who should injure His temple, recalls the close of the inscription of Bisitun [Behistun], wherein the judgments of Ahuramazda [Ormazd] are imprecated upon him who should dare to injure the image and inscription, and his blessing invoked upon him who should respect them” (Johann C. F. Keil & Franz Delitzsch. Keil & Delitzsch Commentary on the Old Testament).

     The Samaritans complied speedily with the King’s decree, and the Temple [commonly called Zerubbabel’s Temple or the Second Temple] was finished 4 years later in the 6th year of Darius’ reign (Ezra 6:13-15). Previously, when they laid the foundation, they had a time of rejoicing (Ezra 3:10-13); but when the Temple was finished, the Jews held a feast of dedication (Ezra 6:16-22), which was one of 3 such feasts mentioned in Scripture, the other two being at the completion of Solomon’s Temple (1 Kings 8:2; 2 Chronicles 5:3) and the rededication of the Solomon’s Temple in the days of Hezekiah (2 Chronicles 29). The Feast of Dedication, (mentioned in John 10:22 & 42) was a separate feast form any of these. It is also called the Feast of Renewing, the Feast of Lights, the Feast of Dedication, or Hanukkah. It is celebrated for 8 days in the Jewish lunar month Chisleu or Kislev 25 (which begins late in our solar months of November or December  – depending on the year). The purpose is to celebrate the cleansing and dedication of the Temple in 164 B. C., the year Judas Maccabeus drove out the Syrian-Greek invaders who had defiled the Temple under Antiochus Epiphanes 5 years earlier, in 168 B. C.. The Syrian-Greeks had dedicated the Temple to Zeus in 168 B. C. In 167 B. C. they gathered the people of the village of Modiin, near Jerusalem and tried to forcibly make them stop practicing Judaism on pain of death, worship their gods, and eat pig’s flesh. Mattathias, the High Priest, killed a villager who attempted to cooperate and killed the officer who made the demand. The other villagers killed the rest of the soldiers. The rebels were called the Maccabees, or Hasmoneans. Later, when they won, they cleansed the Temple of swine sacrifice and paganism, and one day of oil for the Menorah lasted 8 days.

     But these Maccabean events happened a few hundred years after the time of the Temple dedication in the book of Ezra – the dedication authorized by Darius I Hystaspes. Darius I Hystaspes was succeeded by Xerxes (486-464), husband of Esther, then by Artaxerxes I, also called Artaxerxes Longimanus (464-423). Artaxerxes I followed the policies of Darius I Hystaspes regarding the Jews. In 458 B. C. he sent Ezra, a priest and scribe, to tend to the Temple which had been in service for about 59 years by then (516-457), and to set the religious and civil affairs of Jerusalem in order (Ezra 7). Like Cyrus and Darius I before him, Artaxerxes I helped the Jews with money and goods, and like Darius I he threatened sever punishments to anyone who resisted. After beginning his journey to Jerusalem on the 1st day of the first month (Ezra 7:9), Ezra and his companions stopped at the river Ahava, which was perhaps a tributary or a canal connected to the Euphrates (Ezra 8:15). He found that no Levites were among them, so he sent a request to Iddo to send some who could help in the Temple when they arrived in Jerusalem. After the Levites joined the company, Ezra proclaimed a fast and a season of prayer. He explains his reason as follows: “21 Then I proclaimed a fast there, at the river of Ahava, that we might afflict ourselves before our God, to seek of him a right way for us, and for our little ones, and for all our substance. 22 For I was ashamed to require of the king a band of soldiers and horsemen to help us against the enemy in the way: because we had spoken unto the king, saying, The hand of our God is upon all them for good that seek him; but his power and his wrath is against all them that forsake him. 23 So we fasted and besought our God for this: and he was intreated of us” (Ezra 8:21-23). Having been reassured by God, Ezra resumed his journey on the 12th day of the first month (Ezra 8:31) and arrived 4 months later in Jerusalem with about 1754 adult males, together with women and children – for a total number variously estimated to be between 5 and 7 thousand. They delivered the things sent for the Temple by Artaxerxes I.

     However, trouble was in the land. Scripture describes it this way:

      “1 After these things had been done, the officials approached me and said, ‘The people of Israel and the priests and the Levites have not separated themselves from the peoples of the lands with their abominations, from the Canaanites, the Hittites, the Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians, and the Amorites. 2 For they have taken some of their daughters to be wives for themselves and for their sons, so that the holy race has mixed itself with the peoples of the lands. And in this faithlessness the hand of the officials and chief men has been foremost.’ ” (Ezra 9:1-2 – ESV).

     A great distress fell on Ezra (Ezra 9:3-4) – so great that he tore his garment and his cloke, pulled hair from his head and beard, and sat appalled before the Temple till the evening sacrifice. Ezra was so deeply distressed because Israel had again departed from God. The religions and lifestyles of the five tribes mentioned in verse 1 had been a constant temptation to Israel since their inception as a nation. Following their evil ways robbed Israel of their God and drove them into exile. Nevertheless, God forgave them and returned them to their land. But in less than 60 years, by the time Ezra arrived, they had fallen back into the same evil for which God drove them out.

     It was this that drove Ezra to his knees and made him pour out his heart in confession and intercession for the nation (Ezra 9:5-15). Ezra’s example convicted everyone, and the rulers assembled with the people before Ezra, weeping and confessing their sins (Ezra 10:1-2). They promised to make a covenant with God to put away their foreign wives and children, and Ezra arose from where he was and lead them in making the covenant (Ezra 10:3-5). Ezra then entered “the chamber of Johanan the son of Eliashib” (Ezra 10:6 a). “The ‘chamber of Johanan’ was probably one of those attached externally to the temple (see 1 Kings 6:5-6).” (Barnes). In that chamber he continued fasting and mourning (Ezra 10:6 b). A proclamation went out for all of Judah to gather in Jerusalem on pain of losing all their possessions and being cast out of the congregation if they did not assemble (Ezra 10:7-8). Everyone assembled within 3 days and sat trembling in the rain in the street in front of the Temple while Ezra led them in confession and repentance (Ezra 10:9-11). Because of the rain, they transferred the proceedings indoors and settled matters family by family over the course of the next three months (Ezra 10:12-17). The book closes with a list of those who dissolved their marriages and made sacrifices for their sins (Ezra 10:18-44). “One would think this grievance was now thoroughly redressed, yet we meet with it again (Nehemiah 13:23 and Malachi 2:11), for such corruptions are easily and insensibly brought in, but not without great difficulty purged out again.” (Matthew Henry).

§ Nehemiah
     Nehemiah deals with the rebuilding of the wall around Jerusalem and covers a 20 year period between 445-425 B. C. The book is arranged chronologically and depicts events before, during, and after the building of the wall of Jerusalem. To put these events into the context of world history, in Greece the Parthenon (the temple of Athena Parthenos – the Virgin) was dedicated in Athens around this time (438 B. C.). Also in Athens it was the Age of Pericles (c. 490 – 429 B.C.) who was the general and statesman who presided over Greece when Greek art, literature, philosophy, and statesmanship were at their peak. Socrates (470 – 399 B.C.) was teaching in Athens, and Plato became his pupil (407 B.C.). Anaxagoras, Zeno, and Protagoras also became famous as philosophers at this time. In drama Aeschylus, Sophocles, and Euripides excelled during the Age of Pericles, as did Myron and Phidias as sculptors. In India its empire period began around 450. In Persia Artaxerxes I, Longimanus (464 - 423 B.C.), stepson of Esther, ruled, and it was he who sent Nehemiah to Jerusalem to rebuild the city, particularly its wall.

     Hanani, a brother of Nehemiah, and others from Judah, visited Nehemiah in Babylon in Shushan (or Susa) the palace and told him about the deplorable conditions in Jerusalem (1:1-3): “The remnant that are left of the captivity there in the province are in great affliction and reproach: the wall of Jerusalem also is broken down, and the gates thereof are burned with fire.” When he heard these words, Nehemiah wept, and mourned, and fasted, and prayed – a characteristic reaction for Nehemiah, particularly prayer, when he faced difficulty (1:4). He confessed his sins and those of his nation and asked God to give him favor with Artaxerxes I, for whom he was the cupbearer (1:5-11). “According to Xenophon, the cupbearer with the Persians and Medes used to take the wine out of the vessels into the cup, and pour some of it into their left hand, and sup it up, that, if there was any poison in it, the king might not be harmed, and then he delivered it to him upon three fingers” (John Gill. John Gill's Exposition of the Entire Bible). Also, according to Adam Clarke, “It is likely he [Nehemiah] was of a very eminent family, if not of the blood royal of Judah, as only persons of eminence could be placed in the office which he sustained in the Persian court.” Nehemiah may have served in rotation with others as cupbearer, but whatever the case, it took Nehemiah 4 months from the time he heard about Jerusalem before he was able to ask the king for help to rebuild it (1:1 with 2:1).

     Upon arriving, he encountered several enemies – Sanballat the Horonite, Tobiah the Ammonite Servant, (and later) Geshem the Arabian (2:10, 19). Sanballat was called the Horonite either because he was from the city of Horeb in Moab or because he was the Persian governor of that region. He is mentioned in some ancient documents as a Governor of Samaria. Tobiah the Ammonite was called “servant” perhaps because he was Sanballat’s servant, or perhaps because he had been raised from servitude to Governorship of Ammon. Geshem the Arabian may have been the chief of an Arabian tribe or tribes in South Palestine, perhaps part of the Samaritan settlers sent there by Esarhaddon, the King of Assyria. These three men represented 3 of Israel’s chief enemies – Moab, Ammon, and Samaria.

     Nehemiah’s first act was to tour Jerusalem with a few of his men privately, by night. He then announced his determination to seek the LORD’s help to restore the city. Sanballat, Tobiah, and Geshem laughed them to scorn, but Nehemiah asserted his faith that God would help the Jews and exclude the scorners (2:12-20).

     Chapter 3 lists the workers and describes their work. Their opponents arrived with the Samaritan army and mocked them (4:1-6). Threats continued; the Jews watched and prayed continuously (4:7-23).

     The Jews were also experiencing internal troubles. Because of a famine many were forced into debt and servitude (5:1-5). When Nehemiah learned this he brought the rulers to task and persuaded them to return the money and goods to the people they afflicted and to live kindly toward them as he did (5:6-19).

     When the wall was finished, but before the doors were set up at the gates, Sanballat and his friends mounted new opposition (6:1-14). First they tried to lure Nehemiah away from the work; then they told him that they would tell the King that the Jews were planning a rebellion; then they sent a false prophet to him to advise him to cloister himself inside the Temple. All attempts failed; the doors of the gates were set up; and Nehemiah reckoned the people by genealogy and listed them in a register (7:1-73). This list is similar to Zerubbabel’s list in the book of Ezra and may be an update of that list. 

     Once the registration was finished, the people gathered in one of the main streets of Jerusalem to listen to Ezra read the law from the original Hebrew while the Levites interpreted the meaning – probably into the Chaldaean language which most of them may have spoken (8:1-8). At first the people wept, but Nehemiah and the Levites encouraged them to rejoice that they could now understand the Law; so they rejoiced that day and the next, and when they read about the Feast of Tabernacles they celebrated it for the next 7 days while Ezra continued to read the Law (8:9-18 a). On the 8th day of the feast they gathered in a solemn assembly hearing the Law read and responding with fasting and repentance which included separation from strangers (8:18 b – 9:3). The leaders then stood (perhaps on an elevated platform) and exhorted the people to join them in blessing God and making a covenant with Him as they recited God’s history of mercy and justice toward Israel over the centuries in contrast to Israel’s sins (9:4-38). The people – listed in chapter 10 – then ratified a covenant to obey all of God’s Law, particularly to not marry the people of the land, to observe the Sabbath, to observe the 7th year of debt release, to support the priests and Levites (10:1-39).

     The next step was to cast lots to decide who would dwell in Jerusalem (10%) and who would dwell in the other cities (90%), and some volunteered to live in Jerusalem (11:1-2). The rest of  chapter 11 consists of “An enumeration of the families that dwell in Jerusalem, of Judah, and Benjamin … 11:3-9; of those of the priests … 11:10-12; of the chiefs of the fathers …11:13; of the mighty men … 11:14; of the Levites … 11:15-18; of the porters … 11:19; of the residue of Israel and the officers … 11:20-24. The villages at which they dwelt … 11:25-35. Certain divisions of the Levites were in Judah and Benjamin … 11:36.” (Adam Clarke). The first part of chapter 12 continues these lists, giving vital information about the priests and Levites. It begins with the main families of the priests and Levites who returned from Babylon (12:1-9). It then lists 5 generations of high priests from Jeshua to Jaddua (12:10-11). The next section lists the heads of priest’s families in the time Joiakim, the high priest (12:12-21). And that is followed by a list of the main Levitical families in Joiakim’s time (12:24-26).

     After the officials established these various pedigrees they dedicated the wall of Jerusalem which they began to build 12 years prior (12:27-43). Dr. Clarke gives the following summary: “They sent for the Levites from all quarters, that this dedication might be as solemn and majestic as possible; and it is likely that this was done as soon as convenient after the walls were finished. The dedication seems to have consisted in processions of the most eminent persons around the walls, and thanksgivings to God, who had enabled them to bring the work to so happy a conclusion: and no doubt to all this were added a particular consecration of the city to God, and the most earnest invocation that he would take it under his guardian care, and defend it and its inhabitants against all their enemies.” Also, “the dedication began with the purification of the people, the gates, and the wall, by the priests and Levites, after they had purified themselves. This was probably done, judging from the analogy of 2 Chronicles 29:20, by the offering of sin-offerings and burnt-offerings, according to some special ritual unknown to us, as sacrifices of purification and dedication. This was followed by the central-point of the solemnity, a procession of two bands of singers upon the wall …” (Johann C. F. Keil and Franz Delitzsch. Keil & Delitzsch Commentary on the Old Testament).

     The final aspect of the dedication was to arrange for the orderly distribution of support money and items for the various servants of the Temple in accord with the commandment of David and Solomon (12:44-47).

     After these things had been set in order, Nehemiah returned to the Court of Artaxerxes I in Persia (13:6). How long he stayed is a matter of debate. Many think it was 1 year. Others postulate 5. Walton believes it was 12. The latter seems more likely since things deteriorated substantially in his absence. Walton’s chronology of these and related events, which I have adopted, is this: 1. Ezra’s Reforms (458-445 = 13 years); 2. Nehemiah’s First Reforms (445-433 = 12 years); 3. Nehemiah’s Return to Persia (433-420 = 13 years); 4. Nehemiah’s Second Reforms (420-415 = 5 years). Darius II of Persia (423-404) would have sanctioned the second trip to Jerusalem.

     In this view, chapter 13 describes Nehemiah’s second set of reforms. In the first part of chapter 13 he turns out a mixed multitude which included Moabites and Ammonites, both of whom were forbidden to ever join the congregation of the LORD, and threw Tobiah out of the Temple (13:1-9). He then restored the portions for the Levites (13:10-14). He next corrected various Sabbath abuses (13:15-22). And finally, he had pagan wives dismissed (13:23-31).
§ Esther
     Esther covers a 10 year period (483-473 B. C.) during the time of Ezra and depicts a deliverance of the Jews from a genocidal plot by officials within the Persian empire. Although the book does not mention God, it nevertheless shows how God protected Israel and advanced his kingdom during difficult times. The Feast of Purim (Feast of Lots) originated at this time and is celebrated by the Jews around March 1 (Adar 14) as a memorial of national deliverance.

     The events in Esther happened in the days of Ahasuerus (Achashresh), now known as Xerxes, which is the Greek version of this name. The revised edition of Halley’s Bible Handbook has a helpful summary of the chronology of the times and the significance of Esther:

     “In the canon, this book comes after the book of Nehemiah, but the events it describes took place about 30 years before Nehemiah.

· The first group of Jews returned to Jerusalem in 538 B. C. Twenty years later the temple was completed (Ezra 1-6).

· The story of Esther takes place about 40 years after the temple was rebuilt. She became queen of Persia in 478 B. C. and saved the Jews from being massacred in 473 B. C.

· Fifteen years after Queen Esther saved the Jews, Ezra went to Jerusalem (458 B. C.), and 13 years after that Nehemiah rebuilt the walls of Jerusalem.

     “It seems that Esther made possible the work of Nehemiah. Her marriage to the king must have given Jews great prestige. It is impossible to guess what might have happened to the Hebrew nation had there been no Esther. Except for her, Jerusalem might never have been rebuilt, and there might have been a different story to tell to all future ages.” (Henry Hampton Halley. Edited by Ed M. van der Maas. Halley’s Bible Handbook with the New International Version. 25th Edition. “Esther.” Grand Rapids: Zondervan, 2000. Page 302).

     Nevertheless, opposition against the Jews continued before, during, and after the time of Esther – both in Palestine and in Persia. In the book of Esther this is vividly portrayed.

     The book contains 3 main divisions: The Rise of Esther (1:1 – 2:18); The Rise of Haman (2:19 – 3:15); and The Triumph of Esther (4:1 – 10:3).

     The Rise of Esther happened when Xerxes deposed Vashti from being queen and chose Esther to replace her. Her husband to be, Xerxes, ruled a vast empire which stretched from India to Ethiopia (1:1). He ruled 127 provinces – 7 more than his father Darius I Hystaspes (Daniel 6:1). He lived in “Shushan (Susa) the palace,” which, with Ecbatana and Babylon, were the main residences of the Persian kings. Shushan was a winter palace, and Ecbatana was a summer palace. In the third year of his reign he gave a banquet for all his officials which lasted almost half a year – 180 days (1:3-4). He followed this with a closing 7 day feast for the palace personnel (1:5). The trappings were elaborate and colorful, and included the white and blue colors of the kingdom; and the palace was made of various colors of marble (1:6-8). Queen Vashti put on a separate feast for the women (1:9). On the last day of the feast the king commanded Vashti to come and display her beauty to his guests, but she refused (1:10-12). After consulting his advisors, especially Memucan, Xerxes deposed Vashti and sent a decree throughout his kingdom that wives should obey their husbands (1:13-22). Later, upon the advice of his advisors, Xerxes decided to find a new queen, and he chose Esther (2:1-17). Xerxes celebrated the marriage with a great feast called Esther’s feast, and her uncle Mordecai, who had raised her, was allowed to sit in the king’s gate where he and other officials would await various calls from the king to service (2:18-20). However, in accord with Mordecai’s instruction, Esther did not reveal her Jewish parentage (2:20). While sitting in the gate, Mordecai uncovered a plot by Bigthan and Teresh, chamberlains of the king, to kill Xerxes. Mordecai sent word of this to Xerxes through Esther, and Bigthan and Teresh were hanged (2:21-23). It was in this way that Esther (and her uncle Mordecai) rose to prominence in the Persian court.

     But The Rise of Haman, an enemy of the Jews, also occurred around this time in the court of Xerxes. Xerxes promoted Haman above all the other princes in the court (3:1). He then decreed that all the king’s servants should bow down to Haman and reverence him (3:2 a). However, Mordecai, being a Jew, would neither bow down to Haman nor reverence him (3:2 b), probably because this would have involved idolatry, not just the ordinary bowing in respect which Jews were willing to give (2 Samuel 14:4; 2 Samuel 18:28; 1 Kings 1:16). This was not unprecedented: “Hence also the Spartans refused, as Herodotus 7.136 relates, to fall down before King Xerxes, because it was not the custom of Greeks to honour mortals after this fashion” (Keil & Delitzsch).

     Mordecai’s fellow officials tried in vain to persuade him to bow to Haman, so they informed Haman of the slight. In response Haman decided to kill Mordecai and every other Jew in the kingdom (3:6). In Palestine Ezra’s reforms were going on and the Samaritan antipathy smoldered. Potentially, the bloodshed which Haman planned could spread into Jerusalem and destroy everything Zerubbabel and Ezra accomplished and could prevent later reforms by Nehemiah. To find a good time to execute the plot they cast lots “from day to day, and from month to month, to the twelfth month” (3:7). This probably means that each day of the year was examined by lot all at one sitting. This would give ample time to plan after the date was set. Probably they selected the month first then the day. They chose the 13th day of the 12th month, Adar, which corresponds to about March 1.

     Having settled on the date, Haman came to Xerxes and told him that a certain group of people scattered throughout his kingdom did not keep his laws. Haman offered to pay the expenses of having them destroyed, either out of his own funds or out of the spoils from the slain. “According to Herodotus, the regular revenue of the Persian king consisted of 14,560 silver talents; so that, if the same talent is intended, Haman’s offer would have exceeded two-thirds of one year’s revenue” (Albert Barns’ Notes on the Bible). Xerxes gave Haman his signet ring and the money for the task and told him to do as he wished (3:8-11). Haman then sent letters via post-riders to every province in their various languages saying that “all Jews, both young and old, little children and women” should be destroyed and their goods seized 11 months later, on the 13th of Adar, about March 1 (3:12-15 a). “And the king and Haman sat down to drink; but the city Shushan was perplexed” (3:15 b). The insensitivity of Xerxes is obvious, especially in contrast to the consternation all around him in his city. Certainly the Jews were deeply anxious, but many others may have been as well – such as those married to Jews, business partners, and sympathetic neighbors. Mordecai tore his garments, put on sackcloth, and cried with a loud and bitter cry as did the Jews throughout the kingdom (4:1-3). Messengers told Esther about Mordecai’s distress and she tried to comfort him (4:4), but Mordecai asked her to plead with the king for relief (4:5-9). She was afraid to try, but Mordecai convinced her that she too would be destroyed and suggested that she may have come into the kingdom for just such a time (4:10-14). Esther then called for a 3 day fast by the palace Jews and by her and her attendants (4:15-17).

     Unwittingly to all, including the Queen, The Triumph of Esther had already begun. The law required that all stay out of the court on pain of death unless called by the king, but Esther came to seek an audience with the king and was well received and allowed to touch the golden scepter, signifying the king’s favor, and was promised that her request would be fulfilled (5:1-3). She asked Xerxes and Haman to attend 2 days of banquets (5:4-7). After the first day Haman saw Mordecai and decided to hang him and built a gallows for the purpose (5:9-14). However, the king was restless that night and had his chronicles read to him in which he discovered that no reward had been given to Mordecai for uncovering the plot against Xerxes’ life (6:1-3). Haman then arrived in the court, and Xerxes asked him what should be done for the man whom the king delights to honor (6:4-6). Haman, thinking this was intended for him, suggested that the king give him the use of his garments, his horse, and his crown and be led through the streets by a noble prince proclaiming that this was the way the king honors someone (6:7-9). Xerxes then made Haman do this for Mordecai, and afterward Haman’s wife warned him that he would fall before Mordecai (6:10-14). As they were talking the chamberlains came and led Haman to the 2nd banquet where Esther revealed that she was a Jew and her life and that of her people was threatened by Haman (7:1-6). Xerxes hanged Haman on his own gallows, gave his house to Mordecai, and allowed Mordecai to write letters to all the provinces sealed with the kings ring which gave the Jews the right to defend themselves and to confiscate the goods of their enemies which caused the Jews to rejoice and many of the people of the land to convert to Judaism (7:7 – 8:17). When the 13 of Adar came the Jews slaughtered their enemies including the 10 sons of Haman, and the king granted them the right to do the same on the 14th of Adar, which led to making those days the Feast of Purim (9:1-32).

     After these things Xerxes “laid a tribute upon the land, and upon the isles of the sea” (10:1). The “land” refers to his 127 provinces, and the “isles” may refer to “Cyprus, Aradus, the island of Tyre, Platea, etc., [which] remained in the hands of the Persians after the victories of the Greeks” (Barnes). The tribute may have been to settle financial difficulties arising form the Haman affair or from war debts. But Mordecai sought the wealth and peace of the Jews (10:1-3).
§ Section 2:

The Wisdom or Poetical Books

Job – Wisdom in Suffering
Psalms – Victory in Suffering
Proverbs, Ecclesiastes, and Song of Solomon – Wisdom for Living
§ Job
     The point made by the book of Job is that man must trust God in suffering, not blame him. The book has three main parts: 1. The Affliction of Job (Job 1:1 - Job 2:10); 2. The Debate About Job's Affliction (Job 2:11 - Job 37:24); 3. The Blessed Outcome of Job's Affliction (Job 38:1 - Job 42:17).

     The first section establishes two vital facts: Job is upright (1:1-5), and his affliction is not a judgment from God; it is a trial from Satan (1:6 – 2:10). Satan afflicts him twice, first by destroying his possessions and his children (1:6 – 2:10), then by destroying his health and bringing him near to death (2:1-10). The purpose of the afflictions was to induce Job to repudiate God (1:11 & 2:5). Instead, Job blessed God and submitted to him (1:20-22 & 2:9-10). However, Job did commit some lesser sins. God’s first indictment against Job was that he “darkens counsel by words without knowledge” (38:1-2). God’s second indictment is that Job attempted to contend with God, tried to instruct him, and presumed to reprove him (40:1). Job repented of these sins (40:3-5 & 42:1-6) and was forgiven (42:10).

     Job’s story is told in poetry heavily laced with metaphors, particularly in the lengthy debate section which is framed before and after by prose historical narratives. The poetry is so eloquent that some have assumed that they could not have been composed on the spot, but poetry is widely used in the East and can often be extemporaneous. 

     Job was from the land of UZ (possibly in Arabia – Eastern or Northern), and he “was perfect and upright, and one that feared God, and eschewed evil” (1:1). He had 10 children (7 sons and 3 daughters), large herds, and was “the greatest of all the men of the east” (1:2-3). They were a sociable family, and each of the brothers had a 7 day feast for his other 6 siblings on his “day,” possibly his birthday (1:4). After these feasts Job made sacrifices for them in case they had cursed God in their hearts (1:5).
     The danger of cursing God (repudiating Him) is the central conflict in the book of Job. The phrase is used 4 times in Job (1:5; 1:11; 2:5; & 2:9). In each case the phrase is “barak Elohim” or “barak Jehovah.” In other parts of Scripture this phrase is translated “bless God / Jehovah,” but the contexts in Job show that the phrase is to be understood as “curse God.” The phrase is also used in this unusual way in 1 Kings 21:10, 13. The phrase may be euphemistic, or it may be a generic term for “invoke God,” either in a good way or a bad way. (Leviticus 24:10-16 has a notorious cursing of God, using different terms).
     Because of this strong emphasis on cursing God as contrasted to blessing God, Job can be looked at as an extended exposition of the third commandment: “You shall not take the name of the LORD your God in vain, for the LORD will not hold him guiltless who takes his name in vain” (Exodus 20:7; Deuteronomy 5:11). The Book of Job also contains implications for other commandments related to the third commandment, notably the 5th and the 9th. The 5th commandment requires us to honor our father and mother, and related precepts require us to honor our elders in general (Exodus 20:12; Leviticus 19:32). Job’s friends violated these precepts: “But now they that are younger than I have me in derision, whose fathers I would have disdained to have set with the dogs of my flock” (Job 30:1). Job’s friend’s also violated the 9th commandment which prohibits false witness (Exodus 20:16 & Deuteronomy 5:20). Their false witness is very apparent when one contrasts their accusations against Job with God’s approval of Job both before and after Job’s affliction (1:1, 8; 2:3; 42:7-8). God’s comments in chapter 42 are particularly telling; he assessed everything that Job’s friends said and took it all, including their false witness against Job, as a false witness against Himself. And, furthermore, he restored Job’s honor and good name in a very striking way by requiring Job’s friends to give a large sacrifice of 14 animals (“seven bulls and seven rams”) – either collectively or individually – and required that the animals be offered by Job accompanied by his prayers (42:8). Thereby God showed that Job was not evil in his sight; rather, he was honorable before God, and more honorable than any of his accusers. Furthermore, God affirmed that Job had not cursed God (the central concern of the book); instead, God affirmed that Job spoke what was “right,” and affirmed it twice (42:7 b & 8 b).
     With this perspective we can examine the Book of Job in more detail. Job lived in Uz (perhaps in Eastern or Northern Arabia), was morally upright, had 7 sons and 3 daughters, possessed great herds of sheep, camels, oxen, and donkeys, had many servants, and was the greatest of all the men of the East (1:1-3). Moreover, he took great care to oversee the spiritual welfare of his children and made sacrifices for them on their feast days lest they had cursed God in their hearts (1:4-5).
     On a certain day, Satan came before God, and God asked him if he had considered the righteousness of Job, but Satan was skeptical and said Job would curse God if God took away all his blessings (1:6-10). So God gave Satan permission to take Job’s possessions but forbade him to hurt Job (1:11-12).
     Satan then began to move the powers of heaven and earth against Job. On one of the family feast days four messengers came to Job in rapid succession (1:13-19). The first messenger told Job that the Sabeans had taken his oxen and donkeys and killed all of Job’s servants who were present except himself. The second came and told Job that “the fire of God” fell from heaven and killed his sheep and his servants. The third came and told Job that three bands of Chaldeans stole his camels and killed his servants. The fourth came and told Job that a great wind came from the wilderness, destroyed the house in which his children were banqueting, and killed all 10 of them.
     Job responded in a completely different manner than Satan expected. “20 Then Job arose and tore his robe and shaved his head and fell on the ground and worshiped. 21 And he said, ‘Naked I came from my mother's womb, and naked shall I return. The LORD gave, and the LORD has taken away; blessed be the name of the LORD.’ 22 In all this Job did not sin or charge God with wrong” (1:20-22 ESV).

     But Satan was not finished. He came again before the LORD, and the LORD again commended Job for his righteousness (2:1-3). But again Satan challenged his integrity. He said that Job would curse God if God threatened his life by great injury (2:4-5). God gave permission for the test, and Satan “struck Job with loathsome sores from the sole of his foot to the crown of his head” (2:6-7). But again Job responded differently than Satan expected (2:8-10). He scraped his sores with a piece of broken pottery and sat on an ash heap. “9 Then his wife said to him, ‘Do you still hold fast your integrity? Curse God and die.’ 10 But he said to her, ‘You speak as one of the foolish women would speak. Shall we receive good from God, and shall we not receive evil?’ In all this Job did not sin with his lips” (2:9-10 ESV).
     Then his friends came to him. Three are mentioned initially, and toward the end of the book a fourth is mentioned – “Elihu the son of Barachel the Buzite, of the family of Ram” (32:2). But it is the first 3 who are most prominent in the story: “11 Now when Job's three friends heard of all this evil that had come upon him, they came each from his own place, Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite. They made an appointment together to come to show him sympathy and comfort him. 12 And when they saw him from a distance, they did not recognize him. And they raised their voices and wept, and they tore their robes and sprinkled dust on their heads toward heaven. 13 And they sat with him on the ground seven days and seven nights, and no one spoke a word to him, for they saw that his suffering was very great” (2:11-13). Here the main body of the book begins, stretching all the way to the end of chapter 37.
     “After this Job opened his mouth and cursed the day of his birth” (3:1). This is not the curse of God which Satan expected. Life, not God, had become loathsome to Job. This is a striking contrast to the rejoicing that his children had on their birthdays (1:4) and a tragic parallel to their demise on the birthday of the oldest son (1:8-9). His despair is so great that he longs not for a day to rejoice like his children, but for a day to die (3:1-26). And so begins the first of three rounds of accusations and answers, each friend taking turns to confront Job, and Job answering each as they proceed. Their arguments shorten and Job’s lengthen.
     The first to reply in Round 1 was Eliphaz the Temanite, the representative of the group (42:7), perhaps the oldest, and the least harsh of the three. He tells Job to accept God’s correction (4:1 – 5:27). And Job replies that he needs pity, not accusations (6:1 – 7:27). 
     Then Bildad the Shuhite replied (8:1-22). His argument was that repentance would restore Job’s fortunes. But Job said that God would not listen to him in spite of his innocence (9:1 – 10:22).
     Zophar the Naamathite then spoke (11:1-20). His argument was similar to Bildad’s. He told Job that repentance would deliver him from shame. Job told Zophar, in effect, ‘Your arguments are worthless; you should leave me alone’ (12:1 – 14:22).

     Round 2 begins as Eliphaz the Temanite argues that man is not pure, and wicked men (like Job, implicitly) suffer torment (15:1-35). Job calls all of them “miserable comforters” (16:1 – 17:16).
     Bildad the Shuhite tells Job that the lamp of the wicked (like him) is snuffed out (18:1-21). But Job says that God has wronged him (19:1-29).
     Zophar the Naamathite says that the mirth of the wicked (like Job) is brief (20:1-29). In reply, Job says to him and the others who have implied that he was wicked, that some men are not judged for their wickedness, though some are (21:1-34). This was a fact that was open to common observation, so his friends should not have assumed the worst about him.
     Round 3 opens, as before, with the words of Eliphaz the Temanite who tries to convince Job that he has done evil to others and asking him to return to God (22:1 – 22:30). Job, in paraphrase, says, ‘If I could come before God I could persuade him of my innocence. Some of those who know him perish as do some of the wicked’ (23:1 – 24:6).
     Bildad the Shuhite asks “How … can man be in the right before God?” (25:1-6). Job replies with 6 statements: ‘You have been of no help. God has denied me justice. May my enemies be like the wicked who perish suddenly. Man does not understand wisdom. I long for my past blessings, but mockers surround me. I have obeyed God’ (26:1 – 31:40).
     Zophar the Naamathite does not speak in this round. He and the others have been brought to silence. “So these three men ceased to answer Job, because he was righteous in his own eyes” (32:1).
     However, Elihu the son of Barachel the Buzite, of the family of Ram, who had been silent until this time, replied to Job and to his three friends in a lengthy monologue designed to exhibit the justice of God. Apparently his words were the wisest of the group because later, when God Himself answers, God does not rebuke Elihu although he does rebuke Job and the other three. In paraphrase, Elihu says this, ‘God alone is just. Your sins do not hurt him, and your righteousness does not profit him. You have no right to demand a trial before God. God is beyond our reach and exalted in power’ (32:1 – 37:24).
     As Elihu’s speech concludes we begin to see the blessed outcome of Job’s affliction (38:1 – 42:17). It begins as Job becomes humbled before God. This humbling proceeds in 2 steps as the LORD replies twice to Job (38:1 – 42:6). The LORD, in his first reply (38:1 – 40:5), says, in effect, ‘Your words are without knowledge. You do not know even the things of Earth, and you cannot control even the things of Earth.’ Job confesses that he is unworthy. But there is more that Job must understand, so the LORD makes a second reply to Job (40:6 – 42:6). In effect, the LORD asks Job, ‘Can you discredit my justice? Are you as powerful as me or even as powerful as my creatures?’ Job says, ‘I did not understand. I repent in dust in ashes.’ At the LORD’s behest he then atones for the sins of his friends, his affliction ends, his riches double, he has 10 more children, and he lives to be 140 (42:7-17).
§ Psalms
     All the Psalms except 2 contain imprecations (curses) against the wicked; and all but 1 also contain expressions of confidence in God’s deliverance. Commentators, beginning with the ancient Hebrews, commonly divide them into 5 collections or “books” (although some divided them into 3 collections of 50 each). They can be roughly characterized by looking at the themes which show up in the individual Psalms. Book 1: God Against the Wicked (1 – 41); Book 2: God Merciful to the Righteous (42 – 72); Book 3: God the Protector of Israel (73 – 89); Book 4: God’s Greatness Among the Nations (90 – 106); Book 5: God Praised and Thanked for His Goodness (107 – 150). Each of these divisions ends with a doxology (an expression of praise). The first 3 books end with ‘Amen and Amen;’ (the 2nd book adds “the prayers of David the son of Jesse are ended”); the 4th ends with ‘Amen. Hallelujah (Praise the LORD)’; and the 5th ends with ‘Hallelujah (Praise the LORD).’
     The word “psalm” is a Greek word meaning “sing.” In the Hebrew, in which they were written, the collection is called “tehillim” from “halal” (as in ‘hallelujah’) meaning “praise.” Taken together, the two titles reveal that the Psalms are Songs of Praise. They are called ‘songs’ because they were sung and accompanied by musical instruments. They are ‘praises’ because they reveal the glory, the justice, and the goodness of God.
§ Proverbs
     Proverbs focuses on how to live by covenant wisdom.
§ Ecclesiastes
     Ecclesiastes focuses on how to live by covenant wisdom.
§ Song of Solomon
     The Song of Solomon focuses on a covenant couple’s endless quest for love, seemingly as a metaphor for the attachment of Israel to the House (or Kingdom) of David.
§ Supplement to the Prophetic Books:
The Message of the Prophets:

The Interpretation of Redemption

     § The Minor Prophets (like the Major Prophets) preached ethics and morality in its highest form – as a relationship with God, not merely as an abstract set of rules. In conjunction with this, God is moving history toward this higher standard. For instance, Geerhardus Vos points out that when God reversed a period of decline in Israel he brought about a “higher order of things” not merely a return to the previous high point. Part of the prophetic task was to announce this higher order of things to encourage and to challenge their hearers. Accordingly, certain attributes and acts of God are featured in the prophets. (Geerhardus Vos, “Biblical Theology,” 1948, 207, 253-318).
     Like all the other prophets, the Minor Prophets delivered messages from God about present conditions and future events as they related to and explained God’s redemptive acts – an activity which goes back to Adam, continues intermittently from then through the time of Christ and the Apostles, and will resume at Christ’s Second Coming. In the words of Geerhardus Vos, “Revelation is the interpretation of redemption.” (Vos, Biblical Theology, 1948, 14)
     § THEOLOGY. In general the prophets (Major and Minor) speak of God as Spirit (the energy of life) in contrast to man or flesh (inherently powerless). (Vos, Biblical Theology, 1948, 257). Also, they do not single out his attributes the way theologians do, rather they deal with his transcendence and his condescension (roughly equivalent to his incommunicable and communicable attributes). (Vos, Biblical Theology, 1948, 257).

     The prophets represent him as present both locally (in Zion, for example) and in heaven – as present everywhere. They portray him as eternal in the sense that he is before all things, is enthroned forever, and is the “I am.” They describe what we call his omniscience in terms of the fact that he knows man’s inward thoughts, he knows all the sons of men, he knows the future, and no one can hide from him. They emphasize his holiness with all that the term implies of separateness, purity, and related concepts. They also portray him as righteous. Vos says that this attribute lies “midway between the transcendental and the communicative attributes.” (Vos, Biblical Theology, 1948, 270). By this he means that God is righteous in a sense that we cannot be, but we can emulate his righteousness in certain respects.

     § SOTERIOLOGY. Vos says, “We can distinguish a righteousness of cognizance, a righteousness of retribution, a righteousness of vindication, and a righteousness of salvation, shading off into a righteousness of benevolence.” (Vos, Biblical Theology, 1948, 271). The righteousness of cognizance means that the LORD notices and judges all moral conduct. When Jehovah punishes sin he exhibits the righteousness of retribution, which is particularly directed toward exhibiting his ethical nature. When he decides between two causes he exhibits the righteousness of vindication. When he saves people from their sin he exhibits the righteousness of salvation. When he is generous or benevolent to people, he exhibits the righteousness of benevolence. (Vos, Biblical Theology, 1948, 271-276). Vos also notes that the prophets often speak of the concept of the covenant (“berith” – Strong’s # H 1285). He says, “The only common idea, always present, is that of a solemn religious sanction. Where this is present, a promise, law, agreement, may all be called ‘berith’.” (Vos, Biblical Theology, 1948, 277). Vos notes that “the early prophets predict clearly that the bond of the berith will be suspended. It will not, to be sure, be irreparably broken off.” (Vos, Biblical Theology, 1948, 284). “The sin which the prophets condemn is largely collective national sin (Am. 2:6-8; 3:1; 7:15; 8:2). And where not the whole nation in its solidarity is rebuked, certain classes are attacked.” (Vos, Biblical Theology, 1948, 285).
     § RELIGION. When the prophets disapprove of Israel’s religious practices (sometimes called the “cult” by Vos and others), they do so on three grounds: “The cult is conducted in a materialistic, mercantile spirit … or the cult is conducted, jointly with gross immoral practices, so as to divorce Jehovah’s religious interest from his ethical requirements, or, finally, the cult is employed in order by means of it to secure escape from the approaching judgment, or to avert the latter entirely.” (Vos, Biblical Theology, 1948, 287). As long as they do such things he will not receive their sacrifices (Amos 5:21-23; Isaiah 1:10-17), nor will he receive their prayers (Jeremiah 7:16; 11:14; Zechariah 7:12-14).
    § SOCIOLOGY. The prophets disapprove of such social ills as usury, reliance on fortified cities rather than God, misuse of wealth and luxury, and the like, but “What the prophets feature is the religious in the social; what many at the present time proclaim is the social devoid of or indifferent to the religious.” (Vos, Biblical Theology, 1948, 297).
     § ESCHATOLOGY. As for eschatology, “Finality and consummation form the specific difference of prophetic, as of all other Biblical eschatology.” (Vos, Biblical Theology, 1948, 311). The prophets habitually blend statements of judgment with statements of glory and blessing without reference to chronological markers. This makes interpretation difficult, but the general message of the prophets is that conditions will go from bad to perfect by the power of God, whereas pagan eschatologies go in cycles from the best to the worst.

§ Section 3:
The Prophetic Books:

Isaiah – Malachi:
Indictments and Prophecies to God’s People and the Nations
§ The Major Prophets (Isaiah, Jeremiah, Ezekiel, and Daniel)

§ Isaiah
     Isaiah has two main collections of prophecies grouped chronologically – Pre-Exile and Post-Exile.

§ Jeremiah
     In Jeremiah the prophecies are grouped by nationality, first Prophecies for Judah, second Prophecies for Foreign nations. Both sections close with a description of Jerusalem’s Fall and the Aftermath.
§ Lamentations
     Lamentations is a 5 part poem of mourning for the Fall of Jerusalem.
§ Ezekiel
     Ezekiel groups his prophecies chronologically Before, During, and After the Siege of Jerusalem.
§ Daniel
     Daniel groups his material thematically, first depicting the Spiritual Struggle in Babylon, and then depicting the Spiritual Struggle in the Heavenlies.
§ The Minor Prophets
(Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, and Malachi)

     Taken as a whole, the Minor Prophets show how the Lord is going to deal with Israel, Judah, and the rest of the nations during the time of the prophets, the time of Christ, and the End Times.

§ Hosea
     Hosea lived with an unfaithful wife who was an illustration to Israel of their infidelity toward the Lord.
§ Joel
     Joel preached to Judah predicting judgment followed by restoration.
§ Amos
     Amos began his prophecies by speaking against the Nations Near Israel then turned to prophecies about Judah & Israel.
§ Obadiah
     Obadiah prophesied to Edom and Zion.
§ Jonah
     The message of Jonah is that God is merciful even to the Gentiles.
§ Micah
     Micah has a message to Israel and Judah concerning judgment and blessing.
§ Nahum
     In the book of Nahum the Lord Comforts Judah with his goodness & his wrath against Nineveh and tells Nineveh of its destruction & of Israel's blessing.
§ Habakkuk
     The book of Habakkuk is presented as a bargaining session between Habakkuk & Jehovah resulting in an agreement with Jehovah.
§ Zephaniah
     Zephaniah prophesies to Judah and the nearby nations with an emphasis on Judah.
§ Haggai
     In Haggai the Lord rebukes Judah for being lax about rebuilding the temple and when they repent He encourages them in the task.
§ Zechariah
     In Zechariah the Lord offers correction and instruction to Judah to deal with their sins.
§ Malachi
     In Malachi the Lord rebukes his people for their sin and warns them of final judgment.
§ Section 4:

History – The Gospels and Acts:
The Spread of the Gospel
     Of the New Covenant, Vos says that in Jeremiah 31:31-34 “the two most distinctive features of the new order of affairs are described. The one is: Jehovah will create obedience to the Law by writing it in the heart. The other is: there will be complete forgiveness of sin.” (Vos, Biblical Theology, 1948, 322). These features are fully realized only in the last day, so they are eschatological.

     Isaiah 2:2  And it shall come to pass in the last days, that the mountain of the LORD'S house shall be established in the top of the mountains, and shall be exalted above the hills; and all nations shall flow unto it.

     Micah 4:1  But in the last days it shall come to pass, that the mountain of the house of the LORD shall be established in the top of the mountains, and it shall be exalted above the hills; and people shall flow unto it.

     John 6:39-40 39 And this is the Father's will which hath sent me, that of all which he hath given me I should lose nothing, but should raise it up again at the last day. 40 And this is the will of him that sent me, that every one which seeth the Son, and believeth on him, may have everlasting life: and I will raise him up at the last day.

     John 6:44 No man can come to me, except the Father which hath sent me draw him: and I will raise him up at the last day.

     John 6:54 Whoso eateth my flesh, and drinketh my blood, hath eternal life; and I will raise him up at the last day.

     John 11:24 Martha saith unto him, I know that he shall rise again in the resurrection at the last day.

     John 12:48 He that rejecteth me, and receiveth not my words, hath one that judgeth him: the word that I have spoken, the same shall judge him in the last day.

     Acts 2:17-18 17 And it shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh: and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams: 18 And on my servants and on my handmaidens I will pour out in those days of my Spirit; and they shall prophesy:

     Acts 17:31  Because he hath appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained; whereof he hath given assurance unto all men, in that he hath raised him from the dead.

     2 Timothy 3:1 This know also, that in the last days perilous times shall come.

     Hebrews 1:1-2 1 God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets, 2 Hath in these last days spoken unto us by his Son, whom he hath appointed heir of all things, by whom also he made the worlds;

     Hebrews 10:16  This is the covenant that I will make with them after those days, saith the Lord, I will put my laws into their hearts, and in their minds will I write them;

     James 5:3 Your gold and silver is cankered; and the rust of them shall be a witness against you, and shall eat your flesh as it were fire. Ye have heaped treasure together for the last days.

     2 Peter 2:9  The Lord knoweth how to deliver the godly out of temptations, and to reserve the unjust unto the day of judgment to be punished:

     2 Peter 3:1-13 –  1 This second epistle, beloved, I now write unto you; in both which I stir up your pure minds by way of remembrance: 2 That ye may be mindful of the words which were spoken before by the holy prophets, and of the commandment of us the apostles of the Lord and Saviour: 3 Knowing this first, that there shall come in the last days scoffers, walking after their own lusts, 4 And saying, Where is the promise of his coming? for since the fathers fell asleep, all things continue as they were from the beginning of the creation. 5 For this they willingly are ignorant of, that by the word of God the heavens were of old, and the earth standing out of the water and in the water: 6 Whereby the world that then was, being overflowed with water, perished: 7 But the heavens and the earth, which are now, by the same word are kept in store, reserved unto fire against the day of judgment and perdition of ungodly men. 8 But, beloved, be not ignorant of this one thing, that one day is with the Lord as a thousand years, and a thousand years as one day. 9 The Lord is not slack concerning his promise, as some men count slackness; but is longsuffering to us-ward, not willing that any should perish, but that all should come to repentance. 10 But the day of the Lord will come as a thief in the night; in the which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned up. 11 Seeing then that all these things shall be dissolved, what manner of persons ought ye to be in all holy conversation and godliness, 12 Looking for and hasting unto the coming of the day of God, wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat? 13 Nevertheless we, according to his promise, look for new heavens and a new earth, wherein dwelleth righteousness.

     Jude 1:6 And the angels which kept not their first estate, but left their own habitation, he hath reserved in everlasting chains under darkness unto the judgment of the great day.

     Revelation 6:17 For the great day of his wrath is come; and who shall be able to stand?

     Revelation 16:14 For they are the spirits of devils, working miracles, which go forth unto the kings of the earth and of the whole world, to gather them to the battle of that great day of God Almighty.

     Although we have not come to the last day, we are nevertheless living in the last days.  

§ Matthew
     Matthew presents Jesus as the Divine King. It begins by showing both the divine nature of Jesus and the divine nature of his kingdom. It then tells the history of his manifestation, his rejection, and his triumph.
§ Mark
     Mark looks at Jesus as the authoritative Redeemer-Servant and tells how his authority began, expanded, was assaulted, and finally extended.
§ Luke
     Luke shows that Jesus is the Son of Man, the Savior. The book begins (in the first 3 chapters) with the preparation for Jesus’ ministry from his birth until just before his baptism. The bulk of the book discusses his ministry in 3 phases – his Galilee ministry, his ministry between Galilee and Jerusalem, and his ministry in Jerusalem. It closes with the perfection of Jesus’ ministry by his death, resurrection, and ascension.
§ John
     John reveals Jesus as the divine and eternal Son of God. He begins by showing that Jesus is the Divine Savior, then shows how his salvation was manifested first to the world, and then, in a fuller way, to his disciples. He closes by showing how his salvation was accomplished and applied.
§ Acts
     Acts talks about the post-ascension acts of Jesus, the Covenant Messiah. It focuses first on the ministry of Peter and the Apostles (chapters 1-12) then on the ministry of Paul and his companions (chapters 13-28).
§ Section 5:

Wisdom – The Epistles:

Romans – Jude:

Guidelines for Christian Living

     The epistles present a wide-ranging exposition on how to live the Christian life. This gives them common ground with the Old Testament wisdom literature.
§ Romans
     Romans is a highly theological book; it focuses on the doctrine of salvation and discusses it both from the Jewish perspective and from the Gentile (Graeco-Roman) perspective. As is common in the Epistles, it begins with doctrine and finishes with application. The first 11 chapters discuss justification, sanctification, and election. These are then applied to instructions for redeemed living.
§ 1 Corinthians
     The Corinthian epistles were written to answer various questions and concerns among the Christians at Corinth. At first glance they seem to be lacking in structure, but further analysis shows that they are arranged thematically around certain issues. In 1 Corinthians the issues are those which affect the Corinthians’ unity (1-15), and those which affect the Apostolic ministry of Paul (16). In 2 Corinthians the issues arise out of Paul’s struggles and blessings.

§ 2 Corinthians
     In 2 Corinthians Paul discusses his struggles and his blessings. He begins with his struggles among the Corinthians (1-3), proceeds to his struggles in the world (4-6), goes next to his blessings among the Corinthians (7-9), and finishes with his blessings in Christ (10-13).
§ Galatians
     In Galatians Paul again discusses the doctrine of salvation, as he did in Romans. Here he concentrates on proving that the gospel, not the law, saves. The book can be looked at as an exposition of three propositions: 1. Do not turn from the gospel which is from God. 2. This Gospel is the instrument by which you received the Spirit. 3. The Spirit enables you to live holy, the law does not.
§ Ephesians
     Ephesians can be looked at as an exposition of two propositions: you are predestined according to God’s plan (1-2); conform to your destiny (3-6).
§ Philippians
     Philippians falls into two parts: the advance of the gospel in the ministry of Paul, and Paul’s encouragement to let the gospel advance in the life of the Philippians.
§ Colossians
     Colossians shares many similarities with Ephesians. It begins by explaining the completeness of Christ and closes with exhortations to experience Christ’s completeness spiritually.
§ 1 Thessalonians
     In 1 Thessalonians Paul speaks about how he and the Thessalonians ministered to each other in their continual. He then encourages them by telling them of the coming relief which will arrive when the Lord returns, and exhorts them to constant obedience as an expression of that hope.
§ 2 Thessalonians
     In 2 Thessalonians Paul begins with encouragements, commending the Thessalonians for their endurance and promising judgment on those who persecute them. In the second part of the book he offers several exhortations: endure, pray for the success of the Gospel, and avoid loafing.
§ The Pastoral Epistles
     The next 3 epistles (1 Timothy, 2 Timothy, & Titus) are called the Pastoral Epistles because they focus on the needs and duties of the elders and deacons in the church. They are the New Testament counterpart of the book of Leviticus.
§ 1 Timothy
     In 1 Timothy Paul talks first about proper church doctrine and government (1-4) then about proper personal relationships within the church (5-6).
§ 2 Timothy
     In 2 Timothy Paul exhorts Timothy to hold to the faith (1) and to teach others to do the same (2-4).
§ Titus
     In Titus Paul describes how to choose proper elders (1:1-9) and then tells them what to teach (1:10 – 3:15).
§ Philemon
     In Philemon Paul deals with an issue between brothers in the faith – Philemon, a slave owner, and Onesimus, his runaway slave. Onesimus apparently stole from Philemon, fled, and was subsequently converted by Paul. In the first 7 verses of this one chapter book Paul offers encouragement for Philemon and then makes a plea on behalf of Onesimus (8-25).
§ Hebrews
     In Hebrews the author presents the most comprehensive Christology in the Bible, however the main focus of the book is endurance in the faith. To elicit that endurance the author first shows the Hebrews who Christ is and the implications of this. On the basis of this doctrinal underpinning he then exhorts his readers to have faith in Christ and live a life consistent with this faith.
§ James
     James addresses the problem of mistreatment of the poor saints in the church. He begins with general exhortations (encouragements and rebukes) which he applies particularly to the poor and the rich in the church because they were at odds with one another (1). He then focuses his exhortations on the church leaders (2-4), followed by exhortations to the rich (5:1-6), and the poor (5:7-12). The book ends with a general exhortation (as at the beginning) which James applies particularly to the leaders who were failing to properly govern the opposing parties.
§ 1 Peter
    In 1 Peter the apostle tells his readers that they were chosen for obedience. In the first chapter he explains the meaning of this concept. In chapters 2-5 he shows how their chosenness works itself out in their daily lives.
§ 2 Peter
     In 2 Peter the apostle tells his readers about the gifts God has given them for their spiritual security (1). He then contrasts this with the insecurity (coming destruction) of all things which are false and fallen (2-3).
§ 1 John
     In 1 John the apostle shows his readers that love is the foundation for true spiritual fellowship with God and believers (1:1 – 2:15). He then exhorts his readers to practice this well-founded life (2:16 – 5:21).
§ 2 John
     2 John has 13 verses. In the first 6, John exhorts his readers to cling to love through obedience. In verses 7-13 he tells them to shun deceivers.
§ 3 John
     3 John exhorts the readers to work together for the truth (verses 1-8). In verses 9-14 he tells them the bad truth about Diotrephes and the good truth about Demetrius.
§ Jude
     Jude tells his readers to contend for the faith against godless men (verses 1-19) and to build themselves up in the holy faith (verses 20-25).
§ Section 6:
Prophecy – Revelation:

The Ultimate Triumph of God’s Kingdom
§ Revelation
     Revelation focuses on the consummation of the covenant. The first 16 chapters deal with the approaching end, particularly focusing on 5 sets of seven events. Chapters 17 and 18 tell about the end using the figure of the Fall of Babylon. This leads to the new beginning, centered on the triumph of Jesus through which he brings in the new heavens and the new earth.
§ Whole Bible Review:

The Key Concepts of Scripture
§ Maps
